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PREFACE

IN the scheme of the digest of Laksmidhara three sec-
tions occupy key positions They cover in sequence the
four asramas or stages of life In the Brahmacarikapda,
which 1s the first section of the nbandha, the prepal;atlcin
for family lLife (gurha:sthya) 1s fully worked out The
samskaras ending with samavariana are covered by it
In the Moksakanda, whiote 1s the last book of the digest,
the approach to emancipation (mukts, moksa) 1s dealt with
tn the treatment of the duties of the two last asramas,
vanaprastha and sanyasa Entry into the two last stages
1s not obligatory even for the ‘twice-born’ (dvsyas) They
are closed to women as well as Sudras But mukt: 1s
open to every one, irrespective of as?ama, varna and sex
He who strictly follows the duties and mode of life indi-
cated for the householder can obtain moksa without enter-
ing the last stage (samyasasrama) In the the first, third
and fourth stages of life one 1s not of the world, but 1s out-
side 1t As marriage 1s the preparation for the stage of
household life (garhasthya), both sexes are envisaged in the
fulfilment of the duties of the second asrama It 1s also
the only a@srama open to every varna It covers the
greatest and the most important part of an individual’s
life Without 1t the stability and continued existence
of human society will be impossible While, 1n the Hindu
theory of society, social equipoise 1s held to result from
the maintenance of the duties of the castes and orders of
Life (varnasrama-dharma), 1t 1s no less a fundamental
article of the Hindu social creed that all duties are, 1n
the last resort, founded on those of the householder
(grhastha) His religious and nitualistic duties are aimed
at mamtaining contact with the ‘past’ and and the
‘ future,’ with divine or superhuman beings and with
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subhuman beings, with all members of society and with
all beings The Agnihotra, the Sraddha, the twenty-one
yayias, the Vaisvadeva (in which the householder 1s en-
jomned to give food even to dogs and candalas), which
reflects the duty of universal benevolence and compassion,
the installation and worship of deities and the Supreme
Being (pratistha and pmga), the utilization of charity and
gifts (dana), of pilgrimage (¢#rtha yatra), and of vows
(vrata) by those who are either precluded from per-
forming rites and sacrifices by sex or social or econo-
mic condition as means of grace, and of pacificatory
(s@nts) and penitential rites which secure the required
standard of purity (suddhs, prayascitta) are all rooted 1n
garhasthya The student, the recluse and the anchorite
are outside the ambat of civil rights and political obliga-
tions The householder 1s the only effective member of
the state, and the only person who will normally need
the protection of courts of law to enforce his legal rights
He alone will ordinarily come within the scope of vyava-
hara and rajanits Thus, the section on garhasthya forms
the logical prelude to all other sections dealing with
the ordinary and occasional or special duties of the com-
mon citizen It 1s the keystone in the arch of Dharma

Among mbandhakaras, Laksmidhara alone (with
the exception of Candes'vara, who merely copies him) has
recognized the basal position of the dharma of the house-
holder in the Hindu scheme of existence, 2 ¢, of life and
of the hereafter Others have followed a haphazard
sequence In Indian view the true sigmficance and
meaning of wealth and well-being as well as of the ulti-
mate reality may come from ntuition or through the
discipline of a regulated life in the world Those who
hold the former view consider that the gifted student
(brahmacarin) may proceed straight to the Life of the
anchorite because of his possessing this intuitive know-
ledge But most authorities have held that 1t 1s only one
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who proceeds from stage to stage (@sramad as'ramam) that
can obtain the true understanding, 1n virtue of the disci-
pline and knowledge springing from each stage of experi-
ence As a statesman, Laksmidhara is unable to see
with equamimty the race-suicide involved 1n the spread
of universal asceticism or coenobitism  He therefore
rejects the opimion in favor of direct entry into sanyasa
after studentship, and insists on the need of a full ex-
perience of the discipline of family life for a grasp of
reality and the attainment of salvation

Family life, in the Hindu scheme, 1s not meant to
be one of unalloyed pleasure and sense gratification
Life 1s a dedication  Every stage of 1t marks important
aspects of the dedication It 1s only in the family that
man can attain his full development The mere practice
of austerity, without the discharge of social and spiritual
obligations, cannot lead to mukiz A cloistered virtue, born
in the shelter of hide-bound asceticism, 1s no virtue It
has not been tried and tempered 1n the fire of experience
Weighed in the balance, family life (garhasthya) outweighs
all other modes As in Manu’s diatribes against szdra-
sanyasa (the asceticism of the largest section of the
community and of its chief economic prop) one may see
amimus aganst the Buddhist rule throwing open sanyasa
to all, women as well as men, vipra as well as non-vepra,
so 1 Laksmidhara’s marashalling of the authorities
exalting the Grhasthas'rama we can percerve the states-
man enforcing the means of stabilizing society

Garhasthya makes marriage a sacramental obligation
to women and a social duty to men One who 1s wife-
less—a widower or a bachelor or an anchorite—cannot
perform important rites A plurality of wives 1s not
required when one wife satisfies the needs of ritualistic
duty Monogamy follows as a rule of ordinary life  As
marriage 1s for the woman a samskara, the approach
to matrimony needs regulation, detailed and minute
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Virginity 1n the bride 1s the complement of pre marital
chastity 1n the husband The choice of partners for life
has to be made after careful weighing of eugenic and other
considerations As the social purpose of marriage 1s
progeny, whatever will defeat the end must invalhdate a
union Tests of potency are therefore indicated for appli-
cation Rules of endogamy and exogamy, the significance
of some of which 1s not now apparent (such as the
absolute exclusion of the union of sagotras) are detailed
Laksmidhara 1s against sapmnda unions and would reject
cross cousin marriages, for which ancient custom 1s
pleaded as an authority 1n some areas Inter-caste unions
are negatived The detailed treatment, under garhasthya,
of the circumstances invalidating marriages, which are
usually dealt with in the section on civil law (vyavahara),
shows the importance that Laksmidhara attaches to a
proper umon for both ritualistic and civil duty The
rites of marriage are described with the punctiliousness
of a priest and the precision of a judge The rule of
pre puberty marriage 1s relaxed to the extent of declaring
(as does Shakespeare)' that the wife must be younger
than the husband The critical recital of the features
of the traditional forms of marriage 1s obviously aimed
at condemning its degradation by purely animal motives
and wmstincts as well as by mercenary considerations
Even contract degrades marriage, as fraud, force or sale
does, though 1t will not annul it Consideration for women
1s a feature of Dharma It 1s reflected in the rules
protecting the bride in cases in which her interests are
likely to be sacrificed, in the imposition of an interval
between a wedding and its consummation, 1n the toleration
of a second wife only in rare and specified cases, and by
the principle of parwedana, which penalizes those who
bring about the marniage of a younger sister (or brother)
before that of the elder The wife 1s the essential partner

! Let stll 3 woman take An elder than herself (Twelfth N 1ght 11, 1v, 29 30)
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1n the domestic and occasional rites She can officiate for
her absent husband but the husband cannot function at
all 1n any religious rite without his wife

The intimate connection between powers seen and
unseen, and their co-operation for mutual well-being, 1s
an article of Hindu faith The performance of the
many daily rites of the householder procures benefits not
only to him but to the community as a whole The
division of benefits throws on the partners a reciprocal
responsibility He whose means are nsufficient for the
due performance of enjoined ritualistic duties, can look
for the necessary help to the opulent (but virtuous) mem-
bers of the community and to its head Lack of means
cannot be, in such conditions, an excuse for dereliction of
duty The responsibility 1s cast on the housholder of the
first varna, though members of the other two varnas, have
also a similar obligation A life of leisure or of ease 1s not
for the conscientious grhastha even if he be a cakravarin

& agsAftea ERsIRFa |
aRTRATHAT SEaEEeE || !

In modern life occupation determines one’s duties
It 1s the other way round in Hindu Dharma duty
determines occupation In any scheme of social planning
a loss of the freedom to act as one likes 1s implicit
Varnasramadharma 1s social planning resting on eternal
sanctions The duties of the Brahmana determine the
occupations open to him in normal times The six
chapters 1n which the duties and occupations of the
vipra are dealt with bring out the incorrectness of the
now common view of the privileged and comfortable
nature of his position at the head of society As teacher,
priest 1n sacrifices and donee his position 1s obligatory
and honorary Promiscuous mendicancy and the solici-
tation or even the free acceptance of gifts are prohibited

! Uttararamacaritia, Act I, S1 8
B
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His daily rites, the benefits of which the community gets,
should not bring him any remuneration He1s enjoined to
live a life of graded poverty or abstemiousness Economic
occupations, which yield income or profit, are closed to him
He cannot be king  Help 1n excess of what 1s absolutely
necessary cannot be accepted by him For the other
varnas,to which the duties of protection and wealth-making
are assigned, the occupations open are less rigid and ascetic

Besides specific duties, every human being, as an
individual and as a member of society, has general duties
of a moral kind They may consist in avoidances
(nsyama) or active exercise (yama) The enumeration
and discussion of these in several chapters lay bare
the code of ethics, by which every Hindu 1s bound No
issue 1s side-tracked The elements of a moral life are
subjected to rigorous analysis, and are stated with clear-
ness and fulness Casuistry, involved 1n assumptions of
conflict of duties or of permissible deviations from the
path of rectitude, are rejected with caustic rigor Laksmi-
dhara’s exposition of the moral obligations of the com-
mon man (grhastha) displays the high level of Hindu
ethics In following so stern a moral code, the first varna
1s to set the example Its austerity, poverty and moral
rectitude accordingly earn for 1t a magnification of 1ts
status, as a compensation for the loss of material benefits
and a life of comfort and self regarding ease  Contrary-
wise, he who goes against the social code, loses his right to
his varna, or any varna , he becomes an outlaw (patsta)
Social pressure 1s exerted on the pafita (outcaste), not
vindictively, but in order to reclaim him by repentance,
expiation and rehabilitation For the upkeep of ethical
or social standards, even the nearest relations who defy
or violate the moral Code, must be abandoned The
interests of the community, especially its spirtual and
moral interests, are paramount They take precedence
over the inclinations or wishes of the individual,
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Thus conceived and lived, family life (garhasthya)
becomes a dedication to the highest ends of existence
Its end 1s not vulgar pleasure but happiness of a real and
lasting character Dharma has no use for hedomism The
attainment of a knowledge of reality is the highest end
of human effort If one lives a life—not of the passive,
contemplative quietist or recluse—but of an active worker,
in and for society, discharging with devoutness (sraddha)
enjoined acts of piety and the debt to the ancestors from
whom he derives his material being, meeting his obls
gations to the race by helping to continue 1t by entering
the wedded estate, acknowledging by prayer and wor
ship his devotion to the Highest, and by the cultivation
of knowledge and 1ts dissemination paying off vicariously
the debt to the seers, from whom the culture of the race
has sprung, he would fulfil the duties of the true house
holder (grhastha) The conservation of his race, its
culture, moral levels and spirituality forms the prime duty
of the grhastha It 1s such a recognition of the high destiny
of family life, 1n the Hindu scheme of Dharma, that gives
distinction to Laksmidhara’s Grhasthakanda, and vind:
cates his wisdom 1 making 1t a separate and major
section of his great digest, as well as the basic The act
reflects the burning conviction of the Royal Guru and the
wisdom of the foremost statesman of his kingdom and age

It remains to recount with gratitude my obligations
In the preparation of an edition of a work, wvirtually
long lost, the first duty of an editor is the collection
of all surviving manuscripts, so as to secure an
authentic text The difficulty of surmounting so funda-
mental an obstacle can be realized only by those who
have had tosurmount it. That I have been able to do so1s
due to the generous help I have received My obligations
in this respect are heaviest to Sir V. T Krishnamacharya,
KCIE, who used his great influence to procure for
me copies of the manuscripts i Udaipur and Bikanir,
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and to Rajyaratna, Jfianajyoti, Dr B Bhattacharyya,
M A, PhD the General Editor of the Gaekwads
Ormental Series He obtained for me the manuscript in
the library of the India Office, and helped me at every
stage of the work by meeting my demands with prompt-
ness and cordiality I have already recorded my indebt-
edness to the Hon'ble Sir M B Niyog:, LL D, Judge
of the High Court of Nagpur and to Mr E S Macle-
naghen, 1CS for enabling me to borrow the manus-
cript of the Kréyakalpataru 1n the library of the
Bhonsle Mahargjas at Nagpur At every stage, 1n the
preparation and printing of this Za@nda also, 1 have
recetved more help than I can forget from my former
pupi, Mr A N Krishna Aiyangar, M A, LT, of the
Adyar Library He had wvirtually to remake the index
of pratikas, which 1s an important feature of this edition
He also helped me 1n preparing the notes, elucidatory and
comparative, which appear almost on every page In the
interpretation of some passages and rules regarding the
yajfas, 1 have benefited by the learning of Dr T R
Chintamani, M A, Ph D of the University of Madras
The preparation of a correct *“ copy ”” was the task of my
former Pandit, S Sankararama Sastri, now of the Travan-
core Unmversity Mahamahopadhyaya A Chinnaswami
Sastr1 saw the proofs of the portion printed at Benares

The work was entrusted to the Chowkhamba Sans-
krit Series office at Benares, and about one-half of the
text was printed at its Vidyavilasini Press As it ran
out of its stock of the special paper used, the completion
of the printing was entrusted to the Vasanta Press at
Adyar 1 am specally indebted to Mr C Subbarayudu,
Manager of the Vasanta Press, for undertaking the task,
for the personal attention that he gave to my de-
mands and for the excellence of the printing

Mylapore, Madras, K V RaNGAswami
3rd October 1944



NOTE ON THE MANUSCRIPTS USED

ONLY four manuscripts of Grhasthakanda were dis
covered Of these the oldest 1s that in the Palace at
Udaipur, which 1s described by P Peterson in his
Report on the Search for Sanskrit Manuscripts wn the
Bombay Crcle, 188283 (] BBRAS, Vol XVI 1883,
p 109) Itisan undated paper manuscript of 110folia Itis
the oldest of the manuscripts of this kanda 1n existence
It 1s referred to as the Udaipur MS The next in pont of
age 1s a paper manuscript from the Bhonsle Raja’s
Library at Nagpur It bears the date Samvat 1740 (s ¢,
AD 1683) It 1s a section of the manuscript of the
Kriyakalpataru originally noted by F Kielhorn (Cata
logue of Sanskrit Manuscripts in the Central Provinces,
1874, p 172) and included subsequently in Hiralal’s
Catalogue of Sanskrit and Prakrit Manuscripts n the
Central Provinces and Berar, 1926, No 988 It consists
of 154 folia of paper, legibly written in Nagari These
two manuscripts were utilized for the preparation of the
“copy” Afterthetexthadbeen printed, I was abletosecure
India Office Manuscript (Buhler, 5462, Eggeling) It
1s a late copy and bears the date 1865 AD Finally,
I obtained a transcript of the Grhasthakanda section (119
foliz) of the manuscript of Krtya-kalpataru n the Anup
Library in Bikamir Fort, which 1s described briefly in
Rajendralala Mitra’s Catalogue of Sanskrit Manuscrepts
wmn the Library of the Maharaja of Bikanr, 1880, p 406
The readings of the two last manuscripts are given
in Appendix A (pp 436-460) The Bikamr manuscript
1s full of errors due to a succession of ignorant scribes
It has also manylacunae Itsreadingsgenerally agree with
those of the printed edition of Candes'vara’s Grhastha-
ratnakara (Bibliotheca Indica, 1928) Candesvara has,
as usual, absorbed almost the whole of Laksmidhara’s
book His work has accordingly been useful i supply-
ing textual variants (which are duly noted in the foot-
notes) and 1n helping to reconstruct an occasional corrupt
passage
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CORRECTIONS AND ADDITIONS

INTRODUCTION

10,1 32 for Garhastya read Garhasthya

11,1 4 for 2 » »

12,1 15 for » »” ”

37, note, last hme  for ¢§—9§w read 15§, 1%\
40, note 2usert single quotation mark after f&aTE

81,1 25 for ubhatomukh: read ubhayatomukhs
95,1 5 for ‘amumal’ read ‘ ammal ’

100,f n 1 for ‘Buehle r’ read ‘ Buehler’
102,1 5 for urdhvasetas read Grdhvaretas
103,1 20 for ‘ woman’ read ‘ women '’

104,1 12 for ‘ vyadhyads ’ read ‘ vyadhyads ’
123,1 14 Omit S in Rnapakarsanam

TEXT

32,1 12 for (s#F39 read fAem=Aw

80,1 9 for 379N read IMHGET

103,1 3 for AFHA read 1 [7] et

113,1 11 add [9, 9, Re—11] after Mfyaga
119,1 16 for JHAUT read TATNEGN

123,1 13 for SHEUR read s

130,1 19, nsert | between g and ag

134,f n 2 read as—99, 33, ¥o, 3v

138,1 2 for I Refi@ read gRISA=RaY
161,f n 3, for 7 & read a1 #Y

206, f n 3 add 3R after Jr &9

215,1 10 ansert after geeafd —[o97 , 90, 39 ]
226,19 add after T —[1¢, 33—1¥ |
226,1 10 for AGHIFT read ARIwIfA

226,1 10 readilﬁi-q

233,1 15 for s read sey
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234, f
240, f
243, 1
272,1
274, 1
279, 1
281, 1
281, 1
282, f
284, 1
284, 1
285, 1
286, 1
287,1
288, 1
288, 1
294, 1
299, 1
300, 1
311,1
311,1
313,1
313,1
314,1
318,1
321,1
324,1
329,1
329,1
329,1
331,1
341,1
343,1
34,1
367, 1
378, 1

Xv

n 1 add ¢9 at the end

n 2 add ‘—4’ after 3

11 for @B¥AY read FZFY

17 add [g, ], R3—RY¥] after fysugad
6 for J{AT read T

8 for afecs#IA read afREIFHR

7 for garfiy read F@ifir

8 for afi3¥ read 7 faR

n 9 for REnd read Rgdt

4 for 9% read g7

8 for €93 read TIEF

15 for G%EwIq read § FEAIg

16 for «fafear fRar read sfdRafear
for geay read g@Y

for &1F°9q read TRFAR

for qIIRE read ar IHNG

for em@afeq read rEEisq

for Fege read aFyH

for 89 read g9

after 74 add [q A7, 5999 394, 9o, 9]
10 for 19, read R}

9 1sert | after ‘ Fq°’

12 for GEATCEAT read qEATCERT

8 underline grgfeEHIe

7 for fHAN read fAmAw

10 for @ read g

12 1nsert | at the end of the half verse

5 for UMY read gAY

10 for fgeY St read fiasisSm

11 for ﬁw read ?ﬂa

16 for #+3 read 3}F¥

10 for gfefea read gghia

6 for WEAWZ read WX WX

11 nsert | after Hgan

2 for qga® read “aqgu® ”

12 for QUMTEFH read TUFTHAFY,

W H po=0wWw O
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XV1i

381,1 15 for s3qR read ST 3R

386,1 13 for @al ¥&dT read WaiweqT

389,1 11 for QA read g A

390,1 9 omut visarga

390,1 15 for @¥E read & W=

398,1 6 for QNHENES read AT

405,1 6 for gty read 9&Y

419,1 14 add after [y, afdis, 93, ¥1]

419,1 16 for afkwrsy qRRAT read aRwsys[?] AR
423,1 5 for sqgIU4 read SYFFUR

425,1 8 omut | after FfFRAG and nsert 1t after STHT
427,1 18 for fadiq read JadA

D 431,1 5 for QAT read wa
On odd numbered pages from p 393 to p 411, the page heading

‘ srateenaTfT ? should read © gagasWhgTR 2
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INTRODUCTION
THE HINDU SCHEME OF LIFE

THE distingmishing mark of Indian society has been its organi-
zation 1n castes and orders (varn@srama) The scheme 1s held
to be divinely ordamned It 1s universal, immutable and
eternal, and 1ts regulations are accordingly spoken of as sana-
tana-dharma A postulate of Indian thought 1s the belief n
karma and transmigration Man 1s born 1n bondage to his
karme, and he can be emancipated only by his own efforts
Extinction of the tendency to rebirth 1s emanicipation (moksa)
It 1s the highest end, and all other ends are subsidiary Laife
should be so regulated as to lead to 1t An ordered Iife,
lived 1 accordance with varndsrama dharma, 1s the ap-
pointed means to the end Social equipoise results from its
maimntenance The individual as well as society are accordingly
bound to strive for its upkeep Impurity (mala) clings to birth
The removal of it 1s both a purification and a preparation for
the advance to the goal The means of effecting this are
known as the samskiras' Without them an onward or
upward progress 1s impossible  Their necessity makes them obli-
gatory® One who has not undergone the ‘ cleansing’ 1s a-sams
krta ‘The samskaras vary i number with caste (varna),
asrama (stage of life) and sex® The full number has to be
attended to only by the Brahmana, who has moved from
asrama to dsrama 1n his attempt to secure moksa Till they
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ya enumerates sixteen samskaras Angiras twenty five and Gau
tama (VIII 13-19) forty In the Brahmacarikanda, the samskgras for the
different castes etc , are dealt with,
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are undergone, the duties which devolve on a person, for daily
or periodical discharge, cannot be undertaken For the first
three varnas, the initiation into Savitri, known as the upanayana
rite, 1s vital With 1t a person 1s re-born Then begins his
period of study and spiritual discipline Every stage of life has
1ts appointed discipline, without which progress 1s impossible In
the mmtial stage of Brahmacarya, the main occupation is Vedic
study (svddhydya) The completion of studies qualifies a person
to enter upon the next stage ze that of the householder
(grhastha) The samskiras, which appertain to this stage,
enable a householder to get rid of all contamination (malaksaya),
congenital or acquired By diligent attention to the duties
enjoined for the householder (satkarma), he not only completes
his purification (missesam malaksaydya) but acquires a proper
comprehension of the true significance of wealth and well being
(artha tatvagati), which itself 1s a step towards release from
rebirth (moksa) The understanding of the meaning of artha
may be derived from intuition, or 1t may be gained from 1ts pur-
suit as a householder One who does not become a grhastha at
all, e one who either dedicates his remaining life (after the
period of studentship) to lifelong celibacy (naistrba brahma-
carya), or becomes an anchorite (sanydsin) 1mmediately after
studentship, may, according to some, gain this necessary under-
standing intuitively Laksmidhara does not share the view!
This 1s seen from the mangala-sioka with which the sec-
tion on garhastya begins There, 1n setting forth his own
claim to expound grhastha-dharma, he explains how in his
own case the knowledge had been acquired in the manner
described, and how he had displayed his conviction of the neces-
sity of the second dsrama by making gifts of villages to
Brahmanas, who were householders, and whose wives reflected
in their songs the joys of wedded life (dattanaeka pura-dvyot-
tama-vadhi sangita nidotsava)

THE AS'RAMAS

Assigning the second section of Kréyakalpataru to the
elucidation of the dharma of the second stage of life 1s tangible

! f Moksakanda, pp 13 14 and pp 33 34,
2Ante,p 1
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proof of Laksmidhara’s conviction With the exception of
Candesvara, whose Grhastha-rainikara 1s practically a re-hash of
Laksmidhara’s work," no other writer has followed this arrange-
ment The order of treatment 1n Krtya-kalpataru roughly follows
that in Manusmrts But, 1t 1s more than deference to the first
authority on Dharma which makes Laksmidhara deliberately
adopt the scheme Other digests begin with samskara, go upto the
end of those prescribed for the first asrama, and then proceed to
deal with them serially as parts of enjoined action (krtya) for
daily discharge (Ghmntka) In Brahmacarikinda of Kirtyakalpataru,
all rites ending with samdvartana are treated, but in Grhastha-
kanda the stress 1s equally on the ethics and on the ritual of
family hfe If twelve years be taken as the period required for
the mastery of one Veda, a period of forty-eight years will be
needed for the study of all the four Vedas Baudhiyana, who
alludes to the 1deal, does not approve of it® Jaimini and
S'abara condemn such prolonged celibacy,* and Kumirila explains
it as meant only for the exceptional few, who would either
become lifelong celibates (naisthikdk), or enter upon the life
of a sanydsin 1mmediately on the completion of brahmacarya®
In some works prolonged celibacy 1s forbidden in Kaliyuga,
along with the third dsrama, vz, that of the hermut (vana-
prastha) ® Manu accepts all the four as enjoined sequentially,
one after another He divides life into four roughly equal

' For Capdes’vara s hberal appropriation of Laksmdhara s work see the
foot notes nfra He does not specify his indebtedness 1n the mangala s lokas
prefixed to his Grhastharatnakara (Bibliotheca Indica 1928)

e g, Kriyaratnakara, Samskara prakasa of the Viramitrodaya and
Samskara mayikha
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divisions, assigns the first to studentship, the next to family life,
the third (which 1s to be accepted only when the hair turns grey
and wrinkles appear on the body) to forest-ife and the last
to cutting away altogether from society, by becoming an
anchorite In Baudhdyana’s view the last stage should com-
mence after one has turned seventy years of age That a person
should proceed from dsrama to asrama 1n sequence and should
not skip any 1s the view of Manu and of most authorities’ The
co-ordination of the four stages (samuccaya) 1s what they re
commend Others hold that after studentship, which 1s an
indispensable stage of preparation, a man may pass straight
on to the last dsrama (sanyasa), if he has become desireless The
Jabalas, who are cited by Sankara in his commentary on the
Vedantasitra (III, 1v, 18) as stating—* Let him wander forth
(parrvraget) atonce from the state of studentship **—gave no option
but to proceed to the last stage directly from the first That
the skipping of the householder’s life, before becoming a sanyasin,
1s an ancient view 1s shown by Baudhiyana’s allusion to the
opinion, which he rejected on the ground that the second stage
cannot be dropped® This view 1s probably a paraphrase of the
Jabalopanisad dictum, which 1s quoted by both Vijfianesvara
and Apararka in their comments on Yajfiavalkya (111, 56), where,
however, the adoption of sanydsa 1s to follow immediately
after one of the three previous stages, provided he who does
so has become desireless (yadahareva virajet tadahareva
dravrayet)

Laksmidhara does not recognize the permissibility of sanydisa
immediately after brahmacaryasrama The view of the Jabilas,
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which Sankara cites in his commentary on the Brahmasitra
(III, 1v, 18), should have been known to him, and possibly also
the passage from Jabalopanisad cited by Aparirka His omission
of the citation 1 his treatment of the third and fourth dsramas
in his Moksakanda must be construed as deliberate (pp 12-16
and pp 3032) On the other hand, he begins the chapter on
the third stage with a passage from the Mahdabhirata, which
only enjoins progress from stage to stage in sequence (Zsramai-
dasramam gaccet, op cit p 12) He quotes (with manifest
approval) Manusmriz, VI, 36-37, (0op cit, p 30) condemning the
contemplation of a change to the last dsrama before one has
completed the study of the Vedas, raised sons in modes sanc-
tioned by Dharma, and performed sacrifices according to
capacity He omits to cite the ambiguous verse of Manu'
which states that a Brihmana who has performed the 1sts
sacred to Prajipati may depart from the house (o7 become a
sanyaswn) after depositing the sacred fire mn himself Kulliika
takes the expression ‘depart from the house’ (pravrayet grhar)
as not conflicting with the injunction to elect sampdsa only
after the third @srama,’ though he quotes the concluding portion
of the passage from Jabalopamsad, which permits one to enter
on sanyisa immediately after any of the preceding dsramas
Laksmidhara quotes (p 31) the two verses of Yajfiavalkya (III,
56 57), without comment, as a substitute to the above verse of
Manu (VI, 38), whose sense they convey As he 1s familiar with
Baudhayana, who alludes to the view that one may enter upon
sanyase 1mmediately after the completion of studentship sz e
without going through life in the family, 1t must be inferred that
he himself held the view that i1t was best to enter on the
anchorite’s life only after going through the three preceding stages,
and that in any case dropping the life of the householder,
with 1ts srufs enjoned duties, was positively wrong In
his Brahmacdarikinda, he quotes Manusmris (VI, 88) which
gives the assurance of reaching the highest state (paramam
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gatim) to the Brihmana who enters the four gsramas
in the prescribed order (kramasah)

MAGNIFICATION OF THE HOUSEHOLDER’S LIFE

The disciphne and education of the period of studentship
are deemed the proper preparation for family life While
cehibacy and Vedic study, wnich are the features of Brahma-
carya, are admirable, prolonged Brahmacarya 1s rejected as
unfit for the present age One who has spent the best part of
his life as a student, will either be unfit for family life, when
he has passed middle age and has become grey-haired, or he
may die 1n the interval If he does either, he omits to mantain
the srauta fires, which every Brahmana should instal and
maintain, when he has sons and his hair 1s still dark The
lifelong Brahmacarya of the naisthika, as described by Manu, !
1s allowed indeed but not held up as possible for every man,
as the lfe 1s difficult and there 1s no expiation for one who
assumes the life but fails to observe its rigor’ The Vedic
injunction not to allow the line of progeny to cease, after the
completion of studentship, 1s a direction to marry® It 1s only
by marrying and having sons, and by observing the duties of a
householder that the triple debt to the gods, the seers and
the manes can be completely discharged Man, who 1s born 1
debt, will die a debtor if he does not marry and raise up
male progeny Laksmidhara quotes the verses of Manu (VI,
36-38) in Moksakandi (p 30) to show that even the austere
ife of an anchorite will not avail one, 1f before entering on 1t he
has not studied the Vedas according to rule, begat sons according
to the sacred law, and offered sacrifices according to his ability
that 1s to say he should have been a Brahmacari and a. Grhastha
and fulfilled the appointed duties of both The superiority of
the life of the householder to those of the other three 1s declared

17, jvy-we
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INTRODUCTION 7

by Manu' (VI, 87-90) The other three orders find their being
and support 1n that of the householder, who 1s therefore superior
to the others “As all rivers, both great and small, find a
resting place 1n the ocean, even so men of all orders find their
abode 1n the householder” Laksmidhara cites these verses in
Brahmacéirikinda

This emphasis on family life 1s ancient Gautama, who 1s
pre Buddhist, asserts that all others are born of the grhastha
and that the superiority of the second dsrama over the others
1s due to their not being able to give birth to offspring ¢ It 1s
the only asrama (the others do not count) because 1t 1s the only
one which 1s directly ordained® Maskar1 explains the cryptic
statement thus though the Veda contains no injunction that
there should be household life, yet because the Vedas enjoin
the performance of agnihotra and other sacrifices which only
the householder 1s entitled to perform, therefore family life
should be construed as enjoined by srutz* (p 75) Haradatta,
inspired perhaps by the half sarcastic remark of Sabara® that
it 1s only those who are impotent that go in for celibate
studentship for forty-eight years, states that the orders other
than those of grhastha are prescribed only for those who are unfit
for family life® Baudhayana (II, 6, 29) repeats the aphorism
of Gautama, and winds up the discussion of the necessity of
family life by the following Vedic quotations ‘ May we obtain
immortality through children, Oh Agm1” (R V, V, 4, 10), and
“On birth (y@yamana) a Brihmana 1s born with three debts
indebtedness to the sages through studentship, to the gods
through sacrifices, and to the ancestors through offspring”
(Tastt Sam V1,1, 10,5) Such Vedicinjunctions as “ Agnihotra
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should be done as long as life lasts” are on the other hand
explained by the commentators on the Vedantasitra (111, 1v, 20)
as concerning only those who do not retire from worldly
Iife and as not universally binding salvation 1s not solely by
works but also by austerities !

From the standpoint of social utility, grhasthasrama 1s
manifestly the best Society will die out if people do not
marry Statesmen all through history have seen a danger to
the state in the spread of cenobitism Buddhism (and Jainism
even more), laid stress on the monastic 1deal in Iife It con-
trasted (to the advantage of the latter) the happiness of the
householder with the happiness of the Buddha and the Bhskku
(monk) A householder 1s never the equal of a monk® There 1s
no end to labour and toil 1n the life of the householder * Jainism
1s even more severe 1n its condemnation of family life The asrama
of the householder 1s described as ‘dreadful ’* It makes strictures
on the life of the grhastha, as compared with the monk’s The
spirit of ascetic hostility to famuly life, on the ground of its
lowering tendency on the spirit, 1s older than either Buddhism
or Jaimsm As Max Muller used to remark, there were Bauddhas
before the Buddha The revolt against the dsrama 1deal was
in the air even in the days of the Upanisads The Bhikku was
the Buddhist sanyasin  He might have been of any varna before
becommng a monk, whereas only a Brihmana can become a
sanyastn  He had not to pass through the earlier stages of
studentship and family life before becoming a monk The
protest against S'adra teachers, S'Gdras who know the sacred
books etc, in the Masrtriyana Brahmanopamsad (VII, 8) 1s
clearly aimed agamnst practices which came to be ordinary
features of Buddhism*® Buddhism even allowed female ascetics
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(auns) ! The withdrawal into an ascetic life means that the
person who does so 1s not available for economic pursuits and
becomes a burden on the community, which has to support him
This 1s why Kautilya imposes punishment on those who 1nitiate
women 1n asceticism (parvrajya), and who become ascetics
without first providing for dependents and family® One who
has become old (lupta vyavayah) could, in Mauryan times, be
restrained from becoming a sanydsin if he has not distributed,
as above, his property® One who has become a sanyisin with-
out first becoming a wvdnaprastha cannot enter villages of
cultivators under Kautilya’s regulations, and he should not get
residence there* Dharmasdstra saw in grhasthdsrama a support
of the universal order as well as of society Arthagastra saw 1n 1t
the foundation of economic and social hife The declarations
in the epics that, weighed in the balance, the second dsrama
outweighs all the others taken together, and that it 1s the most
excellent of all @sramas ® are in tune with this spirit  Religious
and political considerations united 1n the exaltation of family life

GRHASTHAKANDA

Such 1s the background of Laksmidhara’s Grhasthakinda
It forms the second book of his comprehensive digest It must
have been one of the earliest sections of Kriya Kalpataru to be

1A S Altekar, Posttion of Women n Hindu Crovslisation 1938, p 248
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10 THE GRHASTHAKINDA

composed and made public’ From the standpomnt of the ordi-
nary citizen its utility as a guide to day to day life must have
seemed much greater than that of other sections of the nibandha
In a sense every section of the digest concerns the householder
The first only describes the preparation forit The ascetic 1s
freed from the obligation to maintain the sacred fires and to
follow ordained rites, and the hermit has voluntarily withdrawn
himself from society The sections on sriddha, dhmka, dina,
tirtha-yatra, pratisthd and piya vrata, suddhr and sanir concern
only the grhastha So 1s the section on wvyavahira because
students, hermits and anchorites have no matters necessitating
adjudication Such persons come within the jurisdiction of
regal activity (R@radharma) only indirectly, from the obligation
of the state to provide for every order the facilities for following
its regulations, and to maintain the varndsrama system The
state 1s drrectly concerned with grhasthas alone, as they must
form the largest part of the population While the supple-
mentary activities of householders are dealt with in nine out of
the fourteen sections of the nibandha, the normal hife of the
family-man, 1ts duties and inhibitions, for every caste (varna),
requires separate consideration by itself, as an introduction to
the rest This 1s the aim of Grhasthakinda The subject 1s
treated exhaustively in twenty-seven chapters® Family life 1s
only the means to the end Release 1s impossible from the toils
of Karma to one who remains indebted (rni) By begetting
progeny, which 1s possible legitimately only in garhastya, one
1s released from one of the three natal debts He need not
dread habitation in the hell of Put, between incarnation and
ncarnation, for being sonless #nf p 432) But complete release

from indebtedness can come only through meticulous attention
to the duties of the Grhastha

RELATION OF MARRIAGE TO Garhastya

In popular opinion one becomes a householder 1 order to
marry This 1s an inversion of the correct view Capacity to

N
1A partof it (‘qﬂlﬁﬂiﬁ) 1s referred to i Vyavaharakanda whileonp 314
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perform many Vedic rites requires the co operation of the wife,
as an unmarried person 1s not competent to perform them One
must accordingly marry that he may perform them Marriage
completes Gdrhastya technically, but its real completion 1s only
after the birth of a son Progeny saves a person and his ancestors
from detention (after death and before they are born again) in
the hell of Put Hence a son 1s called putra, he who saves one
from falling into Put For the success of every form of worldly
activity (loka ydtrd) a wife 1s indispensable (Manu, IX, 26 27) !
It 1s because both the capacity to perform appointed sacrifices
and rites and the protection against falling into hell are conferred
by the first marriage 1itself, if 1t results in the birth of a son, that
Apastamba forbids a man, who 1s so wedded to take a second
wife? A second marriage 1s, from the point of view of religious
obligation, purposeless and therefore 1s unjustifiable But sex
urge 1s the common incentive to marry , so 1s companionship or
service of a devoted partner for life* But neither 7a#: nor susrisa
counts 1n the sacramental view, both may be gained without
lawful wedlock To enter the second dgsrama 1s obligatory, because
its incidents enable a dvya to fulfil his duty (Dharma) thoroughly,
as no person, other than an outcaste, can be without an gsrama,
1e, be an asrami One who takes the bath (snina), which signifies
the termination of the student life (Brahmacaryasrama), and
returns home (samdavartet) has done with the first dsrama, and
has automatically entered the second The ngors of the life of
the student are over, and he 1s free, like a married person to use
sandal and unguents, Zambila and garlands, as well as ear rings
and jewels The girdle of kusa grass, the staff and the black
antelope hide which, as a Brahmacari, he had to keep constantly,
are discarded formally The bath (sndna) signifies the end of
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12 THE GRHASTHAKINDA

an old and the commencement of a new life, with new duties and
new liberties The new sndtaka 1s a grhastha to all mntents and
purposes except that he 1s not married The smrirs make no
difference between the two, and the regulations, which pass as
those prescribed for the guidance of the snataka are equally bind-
ing on the married grhastha The 1dentification of the two will be
seen from such rules as these a sndtaka should not look on a nude
woman except during sex intercourse, let him not eat with
his wife (Manu, IV, 53 43)' A chapter on the ethics of a
family man (ch 17 nfra) 1s headed by Laksmidhara, Snitka-
vratint  The implication 1s that when one takes the bath at the
end of the period of studentship, the lustration signifies the end
of one set of vows of conduct (vrata) and the assumption of a
new set of vows

THE APPROACH TO Garhastya

To become a grhastha, a dvya (twice-born) person should
undergo certain rites of purification, without which he 1s unfit
to enter on the new stage The first of them 1s the ceremonial
shave or removal of hair from the head and some parts of the
body It 1s called kesanta or godana  According to Manu, (11,
65)° the samskira should be done for a Brahmana 1n the sixteenth
year after his conception, for a Ksatriya in the twenty-second
year and for a Vaiyya in the twenty fourth As student-
ship may not be over for one of the first varna by the sixteenth
year (twelve years being the time normally required for the study
of one Veda) godana cannot mark the end of the life of study
But goddna has to be finished before one can marry It was
accordingly ruled later on that the ceremony may be done any
time before marriage Laksmidhara cites the above sloka of
Manu and does not deal further with godana The ceremonial
removal of hair 1s even now a preliminary to marriage, and 1s mixed
up with the ceremony of lustration (sngna) The importance
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attached to 1t 1n the past may be seen from Kalidasa’s reference
to Dilipa as making Raghu undergo 1t prior to his marriage*
The second rite 1s snana (bath) It 1s done by the student
who does not wish to remain a life long celibate and student,
living with his guru or his family The former 1s described
as wupakurvinah (he who makes a return to the teacher) and
the latter as natsthikah (student till death) The life of the latter
1s a rigorous continuation of brahmacarya, undertaken voluntanly
There 1s no expiation for one who undertakes this mode of life and
then forsakes it The wpakurvina approaches the teacher with a
gift, and secures permission to mark the end of his studentship
by the prescribed bath (snd@na) The gift was, 1n olden days, a cow
or cows The snataka, the person who undergoes the lustration,
may be of three kinds he who has finished his studies (v:dya-
snataka), he who has completed the precribed vratas of Brahma
carya (vrata snitaka), and he who has done with both vidys and
vrata (vidya-vratasndatka) Gautama holds that he who has become
a sndtake, should be styled so till he marries, when he 1s called
a grhastha® Vasistha (p 5nf) states that the “ grhastha ™
having obtained the permission of his teacher and performed the
lustration (smatva) should obtain a virgin, younger than himself,
of another gotra and pravara, as a fit bride Laksmidhara
justifies the use of the term grhastha to describe one who
has yet to marry as either an example of a future status being
reflected backwards, or, as explammed by Bhartryajfia, to show
that one who has resolved on assuming the asrama of grhastha
and released himself from the other dsrama 1s thereby inducted
in the duty of the householder (grhastha dharmesvadhikriyate)
Neither in Brahmacarikinda nor n the next kanda does
Laksmidhara describe the ritual of smana, which Mitramisra
furmishes (Samskaraprakasa, pp 575-576) The procedure pre-
scribed by his own Grhyasitra should be followed by every one

Vouren AT REmdET fadags | g e et

THIgE F9Ed S | (WA, 3, 1))

3 These are detailed in Brahmacars Kanda IX 1

8 See Maskarin s comment on Gautama IX I Gﬂl‘ﬂﬂaﬂlﬁ giaam &ra
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14 THE GRHASTHAKANDA

After the bath, the sndtaka returns to his home, if he has
all along been living with his teacher ~The ceremony 1s accord-
ingly named samdvartanam (home coming) In practice, both
godana and snana are performed on the same day

An interval of varymng duration should have existed 1n
anclent times between samdvartana and marriage Such an
interval must have been needed to make the careful investiga-
tions 1nto the fitness of the bride and the bridegroom, which are
prescribed 1n all smrtzs, as well as the negotiations for the
marriage Such expressions as vdg dattd (orally promised 1n
marriage) and manodattd (mentally given) would also suggest 1t

THE SACRAMENT OF MARRIAGE (Vawwilka-samskara)

In all enumerations of samskaras, vrviha finds a prominent
place It 1sdescribed by Gautama (VIII, 15) as sahadharmacarini-
samyoga, *“unmion with the partner in all prescribed rites,” in a
way which describes 1ts aim and menit It 1s, according to some
authorities the only samskira for the S'udra' The occasions
for all other samskaras spring only from 1t  Without a wife, no
religious ntes can be done, consequently one must take a wife
The worship of gods, and libations to ancestors, prér nim udaka-
kriya, are possible only to one who has a wife Marnage 1s the
way to heaven (darah svargasya samkramah, p 7) Under the
vikalpa-vada, there seems to be an option to one who has
completed his studentship to skip over vwahka, but 1t 1s an
option which 1s available only to the rare person, who 1s
constitutionally desireless Its postponementr1s deprecated for
men, beyond the age limits indicated for the normal termination
of brahmacarya The option does not exist for women A girl
who becomes a 7@jasvald i her father’s house without previously
getting married (even if born a Brihmani) 1s counted by Visnu
(p 49) as vrsali (a swidrd) Manu’s mnjunction (p 33) that 1t 1s
better for a girl to remain unwedded in the parental home, even
if she becomes nubible (rfumatyaps), 1s explaned away by
Laksmidhara, thus “the meaning 1s that she $hould not be

'omd — R w@R WRSR swar s (dRREd,
FRECER, § 93¢ )
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given 1 marriage to one devoid of good qualities, but one who
has attained puberty should not be detained (na dharya) n the
house ” (p 33) The 1dea 1s made still clearer 1n the comment
he makes on the verse of Yama—* A girl should be given, as a
nagnika 1f possible, to one who 1s possessed of good qualities, but
never to one who 1s bad, and at the same time one who has attained
puberty should not be restrained (noparundhyit) + e, from making
her own choice of a husband”” (¢f p 48) On the other hand, the
dictum of Baudhiyana (IV, 1, 12) that a girl should be given away
in marriage, before she gets a sense of modesty (2 ¢, when she 1s
under ten) and 1s possessed of a dutiful disposition (dharmaciring)
to a good man, and even to one who is not altogether satis-
factory, as she should not be detained till she attains puberty
(p 52) The indefinite postponement of the marnage of a
girl entalls on her an nwisible loss of wirginity, for after she
becomes nubible (and remains unmarried) she 1s preyed upon by
Soma, the Gandharva, Vayi and Agm A father should give
away his daughter before she 1s so enjoyed by the gods (p 54)
Marriage being an obligation (samskdra) a father or even a girl
has no option and cannot maintain her in an unmarried state !
In a similar context, the same 1dea 1s enforced by Varadaraja in
his Vyavahdranirnaya® Manu’s sloka that a girl had better
remain unmarried rather than be married to an unsatisfactory
person 1s treated there as a glorificatory exaggeration (arthavada)
of the 1dea contained 1n his previous sloka (IX, 88) that a father
should give away his daughter, even if she has not grown up
(apraptam ap1), to a very suitable bridegroom The epics
contain stories of the grave spiritual risks that a woman runs by
remaining single all her Iife  On the warning of the sage Narada
that if she did not marry before she died she would not go to
heaven, Subhr@i the daughter of Kuni Giargya, who remained a
virgin till old age, practising austerities, persuaded S'ringavat
Gilava, by the promise of receiving half her acquired ment
(punya), to marry her for a day just before shedied® The

1¢g R gradcET IHl STHEST T8 |’ (quoted from Devala, p 409)

2ed Rangaswamu 1942 pp 388389 This msbandha 1s only about a
century later than the K»tya Kalpataru
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16 THE GRHASTHAKANDA

idea 1s carried among the Nambidinis of Malabar to the
grotesque length of marrying a dead virgin to a living person, 1n
order that she might not lose heaven' Another legend in the
epic states that the blind sage Dirghtamas made the rule that
thenceforward every unmarried woman shall incur mortal sin *
In the Ramayana, the saintly S'abarl, who practises austerities 1n
an unmarried state, 1s accorded salvation specially by S'rt Rama *
When Buddhism instituted an order of nuns (¢hers, v e sthavira) *
many virgins jomned the order The practice must have
outraged Brahmanical sentiment Marriage was justified as
upanayana for women, service to the husband as service to the
teacher and attention to household duties as equal to the tending
of the sacred fire® Viviha fulfils for women the functions of
both the samskiras

GENERAL CONDITIONS OF MARRIAGE

On “returning home” (samdavartandt param), the snataka
should be seated on a cot ((zlpa), made to wear a garland,
(sraguina) and ear rings (kundalau), as enjoined in his Grhya
sutra, and be accorded the honor of a madhuparka, which is
shown only to the great The actions are symbolic of the
cessation of the ascetic rigor of the student’s ife A Brahma-
carl 1s prohibited from sitting on a bedstead (¢alpa) wearing
garlands and ear rings and partaking of a honey-mixture (madhu-
parka) ° The householder 1s entitled to all these During the

YReport of the Malabar Marriage Commassion, 1894 p 13 L X
Anantaknishna lyer, Cochin Tribes and Castes II 1912 p 198 states that the
Nambiidiris of whom he enquired totally denied the prevalence of the custom

wgT, wIRWEM, @ 993, 1v-1§, Iq—emmwafy aula W
| sfafyar 1 sracfireg ardomagTERy aaE 0

3 Aranyz Kanda, Sarga 74

*Among the nuns of the Terigatha ne rajority had renounced the world
before marriage Several were nc1css s (\lichar op i pp 248 249)
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ceremony of marriage, when the bride groom 1s first received
in the bride’s home, he should be offered the honey mixture,
and another should be offered at the close of the ceremony,
when he goes back to his own home*

The bride and bride groom being otherwise satisfactory
and couforming to the qualities (physical and mental) specified
1n detail, a union 1s still possible only between those who are equal
1n caste, (savarna), family (kula) and conduct (s3la) (p 5) The
relative ages of the bride-groom and the bride should con-
form to the enjoined proportions, ze ordinarily the bride-
groom’s age should be thrice that of the bride, if she 1s
under ten (nagnikd) The bride must be a virgin (@ sprsta-
muaithund) and must not have been already * married” e
she should not be a punar bhit (p 28) Seven classes of girls
are brought under the category of punar-bhi by Kisyapa (p 30)
vz, she who has been promised in marriage, she whose mind
has been set on marrying another (manodattd), she who has
undergone the ceremony of having the kankana (wristlet)
fastened (krtakautuka mangald), she who has been given away
with water (udakasparsiti), she who has gone through the
ceremony of clasping hands (pdnigrahitid), she who has made
the circuit of the sacred fire during a marriage ceremony
(agnimparigatd) and she who has actually been previously
married Another classification (p 31) brings within the category
one whose marriage has been completed by saptapads (seven steps
round the fire), one whose marriage has been consummated
(bhuktd), one who has conceived (grhita garbhid) and one who has
given birth to a child (prasiti) By marrying a punarbhi, the
husband obtains neither the capacity to fulfil the obligations
of his caste nor his religious duties The term bhdrys (wife)
implies one who has undergone the samskdra of marriage A
punarbhii has already undergone 1t once, and cannot therefore
undergo 1t again on re-marriage

On the part of the bride-groom also pre-mantial chastity
1s enjoined, 1f he marries after having been a bachelor Chastity

! areREnaEReEs, 9, IR, %e
See Kathaka Grhyasitra (ed Caland , 1922) p. 76
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18 THE GRHASTHAKINDA

1s one of the obligations of brahmacarya (studentship), and there
are other obl gations  On becoming a sndtaka, and before he
takes a wife, his inhibitions as a student drop away, with one
exception, and that 1s that he should, like a brahmacari, abstain
from sexual intercourse, the right to it arising only after mar-
riage This 1s the interpretation of Medhatith: of Manusmrts,
III, 2, cited by Laksmidhara at the very beginning of the book
(p 3) An alternative explanation considered and rejected by
Medhatith: 1s that only he who has kept chaste during student-
ship 1s entitled to marry But this cannot be intended, as the
student who breaks the vow of chastity, (avakirni) has severe
explatory rites prescribed in the Grhyasitras, which, if under-
gone, will enable him to qualify for marriage' No such ex-
piation 1s provided for the girl who has lost her virginity

ENDOGAMY AND HYPERGAMY

A rule of endogamy 1s recommended for the three first
varnas A dvya should marry a girl of his own varna (caste)
for the first or sacramental union  (Manu, III, 12, p 38) But
this rule 1s explained by Laksmidhara as applicable only if a
wife of the same caste 1s available (p 38) If she 1s not to
be had, then, as motivated by sex desire, he may marry, mn
order, one of the lower varna, a partner of each lower caste
being eligible only if one from a higher caste 1s unavailable
Paithinasi advises the Brahmana who 1s unable to obtain a bride
of his own caste either to remain a sndtaka or to create progeny
on a ksatrya wife, and so on, 1n the above order Equal mar-
riages are for the discharge of the debt to ancestors (p 39) The
rule applicable 1s that ascribed to Gautama by Medhatith: (I1I,
12), that “if one’s wife 1s endowed with virtue and off-spring,
one should not take another wife, but in the event of failure of
any of the two qualifications, he may take an additional wife

Thus for every woman, there 1s a husband of her own
varna, whom she 1s recommended to marry, and in the alter-
native one 1 any of the higher varnas Gautama has given a
scale of ascent of the offspring of hypergamous (anuloma)

! Compare for mstance the expiation prescribed by Baudhayana Dh S
11, 1, 30 36 '
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unions 1n the seventh or, in exceptional cases, in the fifth
generation, a change to the higher caste occurs, if a girl born of
such a union, consorts with one of a higher caste and her daughter,
grand daughter, etc, continue the same practice (IV, 22 23)!
But even he excludes the offspring of a S'iidra woman from this
privilege (IV, 26)* Hypergamous unions still take place 1n
Kerala, where women, born to Brihmana fathers and Ksatriya
mothers, consistently marry only Brahmanas, with the result
that sons born of such unions have gained rights of com
mensality with Brahmanas, though continuing to call them
selves Ksatriyas® The practice must have long been discon
tinued outside Kerala In the authorties quoted by Laksmi
dhara such caste promotion 1s not reflected Vasistha (I, 24)
who cites the view of some (eke) that a S'Gdra woman may
marry a Briahmana, without Vedic mantras, condemns the
union as strongly as the other authorties quoted, declaring
1t to lead to degradation of the husband’s family (kulipakarsa)
and loss of heaven (a-svargya), (p 40) The degradation
springs, according to Usanas and Harita from the moment of
marriage, from the birth of a son in the union according to
S'aunaka, and from the birth of children of offspring of either
sex according to Gautama (p 44) Laksmidhara explains that
the strong condemnation of the taking of a S'ddra woman in
marriage by a man of a higher caste cannot be construed as
an absolute prohibition It only fails to confer on the S'idra
wife the status required to participate in the husband’s rizual
acts (sahadharmacarini) ‘The prohibition 1s to be understood
as valid only if the man can have a wife from a higher caste
(p 45) The lurid picture of the degradation in the second
and third generation of the descendants of the union of a
S'tidra female 1s merely intended to discourage such a mésal-
liance, (p 45) 1f a Brahmana has a wife of each of the four
castes, taken under the above conditions, the Brihmana wife

1 quieqARgeEaTaRa-aT aaA | eaRarart | [geaft soter ssafa
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3¢1n the ksatriya houses of noble ancestry none but Nambfidir: Brahmans
are allowed to contrayct Sambandham marriage with the ladies (L K Anantha-
knishna Iyer, Coghin Tribes and Castes, 11 1912 p 152)
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alone shares, if she 1s alive, 1n his religious acts, and if she 1s
not the other dvya wives, but not the S'adra wife (Medbatith,
111, 18)!

ExocaMY PROHIBITED DEGREES OF RELATIONSHIP

Marriage within a defimte circle 1s prohibited if both the
bride and bridegroom are of it The circle 1s drawn by con-
sanguinity, real or assumed Descendants from a common
ancestor or ancestress, upto specified generations, are held to
be united by the obligation to offer funeral offerings of balls
of cooked rice (pinda) or by their having common particles
(pinda) derived from the common ancestry Such relations
are termed sapindas of one another sThe relationship may
go back indefinitely, and bring an immense number of persons
within sgpindya, even without its extension by analogy to step-
mothers and their relations, adopted sons, etc, and marriage
be made impossible, 1f 1t be ruled that no two saptndas may
marry each other Accordingly, the restriction 1s narrowed
down, and one 1s prohibited from marrying only a girl who
1s a sapimda of his mother or his father upto the seventh
generation (i saptamdat, p 10 wnf) according to Sumantu, 1n
the text adopted 1n the available manuscripts of Grshasthakinda
The usual hmits are five degrees on the mother’s side and
seven on the—father’s, and Candesvara, citing the identical
passage, has a paficamat Medhatitht (pp 205-206) restricts
Manu’s prohibition of marriage of a girl related to one’s mother
(a-sapinda ca yd matuh, p 7) to the fifth step on the mother’s
side, following Gautama (IV, 3, 5), whose rule i1s cited and
explained by Laksmidbara (p 8) If the bridegroom has been
the offspring of ntyoga (levirate), the bar i1s to count for the
relations of both the putative and actual father (b%in) The
sons, grandsons etc, of the father’s maternal uncle, the sons
and descendants of the paternal grandmother’s sister (putr-
bandhavah), and the sons etc, of the maternal grandmother’s

'afy safegslt sqEA okarft walfn Sexamift @ wesa o A |
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sister and brother, and of the mother’s father’s sister (matr ban-
dhavah), areall brought by Laksmidhara’s explanation (p 8) within
the prohibited circle for marriage The alternative given by
Paithinas1 (p 8) of excluding only ¢hree degrees on the mother’s
and five on the father’s side 1s explamed away as applicable
only to cases of relationship through a wife, who 1s not of the
same varna as the husband (@ samanay dtiya)

The exclusion by relationship applies to all varnas

On the theory of sapinda relationship springing from the
possession of common particles, a husband and wife are
sapmdas of each other, since their children have the particles
(pinda) of both  All the wives of a father are ‘mothers’ to a son
(p 10) Accordingly, their brothers, sisters and mateinal uncles
stand to him 1in the same relation as his own natural mother’s
brothers, sisters, and maternal uncles His step sisters are
sisters to him, thewr children his nephews and nieces By
analogy, one’s teacher stands 1n a paternal relationship, and his
children and relations are to be treated similarly as coming within
the prohibited degrees for marriage (p 10) Sumantu and
Vyasa (p 10) would exclude maternal relations only 1n the case
of dvyas, 1e the first three castes, suggesting a relaxation of
the prohibition 1n the case of S'idras Where parentage or an
cestry are not correctly known or recognized, janma parampari
vyfidne, (p 9) there 1s no accrual of guilt if one marries within
prohibited degrees This 1s the view of Vyasa, which Laksmi-
dhara endorses Candegvara (p 10) notes that in this context,
Halayudha restricted the immunity from guilt only to cases of
ignorance of ancestry, reckoned from the putrika putra As
smrtis are agreed 1n deprecating one’s marrying an only daughter,
on the ground that her husband might be compelled to enter into
an arrangement with Ass father-in-law to make her son the grand-
father’s son (putrikd putra), thereby bringing to himself the loss
of the benefit of male progeny, no person, who had any standing
or family to think of, would offer to marry a putriki (p 27).
The ancestry of such a bride-groom may well be obscure and
known only to himself ~This will explain Halayudha’s point

In Laksmidhara’s view (p 11) women within the above
prohibited degrees, 1if taken in marrage, will cause confusion by
mixture of castes (samkara) +e prove adulterous, and will
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actively cause a-dharma, on the presumption that those who
defy the injunctions of Dharmasastra will be equally ready to
defy morality and religion

CoUSIN MARRIAGES

1t will be noticed that Laksmidhara 1s definitely against
cross cousin marriages The practice 1s old, and instances which
are given 1n epic legend, have had to be explained away by
Kumirla® Laksmidhara sometimes quotes Kumarila with defer
ence, and must have been familiar with Kumarila’s sarcastic
condemnation of the southern practice of marrying the daughter
of one’s maternal uncle Baudhayana illustrates an argument
that those who follow customs, which are not deemed repugnant
to good conduct 1n any country may follow them without 1n-
curring blame, by five practices of Southerners, among which
two are the marriage of the maternal uncle’s daughter and of the
paternal aunt’s daughter? Baudhdyana takes the view that the
practices will be permissible only in the area, in which they
have been prevalent But, he notes that this opinion 1s opposed
to Gautama’s view (XI, 20) that only customs which are not
opposed to smris are valid, and smrtts have forbidden such
marriages Brhaspati 1s quoted 1n Laksmidhara in his Vyavaha-
rakanda, for the view that the southern custom of marrying a
maternal uncle’s daughter does not necessitate an expiation, as 1t
1s valid desicira for those dwelling in that area But, 1n his
comments, he points out that for actions which go beyond the
desdcara thus explicitly specified, the general rule of Gautama
will apply® The drift of his argument 1s that in South India
alone can marrying a maternal uncle’s daughter be tolerated
for those whose custom 1t 1s, but nowhere else Consequently,
for the rest of the world, the prohibition of the marriage of
the paternal aunt’s daughter must apply, equally with that
relating to the mairiage of matula-kanyd (maternal uncle’s
daughter) Laksmidhara must of course have been aware of
Baudhayana’s statement of both kinds of cross-cousin marriage

! Tantravartika, (Andndas'rama ed of Jamminm) p 204
2 Dharmastitra 1 1 1926(=I 1 2 18 Buhler s translation)
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as customary in South India, and his omission to cite Baudha-
yana 1n the context must be intentional Manu has condemned
the practice (XI, 173) and as Manu supersedes all other smrt1
authors, the rejection bv Manu (p 10) 1s enough for Laksmidhara
He must have known Medhatithi’s explanation of the custom
of marrying the daughter of a maternal uncle so as to bring 1t
under Manu’s definition of saddcira, ‘ practice of the good, ™"
as he frequently quotes Medhatith1 w1z, that nephews falling 1n
love with their pretty cousins married them for fear of state
punishment, or that they simply followed an older practice,
acting on Manu’s injunction’ to walk 1n the steps of their fore
fathers The prohibition of the marriage of near relations, who
are sapindas, must have sprung from the fear of complications
in the over grown joint family, the members of which lived 1n
the same house, if freedom was given to younger members to
marry as they pleased in the family circle In South India,
where the custom has been for a woman to go to the father’s
house for confinement, taking her children with her at the time,
intimacy between cousins must have commonly sprung up,
leading to the marriage of cousins, and a practice which could
not be stopped hardened into a local custom

If Laksmidhara had merely stated the injunction not to
marry sapindas, a defence of the marriage of some matula-
kanyis might be made on the ground that, if they were not
sapindas of theirr paternal aunt’s sonms, theirr marriages will not
be barred Transfer of a bride to the husband’s family (and
gotra) springs from her being given away to the bridegroom
(kanya pradinam) and on the cessation of her tie to her parental
family thereon It 1s only in weddings in which the bride 1s
gven as a gift (kanyddana) that sapinda relationship arises for
the bride in her husband’s family In the gandharva, dsura and
other inferior forms of marriage there 1s no guft of the bride, and
her relationship to her parental family should therefore be held
uninterrupted by the marriage If a son 1s born of such a union,

1 SRR 7 AMER: JIEIIHATT | JUIAT Qeallel § ST 3599 1)
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he will be a sapinda of his mother, maternal uncle and maternal
uncle’s daughter and his marriage with the last will not be
barred Such an ingenious explanation, which Devanna Bhatta
and Madhvicarya® give, 1s foreclosed by Laksmidhara’s categorical
condemnation of cross cousin marriages (#nfra, pp 7, 9, and 10)

THE SAGOTRA AND SAPRAVARA PROHIBITION

Another prohibition of marriage within certamn groups 1s
based on remote consanguinity All Brihmanas are held to be
descended from eight sages, who are the primeval ancestors
Their descendants are divided into ganas and paksas, and these
again into gotras Every gotra goes back theoretically in an
unbroken line to one of the eight primary sages Gotras are
grouped 1n another way by association with the names of certain
renowned sages, whose names are ‘chosen’ (pravara) No
gotra has a pravara with more than five rsis, and none with
four The pravara 1s dehned as “the group of sages (muni)
which distinguishes the sage who started the gotra from another?
The number of pravaras 1s stated by Baudhiyana to be only
forty nine® A synonym for pravara 1s drseya The rule of
exogamy based on the two 1s that no one can marry within the
same gotra or any one, whose pravara has even one name
(of a sage) 1 common with the names in his pravare Manu’s
rule (p 7) prohibits the marriage of two persons of the same
gotra Gautama and Paithinasi prohibit the union of persons of
a common pravara (p 8) Sumantu extends the prohibition by
ruling that one who belongs to the same go#ra or pravara as his
mother, when she was a maiden, should not be taken 1n marriage
All agnatic relations belong of course to the same gotra and

Vmeeaifkfay  FsREeEE RgasarfosEimg | aer qee-
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pravara As a maternal uncle will belong to the gotra and
pravara of the mother of the bridegroom, before her marriage,
the maternal uncle’s daughter 1s barred both by sapmnda relation-
ship and by her being of the bridegroom’s mother’s pre-marital
gotra The adopted son drops his gotra of his natural father on
passing to the family of the adopter, and loses claim to the
property of his natural father, and loses also the hability to
perform sraddhas to those of his old family But for purposes
of marriage both his original and his acquired gotras have to be
considered The gotra pravara rule of exclusion 1s absolute
A sagotra marriage 1s 1nvalid

If such a marriage has taken place through ignorance or
mnadvertence, 1t 1s set aside and there 1s an expiation for the
husband The husband can have no further connubial intercourse
with the wife According to Baudhdyana (#nf p 31) she should
not be abandoned but maintained like a mother (matrvat enam
bibhryat) A deliberate violation of the prohibition makes the
husband an outcaste The principle which 1s to be followed 1s
indicated by Laksmidhara (p 31) If for any prohibition a reason
1s given, (drstaguna), 1t 1s only recommendatory A rule for
instance that a girl suffering from a disease should not be married
will not set aside a marriage, 1if, 1n spite of the rule, the marriage
has taken place The wife cannot be discarded The prohibition
on an undisclosed reason (adrstagunadosa), for an mvisible conse-
quence, 1s on the other hand absolute The interdiction of the
sapinda and sagotra marriages come under this category Itis
mandatory and beyond argument The abandonment (parityaga)
of a wife, who 1s married against these rules, does not mean that
she should be turned adrift It only means that she should be
gwen up as @ wife She can have no further connubial inter-
course with the husband, and she cannot associate herself with
him 1n his sacramental and religious duties

REQUISITE QUALITIES IN A BRIDE

As marriage 1s a sacrament, and 1s indissoluble except by
death, and as the happiness as well as successful performance of
one’s duties depend upon 1t, the utmost care has to be exercised
m selecting a partner As the snafaka will be of sufficient age.

4
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and education, 1t 1s expected that he will pay due attention to the
rules which are laid down for a proper choice of a bride  They
are reproduced in great detail by Laksmidhara, who has utilized
only the dicta found in smrt: and purana' Health 1s a primary
consideration There should be no family history of any herita
ble disease The physical marks, which bode good or evil, if
found 1n a girl were elaborated 1n s@mudriki laksana, built up by
observation and induction It included palmistry Some of the
rules of physiognomy are intelligible, others rest only on
authority The underlying 1deas are two namely, that health,
character and disposition are indicated by physical characteristics,
and secondly that such marks contain a sure indication of the
future of the person concerned, as well as those with whom she
or he may be united Besides the generalizations resting on such
hypotheses, 1t was also noticed that mental, moral and physical
traits reappeared in the same line from generation to generation,
leading to the inference that they were transmissible Eugenic
rules were framed from study and observation In the Rimayana
the auspicious marks on the body of S'ri Rama are described by
Hanuman to Sitd in order to prove to her his intimate knowledge
of the hero® Belief in physiognomy was wide spread, and the
long extract from Bhavisya Purdna (pp 12-23) 1s merely illustra-
tive Its purpose 1s to caution the snitaka against making a
hasty selection of a wife The responsibility for selection rests
on him and his friends This 1s why varapresanam (sending
persons to negotiate for the hand of a girl) 1s still an element 1n
marriage ceremonies today, when the imitiative 1s taken by the
bride’s father, and not by the bridegroom *

The smri1s give some wholesome advice Families 1n which
certain diseases are prevalent are to be avoided (p 25) Those
m which religious sacraments have been omitted should be
shunned, as those 1n which Vedic studies have been abandoned
Families which have few male members should be given the go by
too A family in which licentiousness prevails must not be sought

! He has for nstance ignored the detailed rules in the Kamasiitra of Vitsya
yana who generally follows the Sme#is even to the point of regarding as marriage
only Savarna unions See H C Chakladhar Studies in Vatsyayona s Kama
swtra, 1929 pp, 114 143

* Sundarakanda, Sarga 35, 1, 15-20
« "XKane,0p cst pp 531532 Varana s not courtship



INTRODUCTION 27

(p 27, kamakulam) The quaint rule asking one not to think of
a girl with certain classes of names may be based on the belief
that the family in which such naming 1s common cannot be
normal (p 27)'

A girl whose attachment 1s already pre engaged (anyatra
asaktacittd, p 28, the manodatti of p 31) 1s obviously not likely
to prove a happy partner if married against her wishes Attention
should be paid to the qualities of the parents

QUALITIES OF THE BRIDEGROOM (pp 32 37)

The physical defects and traits for which a girl should not
be chosen may also be considered as applicable, as far as possible,
to men also (p 32) Thus, the man who has got talked about
a scandal and the rake, or one whose affections are pledged to
another girl, will come under Kityayana’s specification of dis-
quabifications (p 28) Such quaint interdictions as those of the
Visnupurana (p 11) asking a girl with dimpled cheeks or a
squint to be avoided may not have been strictly construed even
against girls The squint-eyed person, of either sex, 1s usually
supposed to bring ill-luck to others The outcaste, the habitual
mebriate, the sadist, the sex invert (durbhagah), the man whom
his relations have had to give up (¢yakia bindhavak), the person
suffering from chronic or repulsive diseases, the cripple (vyanga),
the habitual wanderer (nsskrantah), the slave, the blind and the
deaf, the epileptic (@pasmira disitah), the person, who for the
sake of a living has already assumed the marks of the order
(@srama, ve, grhasthasrama), and the leper are barred for
marriage  As 1t 1s vital that a girl should be married only to one
who 1s 1n every way fit, before the marriage ceremony 1s com-
pleted and the union becomes irrevocable, the discovery of defects
in the bridegroom, like those catalogued, will necessitate the re
puaiation of the engagement even after betrothal and before the
marriage ceremony 1s begun (p 33) Parity of birth 1s recom
mended (p 34) First examine a man’s ancestry, on both his
father’s and mother’s side, enjoins Agvalayana (p 34), for know
ledge, austerity, meritorious works etc (S'rautasutra, I1X, 3, 20),

! Vatsyayana (p 188) also rejects girls on the same ground eg AT

arelf agst 9 aftas | SERETE T 5O qRaeRi, |
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for ten generations Y3gjfiavalkya, (I, 55), insists on careful exami-
nation of the suitor’s sex-fitness (pumstva) and the 1dea 1s develop-
ed (with considerable knowledge of sex-physiology) by Naradama
passage which has become classical (pp 36 37) and wnich des-
cribes the different kinds of male impotency Laksmidhara
explains the terms used in the passage, as the topic is of para-
mount personal and legal importance (p 37) Narada rules that
of the fourteen types of impotent persons, both curable and
incurable, a period of time should be given to those whose 1n-
capacity 1s curable so as to enable them to overcome the dis-
ability At the end of the period, if the man 1s not cured, he 1s to
be given up and another partner found for the girl (XII, 18)
The law 1s attributed by Narada to Prajapati (the Creator) and
therefore has divine sanction (p 36) “Women have been
created for propagation of children Woman 1s the field and
men are the seed givers (biysnah) The field should go only to
one who has the seed, he who has no seed (@ b%3), does not
deserve to get the field” @nf p 37) Laksmidhara’s applica-
tion of the rules are lucidly stated (p 37) * Toany man coming
within these (fourteen kinds of impotent persons), a girl should
not be given in marriage, if the defects have been discovered
before marriage But, 1f through ignorance of his condition, a
girl has been given in marriage to him, the period indicated (by
Narada) for treatment of the defect should be allowed to pass
(1n order to give time for the cure to have effect) if, the defect 1s
curable, 1if 1t 1s incurable (or 1s not cured), the gift (of the bride)
should be annulled, and the girl given away to another person
The betrothal will be given up, if the suitor’s impotency or other
defects are found out 1n time, 2 ¢, before the marriage , and even
after the betrothal (vigdanantaram), the kanyidina, which has
been arranged, should be cancelled This may come under the law
of gifts A gift which has been promised will have to be given, if
one 1s not to incur the punishment prescribed for breach of pro-
mise But in the treatment of dattapradinikam, as one of the
eighteen titles of vyavahara, Laksmidhara cites the dictum of
Narada that a gift 1s no gift, s ¢, 15 1nvalid, which has been given
In ignorance or 1n error, eg, to an unworthy person, who 1s
thought worthy, or for a purpose wrongly deemed wvirtuous.
(IV, 11 trn p 130) The gift of a bride 1s meritorious, but 1t
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1s solely for raising progeny He who secures the gift, or 1s given
the gift of a giurl, in the wrong belief that he 1s virile, and 1s
fourd to be not so, automatically loses the right to enforce
the gift What 1s more, the gift itself loses its character as
a gift This 1s stated in the Vyavaharakinda In the Grhastha-
kanda, in which Laksmidhara deals with the relations of hus
band and wife, which are usually dealt with under Vya-
vahdra by others, he further developes the law on the subject
A gul married 1n error, and remarried, as allowed by Narada, 1s
declared to be not at all blameworthy If the failure to disclose
defects mvalidating marriage 1s the suitor’s, not only 1s the union
annulled, but the suitor 1s pumshed Similarly, if a girl 1s
married to a man, without disclosing her faults (dosa) she can
not be set aside, and must be maintained, but the father, who
withheld the information or misled the suitor is punished, and
the sulka paid by the bride groom 1s returned The regu-
lations are considerate to the woman Patria potestas shrivels
up on parental negligence of duty to daughter

LAw OF BETROTHAL

In the case of Asura-viviha, even after the acceptance of
the bride-price by the father, if he secures another suitor, better
than the orginal 1n religious merit, fortune and amiability, the
engagement already made can be set aside (p 57), even though
the promise was to give her to the first smitor for Dharma, Artha
and Kama The dictum 1s that of Narada, and it is also laid
down by Yajfiavalkya Retraction of a promise made 1n betro-
thal 1s ordinarily improper but so 1s the sale of a gul,ze,
marriage mn Asura form (Manu, IX, 99-100) ' If the father of a
girl withdraws his promise to give her 1n marriage to a man, who
has no faults of the kind specified, which will justify the can-
cellation of betrothal, he 1s punishable and must make good the
expenses incurred by the discarded suitor (p 57) Good men
do not back out of promises, a breach of a promise 1s culpable and

lag (3, %% 9°0) FA—UHG A R TF AR AG A | IqH
SR TRET oY | WEYA RGeSl 9 g | genRn qee
oW gfeghmem :



30 THE GRHASTHAKAINDA

counts as purusanria, whose heinousness 1s a thousand-fold that
of an ordinary offence (Ib6 VIII, 98, p 58) It leads the girl’s
guardian to hell (p 58) If a girl has been promised 1n marriage
to several persons 1n succession, the person to whom the first
promise was made should get her (p 58) If, after accepting
the offer of girl 1n marriage, a suitor goes away to another
country, the girl should wait for three months, and then select
another suitor  If, within this period, she 1s married to a second
person, the marriage 1s void, and the first surtor shall have her
(p 60) A girl, whose betrothed dies before the ceremony of
marriage, remains a kanyd under parental control This will be
so even 1f the betrothal was made by libation as well as by verbal
promise, provided she has not been married with mantras
(Vasistha, p 61) In the case of an Asura marriage, 1n which a
bride price has been paid, 1f the betrothed suitor dies, his brother
may marry the girl, if she be willing This 15 different from Nzyoga
(p 61) If agirlis married with due ritual, but 1s subsequently
discovered to have grave disqualifications, she may be given up
(tyaktavya) if the marriage has not been consummated, but if 1t
has been, she must be given maintenance (bhartavyd) Manu
alludes to cases of false personation in marriage 1n which a
person other than the betrothed girl 1s substituted during the
ceremony Such a substitute, even if correctly married accord-
ing to ritual, may be abandoned (p 64) The nuptial ritual 1s
restricted to virgin marriages One who 1s not a virgin should
be taken without maniras (Manu, VIII, 226, p 64)

THE MARRIAGE RITES

The details of the marriage 1itual are laid down in the
Grhyasiitras, and the bride’s Grhyasitra 1s to be followed up to
the completion of ‘ the seven steps’ (Saptapadi) Laksmidhara
indicates by appropriate citation the really decisive factors 1n the
ntes (pp 64 69) Among them are the benediction (svastya-
yanam), the Prajipati-homa intended to imvoke the Creator’s
blessing, the reception of the bridegroom by giving him a seat,
arghya, salutation and other hospitality signs, the vara-presana
ceremony (friends of the suitor making an offer of marriage), the
repetition of the lineage of the bride for three generations in
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order to describe her, by or on behalf of the bridegroom, the
the response of the donor of the bride (the father) reciting the
lineage of both parties, and agreeing to make a gift of the bride,
the gift of the bride with libation of water, (kanyadanam) followed
by the clasping of the palms of the bride and bridegroom by the
fingers (pamigrahana) with appropriate mantras, and circumam
bulation of the sacred fire by bride and bridegroom with hands
clasped, ending 1n the taking of seven steps (sapta pads)

On the effect of these, Laksmidhara states his views
thus Even after the reception of the bridegroom at the
ceremony, and the betrothal verbally and by lbation, the
status of the girl as a kamyd 1s not lost That 1s, even
at that stage, if 1t be discovered that the bridegroom has
disqualifications, such as impotency, disease, etc, the cere-
mony may stop, and the girl remamn free to marry another
(p 66) The view that after the offer of her 1s made and s
accepted the marriage 1s over 1s incorrect It has still to be
followed by the actual gift and acceptance (parigraha) which
only complete the surrender of the father’s authomty over the
girl, and the accrual of dominion over her to the donee (p 65)!
The ceremony of °clasping hands’ does not itself make the
parties husband and wife It 1s taking the  seven steps ’ which
completes the marriage and makes them so After the saptapads
the marriage 1s irrevocable

Some details are enjommed The gift 1s to be made with
water (adbhih) where the parties are Brahmanas The pouring
completes the gift For other castes mutual love completes 1t
(parasparanuragena) The bridegroom, 1n suing for the gift of
the gurl, 1s to stand facing west (as the girl will be seated, on her
father’s lap, facing east), and she should be accepted by the
bridegroom facing east, ze he should take his seat, facing east,
and the fatherinlaw standing and facing west, should make the
gift of the girl, the water being poured, 1n ratification of the gift,
by the girl’s mother

If a Braihmana marries one of his own varna, the bride
should clasp his fingers (pamigrahana) If the bride 1s of other
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varnas, the procedure 1s different A Ksatriya bride will take
hold of the husband with an arrow, the Vaisya bride by a goad
(pratoda) and a S'ddra by the hem of his garment The Brih
mana bride goes with her husband round the fire, while the others
make only the circum-ambulation of the Preceptor (dcirya,
p 68) In the case of a S'Gdra bride the Vedic maniras should
be omitted' Taking the seven steps with appropriate mantras
1s prescribed as the decisive rite for the Dvyas, while the S'adras
have to make the circle, and take the decisive seven steps silently
Wifehood springs from the panigrahana and husbandhood from

saptapads (p 67)
POST PUBERTY MARRIAGE WHEN ALLOWED

Many of the physical and mental characteristics, which are
indicated as necessary or desirable m a bride, are likely to be
perceptible only after she grows up  They cannot be discovered
mn a gl of eight or ten years of age Even stature cannot be
predicted 1n childhood Adolescence makes even more changes
in girls than mboys The mjunction of Asvaldyana (I, 5) that
one should secure as a bride a girl who 1s endowed with powers
of discrimination (buddhs), good habits (¢7l@) and marks (laksana)
1s explained by Laksmidhara (p 11) as referring to one possess-
ing the marks detailed in the Bhawisyapurana, from which he
quotes a long extract, which has to be read, 1n his opinion, with
the smrti rules determining the bride’s fitness Among the
marks dealt with by the purdna 1s pubic hair (#rdhvaroma bhage
yasyih, p 14) and heavy breasts, whose weight bends the body
(p 15, payodhara bharannamrad), fully grown breasts (p 61) etc
These indicate a young woman, not an immature girl Though
the purana deals with the good or bad fate awaiting a woman
(str3) with certain physical marks, the deliberate association of the
statements 1n the puranic extract with kanyd laksana by Laksmi-
dhara can have no relevancy unless he had 1n view also brides
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who were grown up young women A girl who has attamed
puberty 1s termed rohsni (adolescent, grown-up), one who has not
yet done so but 1s approaching it gaurs, a girl the swell of whose
breasts 1s hardly discernible s'yama, and one without any sign of
breasts a nagnika (p 53) The Bhawisyapurana would call the
syama, kanyaka, the limit of whose age 1s twelve (p 52) An
extract from the Mahabharata, quoted on p 45, indicates the
age of sixteen as the proper one for a bride who 1s to marry a
man of thirty In commenting on the age proportions (vayah
kramamrnaya) Laksmidhara (p 46) states that where the
difference 1n the ages of the bride and the bridegroom 1s not
as wide as recommended, the bride will still be a paznz though
not well (2e, sacramentally) qualified to bear progeny, and
that what 1s essential even when the rules are not followed
(dharmepr sidatr satr) 1s that the bride should be younger than
the husband

Marriage 1s a sacrament for women This 1s why 1t 1s termed
stri-vivaha, taking away the girl specially, 2 ¢, for a special pur-
pose, namely for making her a wife ¢nf p 70) It 1s not only
the most important event 1n a woman’s life but 1t 1s the most
mmportant of all samskdras (rites of purification or preparation)
for women This 1s why an unmarried girl can still be termed
a kanyd, as Kunt1 was called even after the birth of her first child
Karna, who was styled kanina (son of a kanyi) The term kanya
does not mean ° virgin ’ but indicates one who has not undergone
the marriage rite (wviha samskira) Kanyd bhava 1s lost, 1n the
opmnion of some, not by sex intercourse, but by undergoing the
samskara of marriage (Medhatith1 on Manusmrts, 111, 34)* It
1s a solecism to speak of man’s marriage, (vivdha) as he 1s not
‘taken away’ as the girl 1s As a woman 1s always under
subjection, her marriage has to be arranged by others The
donors of a girl have not only the right to give her away, but
they are under a duty to do so The duty devolves on guardians
in a specified order father, paternal grand-father, brother, agnate,
and mother (according to Yajfiavalkya, I, 63, p 46) Visnusmrts
(XXIV, 38 39) gives the maternal grandfather the right and duty

! Medbatith1 (III 34) takes the commonsense view that Kanyabhava goes
with virgimty but he regards the Sanm skdra of marnage to be necessary where

the love making approach (upagamana) stops short of actual copulation (ed
Jha, pp 223 224)
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of donation before the mother Laksmidhara holds that the duty
vests 1n father and agnates in the case of aurasa daughters (z e,
daughters born of wives of the same varna as the fathers),
mother’s father, in the case of @ savarna off-spring, and on the
mother 1n the case of a daughter born of a #yoga union The
duty 1s cast on the mother, who has either no place 1n the list of
donors 1n marriage or only the lowest place, only when the
adult agnatic relations on whom the duty 1s cast have long been
absent from the home of the daughter (p 47) The apparently
low position of the mother 1s so when one views giving away a
gul or arranging her marriage as a privilege, but, if 1t be viewed
as an obligation of a religious nature and if omission to fulfil 1t
makes those on whom 1t 1s laid liable to sin and expiation, the
mother may be considered as treatea with special consideration
in view of her dependant position in thus being put low 1n the
order of a compulsory duty Modern Hindu Law has given her
a high place by mistaking duty for reght Dharmagiastra invari
ably places the mother above the father, and even the preceptor
(@carya) Common sense will show that a mother 1s more anxious
about her daughter’s wedding than a father can be  She would
supply the stimulus (as she still does when the male guardians
are 1ndifferent) which brings about the marriage of her daughter
But, if the marriage 1s delayed, hers 1s not the moral responsi-
biity but that of the males of the families By delaying her
marriage beyond puberty, a girl acquires the taint of being
equated with a S'adra girl (vrsali) But, the guardians of the
gurl mcur both sin and public odium, as those who have 1ncurred
the s of bhrinahatis, 1 e, a sin equal to that of bringing about
the destruction of a human embryo Prompt payment of the
ordamed gift to the teacher 1s enjoined to the student on the
termination of his studentship (brahmacarya) 1f the payment
15 made later, 1t recoils on the student So does delay 1n giving
away a bride, the sufferers being her male guardians The
father ncurs odium and sin by keeping a girl after puberty
unmarried (p 51) The sin of infanticide accrues if for three
years a grown up girl 1s kept unwedded, because no one has
come forward to marry her, but if a good offer to marry her
1s turned down by the guardian, his moral culpability 1s
increased, and with every month of her continuing unmarried,
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he incurs the sin of killing a Brahmana So declares Laksmi-
dhara (p 52) The gul 15 enjoined to notifv to her guardians
her puberty, so that they may have no excuse and plead ignorance
of it The dicta collected by Laksmidhara reflect his own view
that pte-puberty marriage 1s the right thing

KANYA-SVAYAMVARA (THE MAIDEN’S CHOICE)

The negligence of relations should not deprive a gl of the
opportunity to obtain the long delayed samskira Accordingly,
her legally dependent position ceases for one special purpose,
wz, to get married If she has no guardians, she can approach
the king and with his sanction choose her partner, from men of
her own caste, (p 48), possessing proper qualifications (gamyam
varam asrayet, p 48) The application to the king 1s made
because of the idea that he 1s the father of the fatherless, the
guardian of those who have no guardians But, if she has guardians,
she must not make her own choice, for three months after
puberty (three rfus) if the guardians are openly indifferent to
their duty and will not give her away in marriage even when
a suitable party 1s available, (yatoktavarasampatiau apr prtradifiam
upeksiyam), and for three years, if the marriage 1s not possible
through their active efforts A guardian who refuses his ward to
a good suitor of equal rank etc, 1s unnatural, and has no ground
to complamn 1f the girl chooses a husband herself By doing
so she incurs no blame while he will still mncur sin and also
odium for his neglect

If such a girl 1s married, her husband mncurs no sin by
marrying a grown-up girl, who had attained puberty, nor 1s she
herself to blame for acting independently of her guardians (p 48)
Her father or guardian cannot treat the union as an Asura
marriage and demand a bride-price (sulka) from her husband
(Manu, IX, 92, p 48) Nor can she take away the ornaments
given her by her parents or brothers, as to do so will be
tantamount to theft (steyam syit yads tam haret,1b IX, 91)
Necessity as well as parental neglect should force her to the
step, not a clandestine agreement to elope with a lover carrying
away her jewellery lke Jessica in Shakespeare’s Merchant
of Vence
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A runaway marriage, even before this period, if actually
performed 1n one of the first five forms, 1s final and indissoluble
(Manu, IX, 47, p 56), but in the other three, according to
Nirada (XII, 28) a confirmation by subsequent gift will be
necessary for ratification In a svyam-dattd’s case 1t will be
obviously unnecessary, though she might perhaps receive a locus
penstentrae, 1n such a case, if after offering herself she discovers
the suitor to be unworthy

A svayamvara 15 an authorized form of post-puberty
marriage It 1s to be distinguished from a royal svayamvara,
which 1s also a post-puberty affair, but obviously not due
to parental neglect It confers distinction on the celebrant
as well as on the selected bridegroom It stands 1n a class
by 1itself and does not appear to be covered by smrfz rules
It has agamn to be distinguished from the gift of a princess
as the prize in a competition (virya sulka), as was the case with
Sitd and Draupadi

SELECTION BY DIVINATION

In Aswaliyana Grhyasitra (I, 5) 1 the section in which
the suitor 1s advised as to choose a bride with specified
qualities vz 1ntelligence, conduct etc, he 1s further told
that, if he finds 1t difficult to pursue lus enquiries on the subject,
he mught resort to divination by lumps of earth  After reciting
a manira, which 1s specified, as an mvocation, he 1s to make
eight balls, with earth taken from different spots, eg a field
yielding annually two crops, a cow-pen, an altar (vedi), a pond
that does not dry up, gambling den, cross-roads, barren land,
and a burial ground  The girl 1s to be asked to choose one of the
lumps, and her future will be indicated by 1t  If she chooses the
lump made of the earth of the pool she will be rich 1n everything,
a gambler 1f she selects the lump made up of the earth of
the gambling den, and become a widow if she takes the ball
made up of the earth from a burial ground

Laksmidhara quotes the entire passage He probably meant
it to be 1illustrative It will be noticed that the divination
claims like physiognomy to reveal the hidden fate of the girl
The effect of including such a test will be to support withdrawal
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from a promise to marry, on the ground of an apprehension
generated by the result of a test laid down in an ancient
Kalpasitra'

It may be noted that while such tests and rules of physiog
nomy are given by Laksmidhara, he has omutted all reference
to the astrological agreement between the horoscopes of the
bride and bridegroom, which 1s now considered most important
1n settling marriages 1n India  The Grhyasitras indicate proper
times, constellations and lunar conjunctions for different rites,
including marriage Laksmidhara, who will not quote works of
human authorship like those extant in his day in Arthagastra,
must have deliberately omitted a treatment for which there 1s
no authority either in s@fra or smrts  Like the details of
ritual (prayoga), they were matters for the priest, who directs
the ceremony of marriage

ForRMS OF MARRIAGE (VIVAHA BHEDAH)

Certain features of marriage emerge on a review of the
authorities collected 1n nibandhas 1t 1s a samskara, and one
for women only Without i1t they are not rid of the impurity
clinging to birth The wedded estate (garhastya) 1s holy for the
man also, as by 1t alone he can discharge the debts which he1is born
m  But 1t 1s impossible without marriage All religious rites,
including the tending of the household fire, depend on the wife
When the wife dies before the husband, she * takes away the
fire ” kindled by husband and wife jointly at their wedding Till
he gets another fire, he 1s * fire-less ’ (Manu, V, 168 169)* By
making a gift of a girl to a qualified person of equal varna and pre
scribed qualities, a father obtains the merit springing from both
good acts, besides reaping the reward of continuing his line on
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the female side' The primary aims of marriage are unworldly
and un-carnal® A gift, to ment its name, must be made with
out any expectation of a return, to suitable person, at a suitable
time and 1 a proper manner® and without any condition or
reservation ‘The union of husband and wife 1s the result of the
mystic ceremony of saptapadi There 1s no element of contract
mit Such reciprocal duties as spring from marriage are not due
to any agreement between the parties The imposition of any
condition, or the acceptance of amy consideration or worldly
advantage for giving a girl to a suitor lowers the level of the mar-
riage So does a union which 1s primarily or solely due to sex
impulse The consequences of enjoined acts are invisible (adrsta-
phala) A wisible benefit 1s inferior to an unseen A marriage
has two steps the gift of the bride (kanyddina) and the subse-
quent ceremony of udvaha Both have results of an 1nvisible kind,
beneficial or harmful, according to the circumstances attend-
ing each

TYPES OF MARRIAGE

These principles are illustrated in the different types of
marriage, which following usage have been classed as eight or
six The eight are

(1) the Brakma, m which a girl under the prescribed age
limit 1s given away along with prasents, decked with ornaments,
to a fully qualified and deserving Brahmacirin, who has kept
his vows and who has been 1nvited by the father of the girl to
recetve her as a gift,

(2) the Dawa, mn which a sacrificer presents his daughter,
duly adorned to the r¢vik (priest) who presides at the yayfia, and
the gift 1s made within the sacrificial enclosure (antarveds) ,

YA daulstra (daughter s som) also redeems his mother s father See
quotation from the Adityapurana on p 434
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(3) the Arsa, in which the girl 1s presented, 1n accordance
with prescribed ritual, to the bridegroom after he gives the father
of the bride a bull and a cow, or a pair of them, before he does
the lgya homam (Baudhayana, I, 20, 4, p 84),

(4) the Praapatya, in which the girl 1s given to a suitor
who has asked for her hand, after the bridegroom has agreed to
abide by certain conditions dictated by the father of the girl,

(5) the Asura in which the father of the bride and his
relations receive abundant wealth from the suitor, before giving
his daughter to the suitor,

(6) the Gandharva, where mspired by mutual love, the suitor
and the girl are united ,

(7) the Raksasa, i which the bride 1s forcibly taken away
by the bridegroom, after committing violence on her folk or pre
tending to do so, the bride crymng (or professing to cry) for
help, and

(8) lastly, the Passgaca, mm which a girl, who 1s lying
asleep or intoxicated or unconscious 1s approached (upagama)
mn secret by a man, who abducts her

Sometimes, the features of two types may be found mixed
up Thus, if a father refuses to give his daughter to a suitor,
whom she loves, she may incite him to carry her away by force
Then the union will be a mixture of the Gandharva and Raksasa
forms (p 73)

The quality of a type must be suited to the quality of a
suitor, as indicated by his caste Thus, the first four are uni-
versally approved as proper (dharmya, prasasta) for the Brah
mana, and the Raksasa form, in which prowess is displayed in
winning the bride, 1s regarded as essentially suited to the
Ksatriya Manu will permit both the Pradpatya and the
Gandharva forms also to the Brahmana (p 72), and all the last
four to the Ksatriya, though mn his view the Gandharva and
Raksasa types are best suited to the Ksatriya! He makes the
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general rule that for every caste the Paisdca and Asura forms
must be deemed worthy of rejection Paithinisi (p 73) cun
ously allows the Asura for the Ksatriya (omitting the Raiksasa,
which others regard as fit for a martial caste) and the Parsica
for the S'adra Baudhiyana (p 74) considers Gindharva and
Passica as fit for the Vaigya and Stdra, and the Asura and
Raksasa for the Ksatriya The last four are ‘ sinful’ (papiyain)
for the Brahmana, each succeeding one being more sinful than
the preceding The praise by some of the Gandharva 1s justified
on the ground that 1t 1s based on mutual love The fitness of
Paiggea and Gandharva forms to the last two castes 1s explained
on the ground that their women are not secluded, and the sexes
are thrown more together among them than 1n other castes, leading
to opportunities for forming attachments (snehdnugata) Narada
reconciles apparent contradictions on the subject thus the first
four are very switable to the Brihmana, while the Gandharva
1s not objectionable (az-virodhi), though Manu has allowed the
Asurag form to the Brihmana, 1t 1s inferior in merit to the
Gandharva, and should be availed of only if the other forms of
union are not available to him (p 75), Harita’s preference for
Gandharva “for all” (servin prati) 1s applicable only to the
public choice of a svayamvara, as 1 his own words (p 92)
the svayamvara 1s Gandharva, and only the indication of
prowess to be displayed by the suitor in acquiring the bride 1s
contained 1in such descriptive epithets as Raksasa, Ksitra,
Passiica and Asura (p 75) The Brahma and Dawva are restricted
to Brahmanas, and are not available to others This 1s intell-
gible as the distinguishing feature of the two 1s a dana (gift), and
only the Brihmana 1s competent to receive dana' There can
be kanyidana only 1n the first caste, strictly speaking (p 76) A
Ksatriya cannot be a rtwk and 1s accordingly barred from the
Dawa form The availability of the Raksasa form to the Vaig'ya
1s to be understood as his freedom to use  force 'z e, the king’s
influence or threat, which 1s equal to force and makes a union
Raksasa, even though there 1s no actual violence used in carrying
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away the bride, p 93) if he cannot secure the girl by the
Asura form, 1e, by the offer of a bride price (sulka) For
mixed castes (sankarayah) the first two types should not
be used

The principle underlying the prescriptions 1s that good
results, vz, the unseen benefits (adrsta phala) and good progeny
results only from marriages that are proper (dharmya) to
a caste

FEATURES OF THE DIFFERENT TYPES

Some features of the different types may be noted Accord-
ing to Baudhdyana (p 79) the mark of the Brahma form 1s
donation to a Brahmacari, who has kept celibate and solicits the
gift (arthine) According to S'ankha Likhita (p 79) the bride
of the Brahmana for this form should be a nagniki of the same
caste Marriage gifts to the girl by her father are recommended
in this type Prestige, the spiritual merit of many Jyotisthoma
and Atwdtra sacrifices and of the gifts of manv boats and
chariots, and a place after death in Heaven equal to that of the
Patriarch Daksa, accrue to the donor in a Brdhma marriage A
father and a mother are sure of heaven after such a dina The
fruits of kamyadina accrue from this type alone The relative
mferiority of the Dawwa and Asura forms is due to the tant of
reciprocity which adheres to them, as the gift of the girl 1s to one
who has rendered service to the donor as priest, or who gives a
stated ceremonial present to the father, in the form of go
mithune ‘The Prajapatya form 1s tanted by the imposition of
a contract (samaya) on the suitor, whereas a gift should be
absolutely unconditional Contract degrades marriage A bride-
price exacted openly, or secretly, when the father boasts he has
not received any return, 1s also an Asura marnage (p 87) A
gl who 1s bought (kritd@) does not rank as a paini, she 1s
only a slave girl, and 1s unfit for both secular and religious
vtes, rules Kagyapa (p 88) Vasistha (p 87) appears to give
Vedic sanction for the sale of a girl, though the passage, as
cited from Apastamba (D S, II, 6 12, p 90) ends with an
injunction negativing the appearance of sale by imposing on

the father the duty of returning the amount to the giver
6
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Apastamba roundly states' that the gift or sale of a child
1s forbidden This rule outlaws not only Asura marriage but
adoption also? The Asura form 1s termed Manusa to denote 1ts
inferiority Even a S'Gdra should not accept a bride-price
(p 89) It 1s not merely the saleof a daughter but of oneself
(atmavikraya) Elopement 1s Gindharva union The Raksasa
form 1s termed Ksdtra, as 1t reflects the prowess of the suitor
who wins his bride like a warrior In the Passiica form, accord-
ing to Manu, the suitor should not violate the girl, who 1s drugged
or unconscious (p 94) * If the hymen 1s ruptured, the girl becomes
unfit for the subsequent validating ceremony of ‘ clasping hands’
(pamigrahana)  According to Harita, the drugging etc, need not
be of the-girl, but of the relations, who would be mnattentive or
unconsclous when the girl, 1s spirited away (p 95) The essence
of the Paisdce form 1s not violence or rape but deception
(parsacah cchalat, pp 95)* A gul who has been abducted by
force or by guile, if not already wedded by mantias, might, on
recovery by her guardians, be married according to prescribed
formalities (vidhivat) to a person other than the abductor This
1s only permissive Ordinarily, the abductor will be asked to
marry the girl formally, n the last four forms of marriage (p 97)
In the first four forms, the biide 1s led to the bridegroom’s
house after the conclusion of the marriage yayfia, n the last four
the yayfia follows cohabitation Both are ordained, according
to Agvalayana (p 97) The different types of union purfy
ancestors and descendants for ten to three generations, on both
sides The children born of the higher forms of marriage will
be endowed with good qualities, and those sprung of the lower
will be devoid of them (p 100) Those who stoop to lower
forms of union, when higher are available, will naturally not be
of the morally elect, and their offspring cannot be expected to be
better than their parents
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adoption —
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have Vivaha Samskara (Manu VIII, 226)
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CONSUMMATION OF MARRIAGE

The newly married are enjoined not to live as husband and
wife for varying periods, according to the age of the bride In
the marriage ceremony itself, they should both observe cont:
nence, avold pungent and salt food for three nights, and lie on
the bare ground In the Grhyasitras, certain rites, suggestive
of sexual intercourse, are prescribed for the fourth night These
are known as caturthi karma That this can be done only if
the girl was of age 1s seen by the alternatives of continence for
twelve days or one year after the marriage prescribed by Asva-
layana (p 100) The rule 1s elaborated in the extract from the
Brahmapurana, which Laksmidhara has given (pp 100 101) If
the bride 1s eight years of age and the bridegroom, twenty four,
the brahmacarye (period of continence) should last for atleast a
year If the bride 1s turned twelve (the usual age for puberty), the
period 1s shortened to twelve days, to six days if the bride 1s
sixteen, and to three days (as indicated in the Grhyasiitras) if
she 1s twenty The dnft of the injunction 1s that there should
be no consummation of marriage, immediately after the cere
mony, unless the bride 1s quite nubible The recitation of man
tras regarding conception at the marriage ceremony 1s only
precautionary, in case the bride 1s grown up, and the rule of
continence 1s not observed As Laksmidhara regards pre-puberty
marriage as the only correct form, his furnishing the rules for
consummation of marriage should be regarded as providing for
exceptional cases in which a girl has to wait long after puberty
for her marriage

MARRIAGE OF A SECOND WIFE (ADHIVEDANA)

Marriage beng for progeny primarily, and secondarily for
the society and service of a wife, the union 1s conceived as
normally monogamous Narada directs the king to restraimn a
husband who wishes to leave a wife who 1s obedient, pleasant-
spoken, skilful in household work, chaste, and the mother of
rsons, and mflict on the husband a severe punishment (p 105)
The word *“ gvasthapya ” used to describe the mode of the king’s
intervention 1mplies that the marriage of another wife can be
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prevented There should be definite and clear cause of a spiri-
tual as well as of a worldly nature to justity the supersession ot a
wife Barrenness and the birth of only daughters defeat the
religious purpose of marriage, as the discharge of the triple debt
and the release of ancestors from post-mortuary torments 1s held
to be brought about only by the continuation of the line through
sons But, before a wifeis superseded for these defects, the husband
must wait for ten and twelve years respectively, and for eight
years 1if she has reached the menopause (atsprasava) The
periods are illustrative and must take effect according to the
age of the wife, says Laksmidhara (p 104), a sufficient time
must be afforded the wife to make 1t clear that the defect
1s lasting On the worldly side the grounds of supersession
are drunkenness, evil disposition, cruelty, wastefulness, unchas-
tity, and dishike of the husband Apparently these are held
as inferior 1n giavity to the religious disqualifications What

ever be the cause, the wife, who has to give room for another
wife, cannot be discarded She must be maintained (adhvinnatu
bhartavyd) , not to do so will be to incur grave sin (p 102)

According to Yajfiavalkya a superseded wife should receive from
her husband a sum equal to the expenses of her marriage or,
according to the interpretation of Laksmidhara, as much as the
new wife receives as wedding gift (p 105) This 1s the view
also of Vyfidnesvara (II, 148) In the case of a good wife, who
1s begetting only daughters or who 1s suffering from an 1ncurable
malady, her feelings should be considered by the husband, and a
new wife taken only with her permission A wife so superseded,
who quits 1 anger the husband’s home, can be compelled to go
back to 1t, and if she 1s recalcitrant, she can be given up (tydrya)
in the presence of the assembled family (p 105) Dharmayastra
has always looked down on polygamy in the case of ordinary
persons, allowing or condoning 1t only in the case of kings The
rights of the superseded wife are further dealt with by Laksmi.
dhara in the Vyavahdarakinda

PRECEDENCE AMONG WIVES

The question of precedence among wives, where a man has
at the same time several, either of his own varna or inferior
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varnas, 1s dealt with mn smitis  Visnusmits1 states the order
clearly The wife whose marriage took place first 1s senior, if
all wives are savarnih, and she 1s his Dharmapatni or patni, the
one entitled to officiate with him in all religious acts This 1s
irrespective of their relative ages  Manu® lays down clearly that
a savarna wife takes precedence not only in religious acts but
also 1n service to the husband, such as cooking his food, making
gifts on his behalf, observing wvigils on his behalf and so forth
(Medatith1), and that if a husband gets such things done by a
wife who 1s not savarna, when there 1s a savar na wife available,
he 15 to be counted a candila (outcaste) Laksmidhara sets his
face against a@ savarna marriages, particularly for Brihmanas
(cf pp 38 45) and has condemned S'4drd viviha The S'udra
wife isto be treated as one merely for pleasure (ratyartham, p 40)
Wives of lower castes are allowed to Brahmanas only when the
savarna wife 1s dead or 1s superseded (p 44) The question of
sentoritv among wives does not therefore arise for Laksmidhara,
and he omuts to treat of it

PARIVEDANA PRIORITY OF MARRIAGE AMONG BROTHERS
AND SISTLCRS

For the peace of a jomnt family it 1s necessary that there
should be no unhealthy rivalry between brothers as to who
should get married first The eldest son 1s held to have a
special right to continue the family and to do puts-kirya He
has an obligation to marry and continue the line He may
choose not to marry, and prefer to become a nassthika (lfelong
student), or an ascetic (bhtksu) , or he may get absorbed 1n yoga
practices and be averse to marriage He may prolong his
studentship beyond the mimmum period of study What are
the younger brothers to do, if the elder brother does not marry
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while they are inclined to marry ? The right of the elder brother
1s protected by the principle of pariwvedana or sin of supersession
A younger brother, who marries, when an elder 1s unmarried,
incurs this sin  He becomes a parivetéd, the brother who 1s
thus forestalled becomes a parwinna, the girl who 1s married
becomes a parivedini All ncur the sin  The presiding priest
at this marriage and the parents of the girl also incur the sin
The 1dea underlying the comprehensive condemnation 1s to compel
every one concerned to exercise the utmost circumspection and
avoid the offence Neither indifference nor ignorance will mitigate
the guilt They all go to hell ~ But 1f the marriage 1s performed
1n spite of the caution 1t does not become void The “ brothers
in the rule are ‘ uterine’ brothers, and must also be of the same
caste as the father, for, then only will the right to religious duties
arise  Seniority for this rule 1s not to be noticed among sons by
different mothers, or among sons by mothers of different varnas
(p 107) The apparently contradictory views of smitis on the
subject are thus reconciled by Laksmidhara If the elder brother
bas left his home for study or for earning wealth, and maintains
communication with his family, eight to ten years must elapse
before the next younger brother can marry, even if the absentee
brother remains unmarried But, 1f no news comes from the
absent brother, an interval of six years 1s enough to give
freedom to the younger brother to marry An interval of three
years suffices, 1f the absent brother 1s a debauchee (kima
saktah), or 1s absent on the king’s business abroad (prosite raase-
vake) or 1s engrossed 1n agriculture But the normal period of
waiting should be twelve years, and the shorter periods are for a
brother who 1s eager to marry (atutvaraminasya kamsthasya,
p 111)

Spiritual advantages flowing from marriage do not accrue
to a younger brother who wviolates the rules and marries before
the elder The elder brother, when he marries after the younger,
1s also gulty This rule 1s to prevent collusion There can be
no valid permission to a younger brother to marry from an elder
brother, 1f he 1s unmarried and intends to marry later on The
rules apply mutatis mutandis to the marriage of sisters The
marriage of two brothers on the same day, or of two sisters 1s
interdicted (tasmat saha viwwiho na kiryah, p 107) and comes
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under the prohibition The sin 1s greater in marriage than
kindling the sacred fires, after marriage It may happen that a
younger brother, though married after the elder brother, may
kindle the fires first He 1s to be held blameless

But, the rule does not apply where the elder brother (or
sister by analogy) 1s disqualified as bv madness, crime, leprosy,
being sent out of caste, impotence, consumption other chronic
and 1incurable disease, or congenital dumbness, 1diocv, blindness
or deformity The age of the waiting brother should also be con
sidered If he 1s getting old while waiting, he might tiansgress
the rule with impumty (p 110) A BrZhmana elder brother
engaged 1n pursuits which make him the equal of a S'adra (like
cattle-rearing, trade, handicrafts, menial service, and usury) may
be by passed and the younger brother can then marry as 1if the
elder brother was dead (p 111)

Medhatith: 1s of opinion that the periods of waiting should
be reckoned not from the date of the elder brother’s absence but
from that on which the younger brother becomes fit for marriage
on the termination of his brahmacarya (ed Jha, I, p 281)' The
culpability 1s also laid on the bride (parivedini) in order that she
might refuse to marry a younger brother when his elder brother
1s fit to marry but remains a bachelor (Medhatithi) *

Tue KINDLING OF THE FIRES (AGNYIDHAINAM)

The performance of enjoined daily and special fire rites 1s
one of the means of discharging part of the triple debt (rnatrya)
in which man 1s born Competence to perform the rites arises
only from marriage One of the first duties, after the wedding,
1s to kindle the fire which husband and wife will worship
jomntly No sacrifice 1s possible without the fire In order that
offerings may reach the deities for whom they are intended they
must be thrown into the fire with appropriate maniras and
ntual Agni (Fire) 1s the mouth of the gods, what 1s put into
Agn1 1s as good as put into the god’s mouth sarve devascagni-
mukhas-smrtgh (p 135) The kindling of the fire marks the
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beginming of garhastya, and the end of the student’s ife The
fires are of two kinds srauta and smarte The nuptial fire,
kindled during marriage, 1s the smarta fire The three srauta
fires, known jointly as fretd, are the Ahavaniya, the Garhapatya
and the Daksinagn: There are two more fires, named the Sabk-
yagm (“social ” fire), which, according to Medhatith: (II1, 185) 1s
maintained for relieving cold in the householder’s hall, and the
Laukikagn or Pacanigm, the common kitchen fire  Sabhydgn:
may be described as the fire of the hearth and Laukikdgns as the
fire of the home They are lighted without any ceremonial, and
have not the sanctity of the other four

The 1deal for the householder 1s to have Iit all the six fires
If he has It five, 2e, tretd, grhya and sabhya, he 1s styled
paficagni and enjoys gieat honour He sanctifies a party
gathered together for dinner 1n a sraddha by his mere presence at
it (Panktipavanz)' The Grhydgn: has many names Vawvihika
(marriage born), dvasathya (pertaining to the dwelling), aupasana
(pertaining to worship) and aupasada,’ (Katakag hyasitra,
XLVII, 12), which 1s treated as synonymous with grhyagn:
by Aparirka (p 490)® It 1s also usually equated with saldgns,
as by Haradatta® on Asavaldyana Gihyasitra, 5° Mashar
(Gautama dharmasiitra Bhisya) distinguishes between sdlagn:
and laukikagn:® One must have for ritual purposes atleast
one fire, even 1if it be the ordinary (Laukika) fire The, wife
who has predeceased the grhastha takes away the fire, with
which they were married (grhydgm), as she 1s cremated with
1t along with the sacrificial vessels

Grhasthasrama must begin with the creation of the grayagm
or dgvasathya According to Katydyana this fire may be kindled
by a student whose studies are over, the moment he has made
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up his mind to marry, and an oral promise has been made
(datta bhavet kanyd wicid, p 113) to give a girl marriage
to him He can light the fire atonce, and perform the rites
beginning with samdvartana in that fire The fire itself should
then be a continuation of the fire, which he has maintained as
a student (brahmacdarin), and into which he has thrown as a
student his last stick (samsf) This fire becomes his marriage fire,
when later on he takes a wife If, in the interval between his
raising the fire and his actual marriage, the betrothed girl dies,
he can continue with the same fire, after securing another girl
for marriage If, on the death of the promised girl, he 1s unable
to get another to take her place, he should absorb the fire
(@tamasat krtvd) by the rite of dtma samaropanam, so that it
remains latent within him, and await a convenient time for
marriage (p 114) This 1s the first method of kindling the
avasathya ‘The second and common method 1s to kindle the
fire during the wedding ceremony It marks the time when a
person becomes a g1hastha, who, according to Harita (p 115), 1s
so called because he has assumed charge of the nuptial fire and
the duty of discharging the duties enjomned for the grhastha
(audvihika grahanit, grhyavidhanat ca) A third method of
mnstalling the grhya fire 1s to continue that maintained by one’s
father, after his death There 1s also the provision that one
can install a separate grhyagm: at the time of the partition of
mheritance (dayakale) Partition need not await the demise
of the head of the family It can be made by the father himself
in his lifetime, and in some other circumstances which are
detailed in the Vyavahirakanda in the Dayabhiga section

The vasvihikigni, which can be 1nstalled, in any one of the
four ways or occasions mentioned above, 1s the one with which
all grhyakarma (explained by Medhatithi, as all rites enjoined
in the Grhyasitra),' should be done The Vedic rites or sacri-
fices, described 1n the S'rautasitras have to be done 1n one or
other of the #ret@ se, sraute fires These fires need not be
installed immediately after the marriage, at the begmning of
one’s grhastha hife Their results differ By performing rites
1n the S’rauta fires, one directly obtains heaven (svargam apnoti),
while the rites done in the smarta fire are only helps to the

1 g Tafafa aweuy (3 2 334)
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attainment of heaven (svarga-sidhanam, p 125) According
to some authorities, one need not nstall them at all in one’s
life-time  Among the indicated rites some are obligatory (nitya)
and some optional, being for the attainment of desired ends
(kamya) For many rites the fruit of performance 1s specified
Thus, he who longs for heaven 1s advised to sacrifice on new-
moon and full-moon days (darsa-pirnamasabhyam svarga kimo
yayeta), and he who longs for independent sovereignty 1s advised
to perform the V@apeya sacrifice (svardjya-kadmo vijapeyena
yaeta) In each case there 1s behind the act a desire for the
attainment of an object Such acts are kdmya and therefore
optional Others again are due to occasions (nawmattrika) It
1s only the fire which 1s required for the nufya or obligatory rites
that one must kindle The nuptial fire 1s required for the nitya-
karma of Agm hotra (daily worship of the fire, morming and
evening) which 1s essential (mi#ya) The householder must
have 1t from the commencement of his life as grhastha The
Vedic injunction 1s that ‘“a man who has a son and whose hair
1s still dark (y@taputsah krsnakesal) should consecrate the three
srauta fires” The 1nstallation of these was therefore expected
to be done in middle age Sabara holds that there was no
particular time for installing the Vedic fires and that 1t may
be done when the pious desire enters one’s mind (V, 4, 16)*
The Trikandamandana refers to the view of ‘ some’ that the
kindling of these fires was optional, and that Baudhayana held
the view (p 13)* Vasistha (XI, 45-47) 1s cited by Laksmi
dhara (p 117) for the view that a Briahmana must kindle
the three sacred fires, as they are all prescribed (naryamikam)
A dictum of S'ankha-Likhita 1s quoted (p 117) which lays down
that the Brahmana, having taken a wife, should make his fire by
agnyidheya or by the variety punaradheya, and perform 1n 1t the
seven havir yagfias As the expression, punar-idheya might
wrongly suggest that he was to light the fire afresh, Laksmidhara

1 Sabara cites it on Jawvmumsiitra X, 2, 64
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explains thatthe term refersto a method of fire kindling (punaradhe-
yah ddhanaprakiravisesah) When the S'rauta fires are nstalled,
the daily ceremonies too have to be done with them, and not
with the grhyagnt  The daily aupdsana or agnihotra 1s enjomned
for life, and should not be intermitted When a man who 1s not
a paficign1 loses his wife, she 1s cremated with the grhaygns, and
if he 1s a paficigns, she 1s cremated with a fire made by
attritions (mathana) The sacrificial vessels are also burnt with her
on the pyre The nuptial fire (graydgnt or vaivihikigns) 1s the
one 1 which the daily paka yayfias are to be done (p 116) It
should be done along with the wife, not by the Grhastha by him-
self (p 136) An adulterous wife or a S'tidra wife should not tend
the fire (p 136) The fire 1s lost to a man who has more than
one wife only when he loses the first savarna wife (p 138) who1s
called his equal (sadrsi) In order that the fire may not languish,
he 1s asked to marry without delay (k2taddaro avilambitah) 1If a
polygamous husband finds his first wife, witn whom the fire-rites
have been done, 1s adulterous, he need not create another fire,
when she 1s excluded, according to a dictum of Gautama cited 1n
Chandogya-parisista (p 137) The teaching of the smrtis 1s
that the widower, who does not remarry, 1s without a fire (nsr-
agmih) and, to that extent, the rule that one should worship the
fire throughout lfe 1s involuntarily violated Laksmidhara
concurs in the view  But, there 1s a maxim of unknown author-
ship (yans) with which he 1s conversant, that the S'rauta fire
should not be given up, when a man loses his wife (vaidikagnun
na tyajet, p 138) It also lays down firstly, that when a first
wife 1s alive, cremating the second wife with the wvastina
fire 1s sinful (terally ‘equal to drinking surd) ’, and secondly
that he who gives up his Agmihotra when the second wife
(too) dies 1s to be known as one who had given up the
Veda (brahmogpham tam wvyaniyat) It seems to sanction a
widower’s doing the fire rites, without a wife, on the S'rauta
fire  Laksmidhara rejects the opinion, on the grounds that
firstly the authenticity of the dicta 1t embodies 1s doubtful,
(sandigdhamilam), and secondly that they appear to relate,
from the context in which they appear, to refer to the
deaths of a wife of a lower caste (@savarna) or a second wife

only (p 139) 4
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THE DAILY RITES OF THE HOUSEHOLDER AGNIHOTRA

In Chapter VI Laksmidhara deals with the rites which a
householder must or 1s competent to perform  Of the daily rites
dealt with, the most important 1s the adoration of the fire The
student performs his fire worship by the rte of samidadhana
The average householder, who 1s unable to perform the more
elaborate rite of the Agmihoira, performs daily an wpdsana or
worship of the fire by a simple rite, which 1s known as Aupdsana,
morning and evening, after the sandhyi offerings and japa
Laksmidhara describes only the more elaborate Agnshotra,
though there are allusions to the less elaborate Aupdsana in his
work Foi example, the essential features of the shorter wor-
ship are described 1n a quotation from Paithinas: (p 114) vz,
the throwing of the samat (fire stick) into the fire, morning and
evening, the offerings being to Strya, Prajapati and Anumati in
the morning and to Agni, Prajapati and Anumati 1n the evening
worship The rite 1s done in the Vawwdhikdgn: (nuptial fire)
which has been kindled at marriage It 1s 1n this fire that Manu
enjoins the griya rites to be done (p 116)

The Agmihotra, the first of the enjoined rites, 1s to be
done daily, after the installation of the fires (agnyidheya) It
should be done twice daily in the evening and 1n the morning
Manu (IV, 25) gives the option to do 1t, erther before or after the
sandhy@, according to Medhatithi the option given in Manu’s
dictum 1s merely to do 1t at the end of the night, + ¢, before sun-
rise, or at the beginning of the day, 2 ¢, after sunrise (Tatrodi-
tahominim aharidaw, anuditahomwnim msinte, 1, p 339
Harita extols the Agnihotra 1n terms of hyperbole It transcends
all Dharma, fapas (austerity), sreyas (distinction), dina (gifts),
damah (discipline of the self), yasas (fame), siddhs (fulfilment),
gatih (way out), sthinam (position), and vrate (vows) The
Supreme Being, whom men adore, 1s immanent 1n the Agnihotra
as fire 15 hidden 1n fuel The Umniveisal Soul, who 1s lauded
mn the Vedas, 1s resplendant 1n Agmihotra Such exaggerated
praise 1s the conventional way of laymng emphasis on the duty
of performing the Agnmihotra It 1s not merely the worship of
matenial fire or of mvisible divinities to whom offerings are made
through the fire: the fire 1s itself the Supreme Bemng Hence,
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the person who has been purified (pita) by the daily performance
of Agmihotra, and who leads a self-restrained life, attains union
with the Supreme Being (siwksmat siksmam 1 e, Para Brahma)
What appears a mere mechanical rite 1s thus raised to the plane
of a self less search for union with God Do not worship any
other god but Agni (Agmimevopasite ninvadarvatam) warns
Paithinast on this account (p 125) In resounding verse, Harita
sings again the piaise of the Fire-god and of sacrifices, which
are made through tive yayfias (pp 153 156)  “ Visnu, the
Sacrifice and Agni are regarded by the wise as one and the
same, so do they identify Agni with Rudra and Death (Kala) ”
“Agni 1s our father, mother, brother, protector, sustainer, the
bestower of son, wife, wealth and the dispeller of misfortune
The gods attained their being by worshipping Agni, the Universe
obtained immortality in the same way, and the sages, who per
formed austerities, attained the world of Brahma through Agmi
Accordingly, the heroic person, (dhirah), who has understood
the scriptures (susruvin), and who 1s of righteous conduct, will
reach the worlds that the gods and sages attained, by devoutly
mnstalling the fires and nourishing them appropriately ” (p 156)
This 1s why Agnihotra must be done all through life

Not only 1s Agnihotra prescribed as a life-long satra, 1n
effect longer than the longest safra, but it must not be wter
mitted or discontinued If a grkastha has to leave his home on
business (pravasan karyavan vipro, p 158) he must arrange for
the fire being duly attended to by his wife and a rwmk He
should not stay away from the fire without business (m1s3 na
pravaset, p 158) The sanctity of the rite will be affected not
merely by association of ‘impure’ persons with the grhastha
Iike a S'tdra wife, but by performing it with materials obtained
from donations given by ‘ impure’ persons The dravya (money
or material) obtained from a tamasic source makes the yayiia
tamas, rajasic, when given by rdjasa persons, and saivic,
when help comes from a sdfvic source The character of the
priest (1fvik), who helps the householder in going through the
rite, 1s also reflected 1n the nature of the yay@ia and its fruits
(p 159) The help received from gamblers, or thieves 1s ‘black
wealth , ’ it 1s the worst form Money secured for Agnihotra from
the fruits of usury, agriculture, trade, customs, crafts or in return
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for services rendered formerly by the grhastha is ridjasa. What
a man gets by his learning, prowess, austerity, marriage, pupils,
children, or sacrificial fees is the best, being sdtvic. The
acceptance of money from Sudras for sacrifices is therefore
prohibited. If a man collects money for a sacrifice, and does
not spend the whole of it in the course of the rite, he will
be reborn as a barn-cock or a crow (p. 160). A sacrifice per-
formed with impure wealth becomes futile (nisphalatim gaccati,
p. 161). The S'udra who helps with money the performance of
Agnihotra reaps no advantage whatever from his gift. Ifa
sacrificial rite has been begun and is likely to be impeded for
want of the gifts to be made in its course, help may then be
accepted from a righteous Ksatriya, a pious and rich Vais'ya and
even a Brahmana, who has set up the * five fires’ and sacrificed
therein, and owns much cattle (sataguh, sahasra guh, p. 163).
The purity of the fire must be maintained to ensure its efficacy.
If it is polluted by filth, it must be absorbed into a stick, from
which again it must be produced by churning (p. 165). No
priest should be engaged on a contract for wages, and none who
is not expert in the ritual should be employed (p. 166).

The above rules, which apply to all sacrifices, apply also to
Agnihotra. For a poor Brahmana the performance of daily Agni-
hotre is difficult enough. He must have cows which will yield
the needed clarified butter, milk and curds; and he must have
enough grain for the cooked offerings. Once a person takes the
vow to maintain the fire, his movements are greatly restricted.
Either the Grhastha or his wife must be at home to tend the
home fire. Asvalayana (I, 9, 2) lays down that the fire must
be kept alive, and that if it goes out the wife must fast (I, 9, 3).
In order to prevent its going out, he allows the wife, the son,
the daughter ‘or a pupil (antevdsin) to tend it in the house-
holders’ absence (I, 9, 1).! While the fire can be attended
to by the wife, in the absence of the husband, the converse
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1s not true, both must do the koma (p 126) This rule
applies to the tending of all fires For the Agmhotra a rtvik
may be employed as deputy, if the husband 1s unavailable 1If
both husband and wife leave the home, and the time for the
Agmhotra passes, a fresh fire must be made by attrition,
after they return home (p 127) The wife 1s thus allowed by
the Grhyasitras to throw oblations into the nuptial fire only
She can pour oblations into the aupdsana fire, but not the
Vatina or S'rauta fires Manu (XI, 36 37) prohibits a girl,
a young woman, a man of little learning, a fool, one who
1s 1ll, and one for whom samskiras have not been done, from
being hotr (sacrificer) in the absence of the Gihastha, for the
Agmhotra If these persons pour the oblations into the fire
“thev sink into hell, as also the person to whom the Agns
hotra belongs” * The person who pours the offerings as hotr
should be expert in Vautana (Vastina-kusalah) ” There 1s no
contradiction between the rule of Manu and the rule of Asva
layana cited above for they refer to two different rites and two
different fires Laksmidhara makes this clear (though he does
not cite Agvalaydna’s rule, as 1t 1s not wanted 1n a description
of the Agnihotra, which 1s Laksmidhara’s topic) by interpreting
vartana kusalah 1n Manu’s dictum as “expert 1n all rites to
be done on the three (S'rauta) fires (agnitryasidhya karma
karana kusalah,’ p 126) Manu’s prohibition 1s to the ap
pomntment of certain persons as rfwk, to act for the sacrificer
(hotr) 1n his absence The explanation of Medhatith: that the
prohibition of Manu extends to all rites and all classes of
priests (ato agnihotra grahanam sarvakarmanim, hotr grahanam
ca sarva-rivyam pradarsandrtham, II, p 347) will not bar the
employment of the wife and other substitutes on occasions
m which a rtwk must be employed as substitute (pratimidhz)
for the sacrificer

The importance to every one of the uninterrupted perfor
mance of the Agnihotra 1s thus established The Veda springs
from the Eternal (4d%sara, 1 ¢ the Universal Soul, Paramatman) ,
from the Veda spring enjoined actions (kgrma) , from enjoined
action are born the seasons (rtw), the rains are born of the
seasons, from rains comes food (anmmam), and by food are
generated all Living beings The dnft of this 1s that all
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sacrificial rites, like the Agmihotra, are enjoined not for the
sake only of those who perform them, but for the sake of every
living being, as the continuance of all life depends on tne
maintenance of the cycle, through their performance

It may not be possible for every one to do the Agnihotra
The householder, who lives by gleaning ears of corn, cannot
perform 1t ordinanly He 1s not held culpable if he either
fails to perform the rite, or 1s obliged to drop 1t after beginning
it by want of means °All pledges to perform certain acts are
conditional on the possession of the necessary means and
capacity A vow taken after enteling the Grhastha stage to
perform daily Agnshotra may be broken through incapacity The
Trikinda mandana (1, 55) states the position “ If, after making
a resolution or vow, to do certamn things, as long as life lasts,
one finds that his capacity to do them 1s lost, the duty (adhikira)
to do so lapses with the loss of power This 1s the view of
Salikanatha ”” The imprecations against those who neglect
Agmihotra refer only to those who have the capacity and still

are neghgent

RiITES OoF THE HOUSEHOLDER PERIODICAL RITES

There are twenty one occasional rites, divided into three
“gsevens ¥ The three are Paka-yajfias, Havir-yayfias, and Soma-

somsthis

A THE SEVEN PikAYAJNAS

Pika means “ small ”  Pakayajfias are comparatively minor
sacrifices, as their class name signifies The seven 1n this group
are the Astaka, the Pdirvana, and the monthly (masika)
S'raddhas, the S'ravani, the Agrahdyani, the Cautri and the
Asvaywi

The Astaka 1s a sraddha performed three times a year, on
the eighth day of the dark fortnight in Margasirsa and the two
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months succeeding A fourth asteka 1s also mentioned 1
Phalguna The sraddha to be celebrated on the two days
following the middle astaka 1s known as the Anvastaka
Masika sraddhas are done on all new-moon days The
new moon farpana {tila-tarpana) 1s the common sub-
stitute for the monthly svdddha, usually known as darsa-
sraddha

Pairvana or Parvana-sthalipdka must start soon after marriage,
after the bride 1s brought to her new home It 1s an offering of
cooked food to the fire, after the oblation 1s sprinkled over with
melted butter (@7ya) Of the deities concerned Agni 1s the chief
The offering 1s then served out to a Brahmana, who 1s given
also a daksingd From that time on, the Grhastha and his wife
must repeat the rite every fortnight, on new moon and full moon
days It 1s begun on a full moon day

Cantri 1s the old sila gava (* spit ox ) rite, 1n which an ox,
branded with the mark of a trident (sWla) was sacrificed n
Autumn or Spring The commentators of Gautama, who refers to
the nite (VIII, 16), 1dentify the ancient S'#lagava with the Canéri?
In 1ts later forms, the Grhastha and his wife offer cooked food
mixed with d@ya, through the fire, to a number of deities, then
give the remnants to Brahmanas with apprpriate daksing, and
share what remains with their relations It 1s now done in the
month of Caitra

Agrahayani 1s a sacnfice following the harvest, the offerings
consisting of the first fruits The Grhastha and his family can
consume the new harvest only afer this 1s done It 1s an annual
rite The Grhyasiitras describe a simpler form of it than that
dealt with 1n the S'rautastitras

S'rdvani 1s known as sarpabali, because 1t 1s done on the
full-moon of S'ravana for the propitiation of serpents

Asvayugr 1s so called because 1t 1s done in the month of
Asvayuja (Asvina), oh the full moon day, in honour of the
Agvins and cows Cooked rice, mixed with drya, 1s offered to
Pasupat1 (S'va) and a mixture of curds and @ya 1s offered to
the cows Amulets, to ward off misfortune, are then tied to the
arms of the men and women of the family

1 Jsfiere FoE. (AEHRATSY, 4, 9%)
8
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B HAVIR YAJRAS

The seven Hawr yajfias are the Agnyddheya, Agmihotra,
Darsa Pirnamasa, Agrayanam, Ayanayaiiiam, Caturmdsyin,
and Sautramam (p 119) The Ayana yayfia 1s also known as
Niridha pasubandha

Haws consists of ten articles, to be thrown into the fire,
as offerings These are milk, curds, yavigu, clanfied butter,
boiled rice, husked rice, soma, flesh, sesame oil, and water'
Where others are either not available or are not specified for
use, clarified butter 1s to be used’ Of these, the Agnyddheya
1s a more elaborate rite than the one with which the fire of the
newly married grhastha 1s kindled It also means the establish-
ment of more than one fire The trefd (viz, the Ahavaniya,
Daksindgnt and Gdrhapatya fires) have to be kindled, and
consecrated one after the other, and then the Avasathya (Grhya)
and Sabhyz fires have to be made either with the domestic
fire, or with fire produced by attrition, or with fire taken from
the newly made Ahavaniya When all the five fires have been
duly 1nstalled, the sacrificer (yayamana) offers a purnihuts (s e,
an oblation with a full sruk or ladle), gives daksina, and wor-
ships the fires If the ygyamana 1s a Ksatriya a game of dice
follows The daksing depends upon the wealth of the sacn-
ficer Strict continence should be observed by the sacrificer for
atleast three days and mights after the installation of the fires,
when he and his wife must also sleep on the ground

If ill-luck pursues the paficignika, who has established the
five fires, after he has done so, he may install and consecrate a
fresh set of fires, with a simpler rtual This 1s known a
Punar-adheya

The S'rauta Agnihotra 1s the older and more elaborate form
of the fire worship, which the householder has to follow from the
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day on which he lhghts the Agnyidheya He has to do 1t with
the vastana fire twice daily, morning and evening (p 123) If
the householder, who has established the fretdgn: 1s obliged to
leave the fire for a brief interval, he should get a person, who 1s
an expert 1n attending to the triple fire to attend to his duties
(p 126) Only certain types of Ksatriyas (¢g those who has
performed a somaydiga) can do the daily Agnihotra m the
S'rauta form

The Darsa-Paurnamasa sacrifice must be done by an
Agnihotrin all his life, or atleast for thirty years, or so
long as physical capacity lasts' (Ap III 14, II-13) It 1s
an stz or rnte requiring four priests and the sacnficer
It has to be begun on the full moon following the Agnyddheya,
and fimshed for the first time in two days The new moon
following, 1t should be done again and followed by the offering
of pindas to the manes (pztr) This continuation rite 1s often
known as Pumda-pitr yagiia  But, Jaimini (IV, 4,19 21), regards
this ceremony as an independent rite, and not a continuation
of the new-moon sacrifice The manes have to be given pinda,
or atleast water, on new moon days, by every grhastha, even
if he has not established the Vedic fires Puryafia 1s also
enjomed as a daly nte, and included in the five Mahd-
Yayas

Agrayans st 1s done after the new harvest, on a new moon
or full moon day with the ritual of the darsa istr (new moon
usty) The ahstagns does 1t with the Vedic fires, and by a
simpler ritual, one who has not established the tretd, does it
1n the grhya fire

Ayana-yayfia 1s an ammal sacrifice also known as Pasu-
bandha or Niridha Pasubandha It 1s a half-yearly sacrifice
at the two solstices (ayana) The ahitagns 1s to do 1t twice a year,
all through his life, or atleast once a year The nte takes two
days, one for the preparation and the other for the sacrifice itself
Both the Agrayana and the amimal sacrifice (Pasubandha) are
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prescribed by Manu, and the grhastha can eat new grain or
meat only after he has performed these two respectively '

The Caturmasya consists of three sstis performed at intervals
of four months from each other, beginning with the Vaisvadeva
stz on the full-moon of Phalguna or Caitra The next itz 1n
the series 1s done on the full moon of Asidha or Asvina, and
1s known as Varunaprghise The third stz 1s named the
Sika-medha (joint sacrifice) and 1t 1s done on the full moon
of Kartika or Margastisa The three constitute together the
Caturmdsya, and they inauguiate spring, the 1ainy season and
autumn The person who performs the Vaisvadeva gets
progeny, he who does the next 1s released from the “ noose of
Varuna ” and the last ““ establishes ”’ the performer *

Though the Sautramani—is 1ncluded 1n the havir yayiias,
it 1s also an animal sacrifice Its best known feature 1s that
surd (fermented liquor) 1s offered to the fires and the lees, z ¢,
the remnants of the offering, were drunk by a Brahmana hired
for the purpose® It 1s named after Indra (Su ¢#1@man, the good
protector), who was cured of the effects of drunkenness by 1t
It 1s performed to overcome an enemy A son 1s never free
of the debt he owes his mother unless he does the Sautramani
sacrifice The implication of this declaration 1s merely that
the way of redemption of the debt to a mother 1s so difficult
that one never ceases to be in debt to his mother The sacrifice

lasts four days and the Asgwvins, Sarasvati and Indra are offered
surd and animal victims

C SowmA SAMSTHIH

The seven Soma sacrifices are the Agnistoma, the Aty
agmstoma, the Ukthya, the Sodasin, the Atwitra and the
Aptoryama Soma sacrifices are classified according to the
time they take to complete as ekada, (one day), ahina (above
one day and under twelve days) and sattsa (above twelve days)

' aifag aaeedwar oy wifam W
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The Agmistoma 1s part of the Jyotsstoma, which lasts for
five davs, and with which 1t 1s usually 1dentified  Jaimimi holds
that the performance of Jyotistoma 1s compulsory for all dvyas
(VI, 2, 31) Agm 1s the god of the Agmstoma It 1s done
in vasantz (spring) every year It has to be performed after
one has done the Darsa paurnamasa sacrifices ib V, 4, 26)
The sacrificer and his wife undergo consecration (diksi) and
the former 1s afterwards known as diksita He 1s held to be
re-born 1n the diksd, and to have become purified by it The
fees for this and other soma sacrifices are heavy One may
give his daughter 1in marriage m the Daiwva form to the
Adhvaryu The Atyagmstoma 1s a modification of the Agnmi-
stoma ‘The Ukthya 15 a sacrifice with fifteen stotras and
stastras, the S'odasin with sixteen of these, the A#qritra with
twenty mine of each and the Aptoryama, an expansion of the
preceding with four more stotras and gastras

Gautama counts these twenty one periodical rites among
the forty samskdias As a samskdra 1s obligatory, his meaning
1s that all the twenty one sacrifices are obligatory, and not
optional* While Laksmidhara cites in the Grhasthakanda
authorities enjoining the due performance of the twenty one
yayfias as well as the mahayayfias, like the Rajasiaya, Vajapeya,
Asvamedha, Paundarika and Gosava (p 119), he does nof cite
there this dictum of Gautama bringing the twenty one yayiias
under samskdras But, he has done so 1n the Bralmacirikinda
Following Harita, he lays down there that samskaras are either
Brahma (Vedic), like garbhadana, etc or Dawva (pcrtaining to
deities) like the pakayayfia, haviryayfic and somayayfia The
distinction 1mplies a difference of emphasis on their relative
force, the Brahmma being superior to the Darva

Obviously, an injunction that every one should do all these
will be unworkable Most householders will not have the means
to do many of the rites Others will not have the capacity
Dharma adjusts itself to means as well as capacity It paints
the 1deal while requiring only the practicable Mechanical
performance of a duty 1s worse than ignoring the obligation
Zeal, freedom from covetousness and economic capacity are

! Gantama names the twenty one n VIII, 16 18 at the end of his enumera-~
tion of the Samskiras and winds up with VIII, 19—-5@% iﬁlﬁm }
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needed for the discharge of some of the enjoined duties of the
Gihastha This 1s why Vasistha (p 132) 1s cited to show that
one lacking them should not attempt the consecration of the
treti by the rite of Agnyddheya, and that only he who has more
than a sufficiency (alam) for the performance of a soma sacrifice
should perform 1t Manu 1s even more emphatic One who en-
deavours to secure his happiness after death (by performing such
sacrifices, for instance) by spending 1n the effort to attain his end
what he should devote to the support of those dependent on him,
loses his good both in this life and in the hereafter' Before
a ghastha attempts to do a soma sacrifice he must have
reseive an amount equal to atleast three years’ expenditure
He who with little wealth performs the soma sacrifice loses 1ts
frut (p 133) Few Grhasthas were rich enough to perform the
enjomned yayiias The principle that the character of the source
from which a sacrificer 1s helped will color the sacrifice and
affect 1ts result, restricted the area of help to the needy grhastha
Once a yagfie 1s begun, 1t must be aone correctly, and the
prescribed fees and gifts (daksini and dina) must on no account
be reduced Manu utters a solemn warning of the grave disaster
that awaits one who begins a yayna and 1s forced to reduce the
daksin@ (p 134) Thus, one who consecrates the triple fire by
the nte of Agnyddheya and 1s unable to give the priest the
customary present of a horse fails to become an Ahstdgns (one
who has consecrated the fires, p 134) If a poor king performs
with limited resources a sacrifice, without having wealth
enough to tide over a year of state expenditure, the kingdom
suffers and he loses the benefit of the sacrifice (p 135)

The practical difficulties of performing the twenty one
yajfias are thus clearly visualized by the authorities If one
1s enjoined to do a thing by Dharmagastra i1t must always be
understoed as subject to this condition—** +f he has the capacity *’
This 1s the reason why some smrtis omit the yayfias 1n question
from their catalogue of samskiras Even the simplest rite
(grhyagm-upisanam) needs two persons to do 1it, besides milk,
clarified butter, gramn, fuel, etc The number of priests usually
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required for a yayfia 1s four, and 1n many cases the number 1s
greater, rising to sixteen, all of whom have to be remunerated
with fees and gifts The sacrificer (hota), his wife and the ¢tvzks
have to wear special clothes, sometimes of silk, white sometimes
and sometimes colored red The clothes should be new, z ¢, not
bleached (ahatavasas) (p 144) A hide of the black antelope
(Krsnapina) must be kept ready for the sacrificer to sit on (p 151)
The sacrificial victirs should be gathered The fees (daksing) must
be kept ready, for “a lost daksing 1s a lost sacrifice ” (daksina-
hata eve hatah, p 152) The priests must be men of learning,
purity and character, and carefully selected for these qualities
(kula-sila vrita-sampannin 1tvyo vrnuydt, p 152) Men with
such qualifications will not be easy to find, They will have to
be well remunerated for their assistance Even for the simplest
rites the resources of one who has begun 1t may be found to be
mnadequate after 1t 1s commenced He 1s then empowered to
beg for help of men of the first three castes, and even to
take unasked what 1s absolutely necessary for the yajfia from
them (p 163)'

But, even 1n getting the wherewithal for discharging his pious
obligations, he 1s under several inhibitions He should use for
the yayfias only wealth of the proper ‘ complexion’ It should not
have rajasic or tamasic origin (p 159) The yayfia done with
tainted wealth (asad-dravyapranita yaifia) 1s lost (p 161) Not
only 1s acceptance of help for yayia from the last varna con-
demned, but acting as rfwmk to a S'tdra 1s denounced 1n even
stronger terms (p 172) Acceptance even from a king 1s condi-
tional on his being a righteous ruler, (dh@rmike sat: rigans, p 162)
Acceptance even from a Briahmana, who 1s affluent, has restric-
tions Thus, if the donor has only a grhydgn:, the mimmum
degree of affluence, which entitles him to help a Braihmana
need of assistance to do his sacrificial duties, 1s that he should
have atleast a hundred cows, but if he 1s one who 1s mantaimng

\ Trikandamandane (I 108 111) explamns the purpose of injunctions to

sacnifice ‘ somehow ﬁs?ﬁsaamsig focYsafuzar afg %ﬂfﬂﬁ gql?{'.
el sAaedia || gITR TRS AfEEiRE | Smerer SR
AT A& | ¥ WA SfREgE | i FegErrn wwe-
AfEEET |l etc



64 THE GRHASTHAKANDA

the five fires (ahitagns), he must have atleast a thousand cows
before he 1s compztent to help The higher the religious duty
of one, like the @hitagns, the more wealth does he himself need
to fulfl his own religious obligations The restriction 1s to
prevent applications for help to an @hutagmi, because he seems
afluent (Medhatithy, XI, 13)' Seeking help of one who 1s
domg a soma yaga 1s forbidden (ayayva, 1e somayigarahital,
p 163) because he will need all his wealth for his own soma yaga
(sahasiagor asomar, p 164) If the wealth of another man 1s
taken unasked by the Gihastha for barely discharging his ooliga
tion 1n yayfia, and he 1s taken up before the king on a charge of
theft, he should own up his action, and the king must treat him
(in the circumstances) with consideration (ayfid pistal tena
bhartavyah) The implication underlying the rules, which thus
relax or harden 1n certain cases the rights of property in favor
of those who feel that they cannot do their appointed duties,
unless they get resources therefor somehow or other, 1s that the
obligation to discharge his religious duties lies not only on every
individual but upon every other person in society, who 1s
more fortunately placed This 1s so because the performance
of yayfias benefits not only the person who does them but all
society, since rains depend on yayfias, and food on rain )?

The difficulties are not merely economic  The rigor of the
regimen 1mposed on the sacrificer and his wife has also to be
considered 1n relation to possible lack of zeal, disinclination to
face hardship and even lack of health to stand the strain  The
rules of life are described in chapter VII  The sacrificer has to
undergo a partial fast both on the day preceding a sacrifice and
on the day of the yayfia itself He must lie on both nights on
the bare ground So must his wife Cots should not be
used He must avoid conjugal intercourse The partial fast
(aupavasta) 1s described wnter alz as avoidance of black gram
(masa), meat and sarprs (milk-products p 142) He must
control his temper He must utter no falseshood He must not
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enter mto needless talk with people He must remain clean,
(sucy), restrained, alert (daksa) and unsensual during the cere
mony (p 142) In srdddhas especially 1s purity enjoined, as
the manes nsist on 1t (pstaro ha var sucikama, p 143) He
must not speak to any woman other than his wife (p 149) He
must not miss the proper time for the rites He should not take
food from others (paranna) on the day of the yagyiia (p 150) He
should not eat newly harvested grain (p 151) In prolonged
sacrifices he must cohabit with his wife only on specified days
(p 151) He must not take honey He must not laugh (p 151)
He should not answer the calls of nature in day-time (p 151)

Such descriptions of the discipline of the consecrated sacri-
ficer's life during a yayfie are intended to keep out those who
could not face it Failure 1s worse than omission

In his Danakinda and Tirtha kanda, Laksmidhara has
contrasted the rigors of yajfias and their unavailability to the
ordinary man and woman, as contrasted with gifts and pil-
grimage, which bring almost the same fruits as yayias  But, the
reference there 1s to acts which have the attainment of a desired
object (kamya) The normal duties of a householder are niskamya,
te to be done without any expectation of, or for an anticipated,
benefit They must be discharged, irrespective of any adventitious
spiritual gain that may accrue from doing so

Dury AND OCCUPATION

Occupation 1s determined by one’s duty (Dharma), which
agan 1s determmed by one’s varng There are Grhasthas n
every varna Studentship and the last two asramgs do not
exist for the last varna (Sidra) What 1s laid down as proper
for normal times may not be feasible in times of difficulty (#pad)
Varnisrama dharma qualifies occupation by caste and order
What 1s open to one varna and dsrama 1s not often open to
another, even normally Social balance and peace require that
persons should not have the freedom to take up any pursuit at
will Competition must, 1n normal circumstances, be restramed
and kept within the limits of varna and dsrama Dharma The
limits which may not be passed even in times or circumstances .
that are exceptional, must be clearly indicated 1n a scheme of

9
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social planning, whose first postulate 1s that the highest end for
every one 1s secured only when he submuts to the plan

Laksmidhara devotes six chapters to the exposition of the
duties and occupations (karma dharma vittayah) of the Brahmana
householder (pp 167 250) He then devotes a chapter each to
the duties of householders of the Ksatriya, Vaisya and S'tdra
varnas (ch XIV and XVI)

THE PANCA-MAHAYAJRA (“ FIVE SACRIFICES ")

Laksmidhara prefaces his treatment of the duties of the
first varna, 1 chapter VIII, by a quotation from Manu, which
introduces the subject of the occupations of Brahmanas in the
fourth book of Manusmrts, by alluding to the treatment of the
paicayagiia as 1ts logical predecessor But, Laksmidhara himself
has omitted a description of these in Grhasthakinda The five
sacrifices are the Vaisvadeva, Bhita yajiia, Pitr yajfia, Manusya
yajyfia and Brahma yayiia Vaisvadeva is also styled Devayayfia
Madhavacarya (I, 1, p 389) lumps three of them under Vaisa
deva' The five sacrifices are enjowned for everyday Vaisva
deva 1s worship of the gods Manusya yajfia 1s the entertain
ment of guests (#tzthy) 1 ¢, the rite of hospitality Brahma-yayiia
1s svidhydya, the study of the Veda, Brahma signifying the
Veda Putr-yaifia 1s adoration of the manes of ancestors
Bhiita-yayfiu 1s offerings to bhiitas or elementals

The offerings of Vaisvadeva are thrown into the household
tire (laukskdgni) The propitiation (tarpana) of the manes
(prtarah) 1s by offerings of water The placation of the elementals
(bhata) 1s by bals offerings placed on the ground The guest 1s
Vaisvanara (Agni), and what 1s put 1nto his mouth 1s an offering
to the fire-god (p 129)‘ Svadhyaya 1s explained by Manu as
teaching  (adhyapana), which mcludes adhyayana (study)
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(111, 70)  Grhastha life 1s said to cause slaughter in five ways,
and a householder 1s a living slaughter house (sitnd) The five
places of slaughter (pafica sind) are the hearth (culli), the
grinding stone (pesani), household articles like the broom
upaskarah), mortar with pestle (kandani) and the water pot
(uda kumbha) The five sacrifices are expiatory rites for the
five sinas of family hfe' By the pafica-yajia one makes
offerings to gods, guests, dependants, manes and himself
(I11, 72)  “They also term these five sacrifices, ahuta, huta,
prahuta, Brahmya huta and prasite (111, 73) , study and teach-
ing (yapa) 1s ahuta (not poured into the fire) , Vaigvadeva offering
1s huta (put into the fire) , the offering to Bhitas 1s pra-huta, a
homa, though not with fire , the feeding of the guest 1s Brahmye
huta , and water libation to putrs 1s prassta® ” These terms are
used 1n a citation on p 119 infra, showing that Laksmidhara had
the subject in mind, though he did not develope 1t 1n this 2Zinda
The object of the Vaigvadeva was to get rain, as 1t was supposed
to reach the Sun  (III, 76)* !

The detties of the Vawsvadeva are named differently n
different smrtis Gautama names five , Manu adds five more ® and
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Visnusmrts names eighteen (LXVII 1-3) It has to be done
once a day atleast, and the offerings (which consist of part of
the food cooked for his own meal) are thrown by the griastha
into either the griyign: or the cooking fire (laukikigni) The
remnants of the fire-offerings are to be given to animals, and
even dogs and candalas, according to Apastamba ' The 1njunction
in the paiicayayia to give water to manes, balz to elementals,
offerings to gods, food to guests, and remnants of Vaiswvadeva
to dogs, birds and outcastes, involves two implications, viz
permeation of all being, both m this hife and beyond 1t, and
of every living thing by the Universal Spirit, and the duty of
those to whom hearths and homes have been given to recognize
in the common bond a debt to be discharged by daily offer
ings, which commemorate the obligation

DuTIES OF THE FIRST VARNA

Six duties are imposed on the Brihmana, vz teaching,
study, sacrificing, helping others to perform sacrifices, accep
tance of gifts (pratigraha) and making gifts Three of these,
namely yajana, (helping a sacrificer), adhydpana (teaching)
and acceptance of gifts from un-sinful persons (visuddha pratr
graha) are really means of livellhood Gifts may be accepted
only in circumstances which do not entail a consequential
penance, 1nsists Laksmidhara (p 168) Apastamba allows
wealth 1n the shape of receipts from children (da@yadyam),
gleaning ears of corn which have fallen on the threshing floor
(snlofica), and what 1s common property, like wild rice (nivdra)
The conditions of pratrigraha are laid down elaborately in the
Déanakinda The circumstances in which the teacher may re
cewve gifts from pupils are detailed in Brahmacarikanda These
are not therefore repeated 1n Grhasthakanda In sacrifices a
Brahmana 1s not allowed to stipulate for fees One who does so
(panaka) 1s condemned A daksind 1s mvariably cogpled with
every religious rite, and the Brahmapas present receive it It
1s not tamted wealth Even a dane must be accompanied by
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a daksini For officiating at sacrifices, a srotriya receives fees
in gold and 1n kind, according to schedules A teacher cannot
mnsist on fees from a pupil Normally, therefore, except for wind
falls, like sacrificial fees or gifts, the lot of a Brahmana Grhastha
1s to be poor  But such poverty 1s not only foreseen but praised
Brihmana householders are of two classes sdling and
yayivara The etymologies given for both words attempt simply
to describe the characteristics of each class (p 169) The salina
has a house or houses and 1s relatively well-of He may be one
who 1s content with keeping only the grhydgn: (grhya-salinah) or
he may maintain the three Srauta fires also (dtreta-sialinah) The
grhyasaling mav again be one who 1s asampanna-vrtith, 1 e, one
who devotes himself solely to the guardianship of the fires, or
sampanna vrtih, 1 e, one who makes a living by yajana (officiat
ing 1n sacrifices) and #krs: (agriculture) Gleaning grains of rice
(usichasnla) 1s known as 7¢am (ordained) , what 1s obtained without
solicitation from the good 1s amrtam e g , gifts from pupils , mriam
1s alms , pramriam 1s cultivation of land , satydnrtam 1s trade, and
svavrtts 1s the charactenistic descriptive epithet for work asa ser
vant, who 1s ordered about likea dog Each foregoing occupation
1s deemed better than those following (p 170) A Brahmana will
not be master of his own time if he accepts service and cannot
attend to his obligatory religious duties This 1s why service
(svavritts) 1s declared the last resort to a Brahmana Cultivation,
trade and service are only dpad vrits (occupations i times of
difficulty) and each of these may be resorted to only if those pre
ceding 1t are unavailable The drift of the injunctions 1s to keep
the Brihmana out of economic occupations Even 1n following
these he 1s enjoined to do so with the mememum of trouble to
others, and to restrict his earnings to what 1s needed for his bare
subsistence and religious duties (p 170) Even alms must be col
lected only 1n handfuls, and from several persons, so as not to put
one or two charitable persons to undue stramn  Only food grams
may be obtained by begging, and * the begging of cows, gold and
other things could not be regarded as sanctioned by the ‘ handful’
(prasrta) ” says (Medhatith))' But even such emergency
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occupations as cultivation, trade and lending out money are per-
missible only 1f done through others (p 171) The main thing to
aim at 15 freedom from lolupam, the 1itching to amass

The 1deas are implemented 1n the classifications of Brahmana
Grhasthas into sdlifig, the comparatively well-off person, who
usually has a home, cattle and servants, and the ydydvara, who
has no fixed habitation but goes from place to place, every ten
days or so, and maintains himself solely by picking up grain,
that has fallen on the ground, when transported from the
threshing floor, or gleaning ears of standing corn (p 173) His
Iife 1s more abstemious than even than that of a poor sdling
Five places from which alone he can gather grain are indicated
by Harita (p 174) He lwves 1n a hut roofed with leaves
(parnasiakhi), on the outskirts of the village He should never
have grain for more than six months, and this period itself 1s
allowed because no gleaning 1s possible in the ramns Eight
ways of gleaning grain are indicated by Baudhiyana for the
yayavara (p 178) A ninth, vz, getting cooked food (s:d-
dhannam) 1s allowed only if he 1s too old and too feeble to pursue
the other methods, but, ;n such a case, as food cooked by
others cannot be offered to the sacred fires, he must absorb
the fires within himself by the rite of samdiropana, before
resorting to this practice, as a last resource (p 182) A tenth
method, which a grhastha living 1n the woods (v@nya) can alone
practise, 1s picking up forest simples and wild gran

The strict salina has little wealth He may have a brick-
bumlt grain-store (kusiila), which can hold the grain needed for
his subsistence and his family’s for three years, or a mud-built
receptacle which can hold only six months’ supply, or have
only enough gramn for three days’ use or no grain for the
morrow Among them, each succeeding type 1s held as superior
to those preceding A hand to-mouth existence 1s thus held up as
the 1deal for the Brahmana grhastha The injunctions, coupled
with the rules enjoining the performance of daily rites by even the
poorest grhastha, which will mvolve the use of enough food
gram, milk, clarfied butter etc, would be impracticable if
responsibility was not simultaneously thrown on the community
to mamntamn the grhastha Medhatithi shrewdly observes that
gleaning grain 1s possible only once every six months during
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harvest time, and therefore holds that even those who are asked
to subsist by such means, must have supplementary earnings
m the way of gifts from pupils, whom they taught, and daksina
n sacrifices, as well as gifts from the pious and affluent men
of the first three varnas (Manu bhasya, IV, 9)' The Maha
bharata declares that vast wealth 1s a calamity to a Brahmana

As thirst grows with drinking, the acquisitive instinct 1s streng
thened by accumulation of wealth, and leads to spintual degrada
tion This 1s the 1dea underlying the prohibition of excessive
capital 1n the hands of the Brahmana, who has to set an example
to others In oider to prevent the Brahmana from succumbing
to the temptation to lose himself in gainful occupations, and
make them out to be forced on him (ipad dharma), thereby
deserting his duties, the king as well as well-to do persons of
other varnas are enjomned to make suitable provision by grants
of lands as well as gifts to pious Brahmanas, so that they may
perform those religious rites and sacrifices, and follow their duty
of teaching, which are held to be necessary for the material and
spiritual welfare of society as much as of those who perform
them The endowment of villages of sioiriyas, of different
gotras, so as to enable them to marry within the village and con-
tinue these pious duties, 1s specially commended in Dharma-
gastra, and 1s evidenced both in literature (which reflects
practice) and 1n inscriptions There are two records of Candra-
deva, the grandfather of Govindacandra, for instance, which
describe the grant of a village to five hundred named srotripas of
different gotras® As a Grhastha of uncommon affluence, who
seemed to violate the injunction to live the simple life of poverty,
Laksmidhara mentions, 1 obvious defence of his own life, the
endowments that he had made (out of his own wealth) of numerous
villages 1n which srotryyas lived happily with theirr families*
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That such gifts were common 1s inferrable from the injunction
not to touch a sacrificial pest (pi@pa), as 1t pollutes , * for, unless
such contacts were of ordinary experience, there would be no
need to utter the warning Kaliddsa reflects the ideal, and
probably also the practice of his time, when he describes Dilipa s
journey to the hermitage of Vasistha, passing on the way villages
of grotriyas, marked by sacrificial posts, which he had himself
given to them as gifts, and receving from them their “1rresis
tible ” benedictions® The drying up of the sources of support
to the first varna, after the Mushm invasions and conquest,
made 1t almost impossible for a grhastha srotriya to live his
enjoned life, and serve society by his religious and educational
activities

BRIEMANA OCCUPATIONS IN TIMES OF DISTRESS
(APAD-DHARMA)

Apad (distress) arises when one 1s unable to find a living
adequate for his requirements Thus, if a Brahmana has parents
and dependents whom he cannot maintain by following the zhree
lawful occupations, he may resort to those that are allowed in
distress (p 187) Adequacy should be construed along with a
life of restraint and contentment (p 183) The general principle,
which 1s enunciated by Manu (p 1184), 1s that 1t 1s better to follow
one’s own prescribed Dharma, even 1if it 1s not the best, rather
than follow what 1s best 1n the Dharma of another varna One
must exhaust even inferior modes of living open to his varna
before trying the best of the next varna He must not ordinarly
skip over the Dharma of an intervening varna, but he may take
up the occupation of a Vaisya, in preference to following for @
lwing the profession of arms, which 1s pre eminently indicated
for the Ksatriya Even in fun, says Gautama (p 187), a
Brahmana should not handle arms  Against this extreme
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statement, which 1s made only for emphasizing the interdiction of
a military life for the first varna, we have the other dictum that
for the defence of Brahmanas and cows, as well as to prevent the
mixture of castes (varnasamkara), both the Brahmana and the
Vaigya may take up arms The other general rule for following
apad dharma 1s ndicated by Y&jfiavalkya ‘ When he has got
over the distress (nistirya apadam) he should purify himself for
the (nvoluntary) lapse from 1it, and resume his old duty”
(p 188) Accepting gifts, though permitted, 1s definitely the
most inferior of the six ways of finding a living It must be tried
to 1ts limits, even to the extent of accepting gifts from non-
Brahmanas and from persons who are not good men, before the
occupation of the next varna is undertaken In extremity, one
may teach and sacrifice for non Brihmanas Wealth saved 1n
times of distress by tollowing one of the tolerated modes of
hving must be given up, when the distress ceases (p 189)

A Brahmana who has taken up the occupation of another varna,
and continues to follow 1t with delight, even after the emergency
which forced 1ts adoption 1s over, 1s the worst of his caste
(kandaprstha, p 189) To follow the professions of the cultivator,
the money lender and the trader, after the distress 1s past, 1s
sinful for a Brahmana (p 189) But, following the pursuit of a
S'tidra 1s never allowed to the Brahmana

AGRICULTURE

The practice of agriculture 1s interdicted for Brahmanas,
owing to the destruction of animal life 1t entails, though 1t 1s
enjomned for the Vaigya, and may be adopted as an dpadvrits
The plough 1s a slaughter house (s#nam hi langalam,p 191)
Accordingly, 1f a Brahmana 1s compelled to take to cultivation
as a distress occupation, he should follow 1t only so far as 1ts
gams are absolutely needed He should also observe rules of
kindness towards the plough cattle, not over-burdening them or
treating them cruelly, nor using any but sturdy oxen, using as
many as necessary and not fewer, thereby increasing the strain on
those yoked to the plough or for draught purposes, not castrating
oxen, abstaining from using them in winter (s2s17e), and feeding

and watering them properly If one does all this, the harvest
10
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may be likened to a yayfia (khala-yajiia, p 194), which purifies
those who have taken part in cultivation The reconciliation
of the two extremes of absolute prohibition of agricultural
work to the Brahmana and allowing 1t (following the Vedic per
mission, utilized in Vasistha’s dicta, p 192), 1s found in the
rules of humane treatment of the cattle used in agricultural
operations In the days of Laksmidhara, as today, there were
probably many members of the first varna who themselves
ploughed then lands One of the means of expiation 1s to pay
one-sixth of the produce of the land as tax to the king (though a
Brahmana 1s ordinarly exempt from taxes), one twentieth to the
gods and one-thirtieth to Brahmanas (p 185)

TRADE (VANIJYA)

Trade, cattle rearing and money-lending aie the occupations
of the Vaizya He has freedom, within the limits of inhibitions
based on religion or on humanity, to trade 1n @ny article But,
not so the Brahmana, who 1s allowed to follow trade only asa
distress occupation He 1s, however, prohibited from selling (or
purchasing) a number of stated articles, the enumeration of which
takes up several pages He cannot get behind the prohibition
by bartering one article for another (nimdata, niyama) Essences
(rasdh) may be exchanged, however, for essences, but not for
salt, cooked food for uncooked grain, #2la (sesamum) for similar
ollseeds, catttle for one another, learning for learning and men
for men (pp 209 210)

The last two, v2z , knowledge and human beings, are signifi-
cant, as the sale of learning 7 ¢, teaching for a stipulated fee, 1s
prohibited as well as traffic in human beings What 1s allowed
(by Vasistha) 1s barter of slaves for slaves, and of the teaching of
one branch of knowledge to a person in return for being taught
another by that person A distinction 1s thus made between
sale for money and barter, the latter being the less sinful The
sale of cooked food offends the injunction to show hospitality as
well as compassion to the hungry Even as a distress occupation
a Brahmana cannot become a hotel-keeper The prohibition of
the sale of yarn dyed red 1s of the same type as the prohibition
of food which 1s blood red 1 color The sale of poison 1s
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forbidden as 1t may lead to crime The sale of arms 1s barred
because 1t may lead to the assumption of arms later on, though
it 1s specially deprecated for even the distressed wipra The
prohibition of dye stuffs lhike laksi (lac), which 1s of animal
origin, and nil7 (indigo) 1s because of their associations Silk
and woollen goods are similarly prohibited for sale Meat, liquor,
hides and certain metals are also forbidden for sale by Brah
manas Honey and bees-wax 1nvolve cruelty to bees, and their
sale by Brahmanas 1s prohibited The sale of Soma 1s prohibited
though 1t has to be purchased by the sacrificer, from a S'adra or
from « Brahmana of a gotra which 1s named “ despised ” (kutsa)
Sprouted seed cannot be sold by him The sale of dry cows
and of young cows 1s barred to him because a dry cow 1s apt to
be 1ll treated and the separation of the calf from its mother 1s
cruel Cows similarly may be given as gifts but not sold by a
Brahmana (p 206) The prohibition of the sale of women 1s
only a condemnation of the Asura form ot mairiage (p 206
and p 204, yah panamo duhitaram dadatr) Association of
1deas suggests to Laksmidhara the sale of the Veda (accept-
ing a stipulated wage for teaching 1t) and the sale of
services 1n a sacrifice (ydjana) and mn a discussion (vida)
One should not be a mercenary controversialist (p 206)
The acceptance of prescribed daksini 1 religious function
like a yayfic or a sacrifice 1s however no sale Gifts, after
solicrtation and question, (pp 205 206) are brought by analogy,
as well as association of 1deas, under prohibited sales n
@pad vrttr, as one may be tempted to resort to them for
livelithood

CATTLE REARING (PAS'UPALYAM)

The second of the Vaigya occupations comes below trade
for the Brihmana in distress Its lower position 1s due to
conscious or unconsiclous negligence of the considerate treat-
ment due to cows, which are briefly described (p 213) A
cow should not be milked till the calf has drunk its fill
Cows which are very young or old or 1ll should be treat-
ed with compassion He who illtreats a cow goes to the
Avici hell



MoNEY LENDING (KUSIDAM)

Lending money for interest 1s looked upon as a degrading
occupation It 1s forbidden both for Brahmanas and for
Ksatriyas The culpability 1s increased by extorting heavy
interest as well as compound interest (cakravrddh:) Weighed
1n a balance against the greatest sinners, the usurer (virddhusika)
out weighs them all (p 216) Interest may be taken only from
the lowest varna (p 217) The rates of interest which smitss
allow, and which are usually given in Vyavahdrakandas, are
briefly specified (pp 217-221) Brhaspati’s defence of money
lending as an excellent occupation, because 1t 1s unaffected by
seasonal vicissitudes or by fear of the khing, 1s cited as an
extenuation of its adoption as an dpad vrits, because he asserts

that 1t 1s among the means of livelthood sanctioned by the sages
(1s1bhah parikirtita)

MISCELLANEOUS OCCUPATIONS IN DISTRESS

A long quotation from Daksa (p 230) on the paramount
duty of supporting parents, wife, children, dependents and pre
ceptor (dcarya) as well as of protecting supphants and poor re
lations (ksinah bandhujanah), 1s relevant for re-inforcing the
duty on the well to do Grhastha, and for making the distressed
Grhastha realize the obligation as lying upon him also to the
extent of his power, when he undertakes occupations permitted
only when those prescribed are unavailable to him

But even the greatest distress will not justify the following
of professions or pursuits which are manifestly objectionable
because they are immoral eg, conniving for money at the
adultery of a wife, or gambling, or engaging oneself for arguing
against one’s own convictions for money (vivddavrtts), or ind
ing a hving from fomenting quarrels, or bribery and ex
tortion (r@japaurusyam), robbery and theft, and mercenary
service for criminal purposes (p 227). Other pursuits are con
demned as not upto the level of sanctity held up for the srotriya
Among them are those of the physician, astrologer, carrier, o1l-
monger, toddy-seller ~ Extortion of fees from sons on the ground
of beng their guru during upanayana, vending lac, flesh, mead
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(madhu) metals and poison, and living like « S'Gdra are offences
The lumping together of learned professions with toddy sale 1s
merely for emphasis The general rule 1s that one should not
take up professions reserved for higher varnas as distress occupa
tions (na admkam), or are low, despicable and destructive
(anarthakari, p 228)

With the above reservations, such of the ten occupations as
are specified by Manu as lawful (p 222) may be followed 1n
distress Crafts (s#lpa), teaching of subjects other than the
Veda for remuneration and service under the king are among
pursuits thus allowed Begging 1s allowed for one who 1s travelling,
or 1s 1ll, or poverty-stricken, or has been driven away from his
family (p 224) Though following the pursuits of a S'adra and
of a Ksatriya 1s interdicted, even that 1s allowable when one
stands otherwise of losing his Wfe (prana-samsaye, p 224) A
starving Brahmana 1s gultless when he takes grain without the
owner’s permission or takes it from a non Brahamana (p 226)
It will not then be an asat pratigraha (forbidden acceptance)
Nor will he be gulty if he takes a meal (without permission)
from even those who do not neglect their duties, who are main
tamners of the fires (@hitdgns) and drinkers of Soma, if he has
missed six meals already (Gautama, inf p 226) Even neces
sity must bow to law (Dharma) The principle s that a Brah
mana, who has starved for three days, may appropriate another’s
property, for his morning meal on the fourth day, two meals
a day having been prescribed in the texts ~ Medhitithr (who gives
this explanation of Manusmrts, XI, 16), cites from a smrt: the
following rule ' “ At first the starving man many appropriate
food from a person of lower status than himself, then if no such
1s available, from a man of equal status, and, in the event of
this also being unavailable, even from a person of superior right-
eousness ” He adds the explanation that what 1s taken may be
not only for food but for the essential requisites of his daily
sacrifices The principle should not be hiterally acted upon by a
Ksatriya , for he must #n no corcumstances appropriate the property
of a Brahmana, but take 1t from criminals and those who neglect
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therr duties (p 226) Even in dire need, one should not do
anything which will prevent a spiritual superior from discharging
hs duties The appropriation 1s not to be secret, but must be
owned up, when questioned bv the king (p 226)

ACCEPTANCE OF GIFTS (PRATIGRAHA)

Three modes of subsistence which are allowed only to the
Brihmana are teaching the Veda (adhydpanam), conducting a
sacrifice for another (y@anam) and acceptance of a gift (prats
graha), each of these being inferior to the three normal and
proper occupations of Vedic study, sacrifice (yayanam) and bes-
towal of gifts (danam) Pratigraha 1s placed lowest among the
allowed v1#es (occupation) Laksmidhara, who 1s almost the first
nmibandhakiara to devote a special section to Dana, (the fifth in
the Krtya-Kalpataru) regards pratigraha as an dpad vrtts, ve,
a distress ocupation He also treats of 1t after k1sz, vanyya and
kusida, which reflects the low estimation he held pratrgraha in
As the acceptance of gifts (apart from secular presents) 1s prohi
bited to members of the other varnas, and at the same time déna
1s enjowned as a means of salvation for every one, 1t may be
asked “ How 1s a valid gift, that will be accompanied by unseen
benefits (adsrta-phala) possible, if the warna, whose members
are alone allowed to receive it, are warned that they should not
readily accept 1t?” The point of reconciliation 1s found thus
Gifts may be accepted 1f they conform to all the enjoined cond
tions as to the occasions when they may be given, the objects
that may be given, the qualifications possessed by the donors,
and the spint of devout belief in which the déna 1s made
(Danakanda, Introduction, pp 76-85) As every gift 1s held to
carry with 1t a load of demeut (a-punya), any defect 1n the
prescribed rules of gifts will be serious to the pratigrahi (receiver
of the gift) This 15 why Manu (IV, 187, p 248 wnfra) has
uttered this warning * Without a correct knowledge of the rules
prescribed by the sacred laws for the acceptance of gifts, a wise
man should not accept anything, even if he 1s pining with hunger
at the ttme” The fool who accepts a gift sinks into hell (Manu,
IV, 191), and according to Yajfiavalkya (p 247) he who does
not possess learning and austerity should avoid acceptance of
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gifts, as thereby he leads the giver and himself to hell (I, 202)
Accordingly, one who 1s competent to receive gifts by virtue of
his varna, learning and austerity (pratigraha samartha), 1s still
well-advised not to accept them (p 249) Vyasa utters a warning
against acquiring a taste for receiving gifts (pratigraha rucih) as
it will surely lead to disaster (inarthyam, p 249) He who
solicits gifts (yacanaka) 1s much worse, he 1s like a thief, and
all living beings dread him (p 249) To accept a gift 1s allow
able indeed, and the desire for wealth so got (vitteha) may be
permissible, but the absence of any such desire (aniha) 1s far
better for a person, just as not getting into mud 1s better than
washing off the mud after getting soiled (p 250)

Laksmidhara has dealt with pratigiaha briefly and allusively
i Dianakinda This 1s because the logical place for dealing
with 1t 1s 1 discussing the duties and sources of imcome of
Braihmanas, who are alone competent to receive dina He
has devoted several pages to the topic (pp 231 250) i the
Grhasthakanda, and has omitted i1t in the later Danakinda
Unlike Mitramigra and several other digest writers, Laksmidhara
rarely repeats what he has discussed in one section of his digest
in other sections He aims at consistency and compactness

The general rule (stsths) 1n regard to pratigraha 1s thus
stated by Manu (IV, 33, wf p 231) “ Even if he be pining
from hunger he should ask for wealth only of the 7qya or those
for whom he has officiated as priest 1n sacrifices or his pupils,
and from no others” Medhatithy, (I, p 345) explains the dictum
and says that 7d7an here means any wealthy person, and not
necessarily the king, as elsewhere Manu ' has prohibited accep
tance of gifts from kings who are not Ksatriyas, and permitted
(p 232) requests being made to kings, by Brahmanas who are
wasting away (sidadbhih, X, 113) He also adds that one for
whom the applicant has formerly officiated 1n a sacrifice may be
appealed to for help It 1s further contended by Medhatith: that
the applicant need not be 1n distress and the help be sought as
an dpadvrtts Laksmidhara on the other hand holds that
only as a distress resort can such an application be made
for help, and he cites the dictum at the beginning of his
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discussion of the acceptance of gifts (pratigiaha) viewed as an
apadvrtte

Starvation 1s no justification for indiscriminate solicitation
of help The sophist (hetuka), the blasphemer (pdsand:) and he
who only gives 1n order to advertise his virtues (dambhi) are
barred as potential donors (p 231) Manu roundly declares
that acceptance of gifts from butchers 1s vile, and that the king
1s equal to ten thousand butchers (dasa-sing sahasram samo
nrpah, X, 86, mf p 234) Narada, on the other hand (p 232),
defends pratigraha from kings on the ground that they have an
abundance of wealth from which help may be given without
their feeling the pinch, and that they cannot be deemed 1mpure,
since by their decision one who 1s impure 1s accepted as pure
(asucir vacanidyasya sucrr bhavats piirusah, Naradasmrty, p 222)
The conflicting statements of Harita, (p 236) Manu, and Yama
(p 235) on the one side, and of Narada on the other, are recon
cilable if applications to kings are allowed only as d@padvrtts and
the ruler 1s nightecus and a Ksatriya As Mahasgndhivigrahika,
Laksmidhara must have diafted many grants, and advised his
king to make many donations in expiation or for acquiring merit
He must be presumed to have seen the point of reconciliation n
the apparently opposed dicta which he has quoted A dis-
tinction 1s made between solicitation for oneself and for others,
the latter 1s allowable even from a S'udra (p 236) If a Brih-
mana gets food for himself for six months from a Sadra he
becomes a S'idra A distinction 1s made also between acceptance
of cooked and uncooked grain, the latter being acceptable on all
occastons (p 237)

The purpose for which a gift 1s used, or sought, determines
its acceptability One can, according to Brhaspati (p 238), take
a gift even from a bad man if 1t 1s intended to be given to a good
person The sin of acceptance 1s washed away by giving away
what has been received (Yama, p 239) While one can accept
gifts freely (and vicariously) for gods, guests, and teachers, he
can do so for himself, only if he 1s in dire need, (Y@fiavalkya
p 239)

Pratigraha (acceptance) applies equally to what 1s solicited,
1e, begged, for, (bhksa) and to a gift proper (dina) In both
there 1s adrsta-phala for the giver and accrual responsibility to
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the recipient, if he does not belong, as regards bhiksa of krtannam
(begging for cooked food), to the first and last asrama The
Grhastha has no privileged mendicancy In both, the donor
gives up his ownership in the thing given, and 1t accrues to the
recipient only after he has formally accepted 1t n due form
(see Danakanda, Introduction, pp 76 85) In Danakinda, Laksmi-
dhara looks at gifts from a different angle from that 1t 15 viewed
at in Grhasthakinda In the former 1t 1s looked at from the
giver’s standpoint, as enabling him to acquire ment (punya) In
the latter 1t 1s viewed from the standpoint of the recipient, as
forced on him by his dire need, and taken only because he has
exhausted all other resources In the former the aim 1s to show
how the merit of a gift may be maximized to the donor, in the
latter how the sin (@ punya) accruing from acceptance may be
minimized to the recipient This 1s why we find one and the
same type of gift lauded in one and condemned in the other
section of the same digest, e g, the gift of the cow at the moment
of calving (ubhayatomukhi go danz) In Danakanda (pp 166-176)
this dana 1s praised to the skies It 1s held up to admiration as
releasing from perdition twenty-one generations of ancestors and
descendants (op cit, p 166) In Grhasthakanda (p 247) a
passage from the Adutyapurina 1s quoted to warn one against
accepting such a cow a thousand nooses of Varuna, ¢ fiery and
cruel, bind the recipient of the ubhatomukhi for a full thousand
years’ This 1s why the emphasis in Danakinda 1s on the high
quality (virtue, austerity, learning etc) of the donee, while n
Grhasthakinda the stress 1s always on the virtues of the donor,
and on his varna, sthina (position), affluence and needs (as
determining the existence or otherwise of a surplus from which
a gift can be made) as well as on the nature of the object given
Certain things can be accepted from any one (eg assurance of
freedom from fear, abhaya) Certain things can neither be given
nor accepted eg, human beings, poison, weapons, and intoxi-
cating liquor (p 247) Neither alms nor gifts may be accepted
from physcians, huntsmen, prostitutes, eunuchs, rogues (p 246)
and outcastes (p 245) Land may be accepted even from a
wicked king (p 242) A long list of things which may be accepted
from any person 1s furnished 1n the smr#is and 15 summarized by

Laksmidhara (snfra pp 240-245).
11
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The aim of the rulesis clear On the first varna rests the
entrre duty of the education and spiritual uphit of the community
On the manner 1in which 1ts members discharge their personal
duties, and help others in doing their’s, depends social welfare and
sohdanity The king gives visible protection and the Brihmana
spiritual and wunseen protection They are both dhria-vrata,
dedicated for social service and protection  The position of both
1s lauded, that of the Brahmana even more than that of the king,
because he has not, hike the ruler, visible compensation 1n
affluence and comfort for his abstemious life, self-denial and un-
contracted services A varna, whose best members are believed
to possess supernatural power, should be saved from sinking
into the position of a priesthood, which preys on society, ex
ploits 1ts piety and credulity, and exacts an endless stream of
tributes and benefactions from it, irrespective of the personal
qualities of its members The stringent prohibition of wealth
and affluence to the Brihmana, as a normal feature of his life,
the restriction of his activities to spiritual and educational
purposes, the abolition of the wish as well as the means to pro
miscuous mendicancy, the compulsion to live in society and to
serve 1t without stipulation for reward, the exclusion from gainful
occupations and from politics and war and the denial of kingship
to 1ts members, have all only this aim

OCCUPATIONS OF KSATRIYA AND VAISYA

Three of the functions of the first varna are with held from
the second, wsz teaching, sacrificing for others and receiving
gifts, while the other three remain It 1s so with the Vaigya
also The special duties of the Ksatriya are bearing arms, using
them to protect others, and, if he 1s a king, to rule the country
nighteously (ksstsm dharmena palayan, p 252) The name
Ksatriya 1s derived from ksatdt tranam, protection from attack
Vyavahira, settling disputes between litigants, and anusiisanam,
mamtaning members of all orders and castes i their proper
places, are also named as duties of the Ksatriya, but they are
obviously possible only for the crowned Ksatriya, 1 ¢, the king
What 1s implied 1s that these duties devolve on a ruler, not
merely because he 1s the head of the state, but because he 1s a
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Ksatriya A king who lays down his office may escape his duty
as king but as a Ksatriya he still has it A voluntary abdication,
which will relieve a king of regal duties, will not absolve him of
his hability to discharge them, if he happens to be a Ksatriya
also, unless he makes due provision for proper adjudication of
suits and for enforcement of the rules of varnisrama dharma
One cannot run away from his personal duty A Ksatriya's
Curriculum of Studies includes not only the Veda but also the
art of war (dhanur veda) He becomes a snitaka, 1e, com-
pletes his drahmacarya, prior to entering the second order of the
householder, only when his military training 1s finished (p 253)
He fulfils his educational duty only partially by the study of the
Vedas and observance of the vows of celibacy (vedavrataskadess ,
p 253) Not to run away from battle 1s the Ksatriya’s duty and
so 1s1t to lead an independent life (zsvara-bhavah or a parava
satvam) If a Ksatriya 1s not a king, he must live by serving a
king as a soldier (Gautama, p 254) Devala makes the duties of
the Ksatriya include worship of the gods and service to the
Brihmanas, as well as protection of Vaiyyas and S'adras A
Ksatriya 15 forbidden to beg (@ yacanam, p 255) The mjunc-
tion to the Brahmana to follow the occupation of the Ksatriya,
when 1n distress, 1s nothing but permitting him to take up a
soldier’s hife (Gautama)® The seizure of the throne by Pusya
mitra, the Mauryan general, was neither due to distress, as he
was already a soldier, nor because there was then any danger to
Brihmanas and cows and imminence of miscegenation (vama-
samkara), which are the only contingencies i which 1t is
permitted to the Brahmana to take up arms (Gautama VII, 25)°
By slaying the master to whom he was bound to be loyal he
had incurred the gwlt of ingratitude (krigghnata) By seizing
the throne, he had taken up a duty which 1s not open
to a Brahmana In every way he had outraged Brahmana
sentiment This 1s why Bana, who lived centuries later, re-
fers to him with scathing contempt as an un-Aryan (andryah)*
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Like the other two twice-born (dvya) castes, the Vaigya
has also the triple function of Vedic study, sacrifice and making
gifts Like the Ksatriya he 1s denied the other three Brahmana
occupations of sacrificing for others, accepting gifts and teaching
the Veda He 1s also interdicted from following the avocation
of a soldier, even as an dpad-vrtir, because the general rule
1s that even in emergencies no one can take up an occupation
marked for a caste hugher than his own (rna tveva yyasim vritem
abhimanyeta karhicst, p 257) His function 1s to breed
cattle (yons posanam) or tend them for wages (vetanena pasu
raksanam), as parts of Vartd, the comprehensive statement of his
occupation This includes agriculture and trade also Devala
marks for the Vaigya the professions of carrier, dancer, vocal
and instrumental musician, and wrestler (p 255) Money
lending 1s his speciality, but if he eaceeds the maximum rate
allowed by smitis, he becomes an usurer In regard to this
rate the smutis differ Gautama (XII, 20) and Vasistha (II, 511)
Yajfiavalkya (II, 37), Narada and Manu (VIII, 140) prescribe
15 per cent a year as the maximum for what the com
mentators explain as ‘secured’ debts Baudhiyana’s rate
(I, 10, 22) 1s only twelve per cent for the same debt (p 255),
and this 1s indicated by Laksmidhara, who quotes the 15%
rules also earhier (pp 217-220) as the proper rate for the
Vaiyva The earlier indications are made in treating of the
distress occupation of the Briahmana, while the later are given
under the normal duties of the Vaigya It may be inferred
that, in Laksmidhara’s view, during an emergency the Brih
mana can take up the profession of money-lending, with certain
restrictions such as avoiding the levy of compound interest
(cakravrddhs, p 220), and 1n doing so not go beyond the rate of
interest prescribed as proper for loans made by the Vaigya
The Brahmana takes to trade, when following as an emer-
gency occupation those of the Vaigya, but 1s still restramned
from sellng a number of articles These are named, follow-
ing Manu (X, 85-90), on pp 199-200 They include all 7asas
(savoury substances), cooked food, sesamum, stones, salt, ani
mals, human beings, every article dyed red, any article made
up of hemp silk or wool, fruits, roots, medicinal herbs, water,
posons, flesh, soma, perfumery, milk, curds, butter, o1, honey,



INTRODUCTION 85

bee’s wax, oil, sugar and kusa (holy grass), wild animals, fanged
animals, birds, wine, indigo, lac and one-hoofed animals The
imphication 1s that the Vaigya (and the Ksatriya) can sell
them, since only the Brahmana, when obliged to follow the
Vasya vrttr, 1s warned off these It 1s how Medhatitht
(X, 95) has understood 1t' But, in treating of the normal
occupations of the Vaiyya, Laksmidhara (who must have been
conversant with the above wview of Medhatithy), cites the
Mahabhirate and the Kahkipuranae (p 258), in support of
the doctrine that a Vaisyya should never sell (na vikrayet) the
following articles salt, wine, mead, sesamum, curds, clarified
butter, milk, bees’ wax, lac, hides, indigo, poisons, weapons,
flesh, asafoetida, food mixed with molasses, or o1l cake, and the
fruits of vrnta and other plants, swords, arrows, water, 1dols
(devan), various acid flmds like vinegar (suktan vividhan),
substances derived from rocks (rock-salt, sul@jt etc,) and
Nepalese blankets (kutapa, p 204) The inference 1s that in
his view trading in such articles, though done by Vaisyas,
was 1mproper, and their special interdiction for Brahmanas
(or Ksatriyas) obliged to follow a Vaigya’s occupations, 1s
mtended to emphasize the rejection for all the twice-born, in
cluding the Vaigya

Since the articles in question are needed by the community,
mncluding all varnas, they must be sold The members of the
last varna, or persons outside the four castes must trade 1n
them As a matter of fact, dairy produce 1s sold by S'udras,
hides by antyayas, and salt by special classes of persons who
do not come within the four castes

A general rule 1s laid down n regard to change of occu-
pation m distress one can take up the vréts of a varna lower
than his own, but never that of a higher ~Neither the Ksatriya
nor the Vaigya can for example teach the Veda, though they
learn 1t*
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THE DuUTIES AND OCCUPATIONS OF THE S'GDRA

The S'idra 1s enjoined to serve the higher castes for his
living, but, even when he 1s employed under any one else, his
devotion must be to the first varna This 1s due to the
circumstance that members of that caste are fully taken up
with their religious and educational duties and need others to
look after them in their daily life The Brahmacarnn and
members of the last two asramas are looked after by the
Brihmana Grhastha, who 1s accordingly held up as the special
object of the S'Gdra’s service (p 265) The S'adra’s 1s helped
by simplification of his religious duties Unlike the twice born he
needs no mantras, that must be laboriously learnt  An ordinary
salutation (namaskdra) in his case 1s equal to mantras 1f he
has the means, he may make gifts (ddnam) The Sadra’s
Irvelihood and remuneration must be equitablv fised by the
higher castes (p 267) If he serves a Brahmana, he must be
fed with the remains of the food served to guests The S'idra
1s of “one-birth (ekaydtsh) ” 1 e he need undergo no upanayana
It does not mean that he gets no education He must perform
sraddha to his ancestors (p 269) He may live by trade, arts
and crafts The “ five fires” which the dvya maintains by mantra
and r#tual, he can worship by merely making a salutation
(namskara), addressed to the deity concerned in the sacrifice
Salt, honey, wine, curds, butter milk and clarified butter may
be unhesitatingly accepted from the S'fidra by those of the higher
varnas The Stdra 1s pre eminently fitted for trade n all
articles, including those forbidden to the dvya (p 270) The
rule of the Kalikapurina that the S'tdra should not sell honey,
hides, surd (rice-beer) lac and meat, 1s explained away by
Laksmidhara as mapplicable to him, if he cannot but trade
m them for a livellhood (p 270) The S'adra cannot be-
come an outcaste thereby (p 271) Love of Dharma 1s enough
to ensure his salvation A S'dadra 1s also advised not to
accumulate wealth, if 1t will make him arrogant and un-
dutiful (p 271) He has no interdictions as to what he
may eat or drink (p 273) He 15 advised to histen daily to the

Purdnas (p 273), m lieu of the Vedic study that 1s enjoined for
the dvya
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THE SOURCES AND Uses oF WEALTH

The prescription to the Brahmana of a hife of stern disciphne,
bordering on austerity, must not lead one to think that Dharma
gastra looks down upon wealth and upholds an ascetic i1deal
Since so much space has been devoted in his exposition to the
regulated life of the srotriya householder, Laksmidhara finds
1t necessary to correct such wrong notions of the 1deals of life,
and he devotes a chapter (ch 15) to the sources and uses of
wealth (dhanam) It 1s not an end in 1itself but a means to
an end Poverty 1s its own bane The curse of the poor 1s
their poverty The way to sin 1s easy for them (daridrah
papakarnah, p 263) Every religious rite needs wealth for its
performance To acquire wealth 1s therefore both necessary
and commendable But the justification of wealth lies 1n the
ways 1 which 1t 1s acquired and it 1s spent  Ill-gotten wealth
defeats the purposes for which it 1s utilized Wealth acquired
i disreputable ways (eg bribes, discounting, sale of forbidden
articles, gambling, theft, violence and deceit) 1s “black”
wealth It 1s only with wealth come by in legitimate ways
that one should fulfil his enjoined duties (p 262) The lawful
sources of wealth are inheritance, gains of a fortuitous nature
like treasure-trove, profits of trade, conquest, money-lending,
and agriculture (p 259) The gams of learning, marnage
presents, gifts from pupils and gamns of valour (in the case of
Ksatriyas) form “ white” or pure wealth, fit to be put to pious
uses What 1s obtained by money-lending, agriculture, trade, crafts,
bride-price and the return made by those who have been helped,
1s “mottled” (sabala) wealth The results of the application
of wealth are affected both by 1ts origin and by 1ts destination

Unless wealth 1s increased, society cannot function Neither
can 1t if wealth 1s merely saved up and not put to proper use
The dvya who makes no proper use of his wealth has acquired 1t
in vamn  Life 1s uncertain Let him spend two-thirds on Dharma
and use one-third for himself, advises the Bhavisyapurina
(p 264) The Mahabharata (p 263) advises the expenditure of
a fourth of a man’s income on Dharma, a fourth on his pleasures,
and a fourth on investment The Markandeya-purina (p 264)
suggests the dedication of a fourth for “ other worldly ” purposes,
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a half for mamntenance and enjomned Earma, and an eighth for
mvestment The proportions are only illustrative, and what 15
mplied 1s that wealth should be earned in just ways, and used
devout and unselfish ways, that one should use 1t to ive comfort
ably and that some part of one’s earnings should be put by as
saving or investment

Tue DUTIES OF THE SNiTaka (CH 17)

The student, on the termination of his studies, signifies in
a formal manner the end of s life as a Brahmacirin by a
ceremonial bath, which 1s termed sména Thenceforth he 1s
known as a snitaka The vows which he had observed asa
student are done with He has to undertake a fresh set of vows,
expressly and by implication, to suit the new hife he 1s about to
enter As a householder continues the vrata (the vows) so taken
on the termmation of studentship, the rules which govern the
Iife of the smataka till he marries and settles down, are also
binding on the householder The smr#is sigmify the importance
of the transition from one stage to another mn a dwvya’s hife by
emphasizing the duties of the sndtaka, the inhibitions (yama)
and observances (nwyama) imposed on him by his new life A
survey of them yields a picture of the 1deal householder’s Iife It
illustrates the ethical code of Dharmagastra

The remainder of Grhasthakinda is taken up with the treat-
ment of the ethics of family hfe Beginning with a general
review, under the caption of the *“ vows of the snataka,” (ch 17)
Laksmidhara proceeds to deal (ch 18) with yama-niyama the
comprehensive collection of what the householder should not do
and what he should do The major headings of conduct resulting
from these regulations are then dealt with in fuller detail under
purity (sa@ucam), continence (brahmacarya), residence (nivdsa),
speech and restraint of speech, movement, compulsory duties etc

The discipline already described i the enunciation of the
duties, normal and abnormal, of the Grhastha of each of the
four varnas has for 1ts object the creation of the type of conduct
and behaviour described mn the pages which follow, Laksmi-
dhara 15 a pioneer mn delineating the life of Grhastha mn a
systematic manner He shows his erudition and power of critical
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selection m focussing on particular virtues the dicta n the
scattered sources, which hold them up as 1deals of the common
man The consideration of the rules begins with the declaration
of Manu (IV, 13) that whatever ways of livelihood, among
those enjoined, the snataka may elect to follow, he should resolve
to practise a mode of life, to be indicated, which will ensure for
him salvation (svargam), long hife (Zyusyam) and fame (yasas)
(p 274) Both wisible and nvisible benefits are assured to the
person who keeps the vows

His first duty 1s to perform the rites laid down 1n the Veda,
and elucidated i the law-books His sacrifice to the Supreme
Being (Brahma-yajfia) consists 1 daily Vedic study “Vedic
study 1s a great sacrifice It destroys immediately the most
hemnous sis” (p 275) Diligence 1 selecting proper objects
for his benefactions, gifts to the meritorious, pleasing fellowmen
and enjoying lawful pleasures sum up, in Apastamba’s view, the
whole duty of man (p 275) Conjugal fidelity 1s enjoined
Marriage 1s for perpetuating the line and the discharge of a natal
debt One should be careful as to who he moves with He
should cultivate his relations (bandhu) Secrecy in discharging
the natural functions (food, evacuation, dalliance) business aus-
terity and wealth are advised by Vasistha (p 277) One should
maintain a deportment suited to age Cows should receive
special care (p 278) Where there 1s any excellence, there the
goddess S'ri resides invisibly, and where the opposite prevails,
she ceases to dwell In three extracts, (which remind one of
the declaration of S'ri Krsna 1n the Bhagavadgitd),' Laksmidhara
thus indicates obliquely what one should aim at having and
avoiding In the Brahmana who 1s expert in Vedic study, 1n the
fire of sacrifice, m the bodies of sacrificers, 1n the chaunt of the
Veda, 1n the man of rectitude, in the chaste householder, and
in the man who 1s intent on helping others does S'ri dwell
In men of restramned lives, devout, grateful and active, does she
also dwell She 1s present 1n every one who does his appointed
duty (p 283) and avoids those who do not The ways of the
man who 1s guided by the Veda and laws, who 1s served by the
good, are to be followed In perplexity or doubt let one tread the
path trod by his ancestors (p 286) It 1s unnecessary to seek the

1 Bhagavadgita, X, 19 42 (vsbhiits yoga).
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solitude of the forest for emancipation, 1t 1s as easy to attan
the home, which by suitable conduct can be transformed into a
hermitage (tapovanam, p 287) The truthful, contented, chaste,
patient, undeceitful, studious, and unenvious man is the regl
householder, not the man who merely sets up a home (p 288)
Devotion to parents, consideration to dependants, steadfastness,
and suavity are virtues enjoined by Gautama (p 290) A house
holder does not merit the name unless he has charity, kindliness,
a forgiving nature, modesty, steadiness, intelligence, a grateful
disposition and zeal (p 291) Truth, sacnfices, gifts and
austerity are the marks of Dharma, according to Brhaspati
(p 292) A good deed has immediate reward mn the Kaliyuga
Ahwmsa@ wins heaven One should protect his body, because
when 1t decays the means of right hiving go (p 294) The
mind should not rove over sense gratification (p 295) Self
restraint, compassion (dayd) charity (ddnam) and steadfastness
in keeping to vows of conduct are virtues for all, but especially
for the Brahmana Compassion should extend to all living
beings—sarvabhiutanukampanam dayi (p 293) Steadfastness
(drdhavratatvam) 1s reflected in the performance of the three
daily prayers, the worship of the gods, the sacrifices which
include muttered prayers (yapa-homa), meditation and the
practice of enjoined duties Hairita defines (p 294) Drdha-
vratatvam as forgiveness, restraint, benevolence, freedom from
cruelty, reverence to teachers, personal cleanliness, ordained
baths, muttered prayers, sacrifices, performance of austerities
(tapas), study of the Veda, truthful speech and contentment
(santosa) After enumerating the virtues which are obwvious,
Laksmidhara proceeds, following the smrtis, to specify a number
of mmor prescriptions and inhibitions, which are not of the
same importance Thus, a sndtaka should wear a gold ring on
s nght hand, he should not enter a temple wearing shoes , he
should not eat oil cake, he should not sleep by day, he should
not mvite a guest expecting to be invited 1n return, he should
not touch with his foot cows, Brahmanas, the fire and cooked
food, he should not spit, pass urine or ease himself 1n temples
or facing the Sun, he should not ascend a hill-top, or enter a
house on fire, he should not laugh loudly, he should take no
exercise or go to sleep immediately after food, nor attend to any
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mmportant civil or religious duty with his clothes-knot loose
(muktakaccha)

He should neither take poison nor play with serpents
Collyrium should be applied only after one has cleaned his
teeth (p 299) He should not associate with misers, revenge
ful persons, outcastes, men who have married before their elder
brothers, harlots and their compamons, mean persons, hars,
dancers, spendthrifts, scamps, and men who speak evil of others
He should also avoid travelling alone (p 299) He should
shun men who are generally suspect, and those who hate the
words and persons of sages as well as the scriptures Some
of these rules are trivial and are mixed up with worldly wis
dom The snatakas should not mention to any one of his having
seen a ramn-bow ! The underlying idea in all these rules 1s that
he who essays to enter the life of a householder, or enters it,
should not regard himself as free to act as he likes, but he should
regard himself as bound as much by rules of etiquette and
proper form as by the regulations of high morality

YaMa-NIvaAMA

Manu has a challenging dictum He declares that one
should observe even 1n distress the inhibitions (yaman), and need
not observe what 1s enjoined (nsyaman) (IV, 204, p 302)'
Laksmidhara, like Medhatithy, interprets this dictum not as
allowing the neglect of enjoined observances (nsyaman) but as
mndicating the preference (in case of comparison between them)
to be given to the inhibitions (yamas),” and as implying that
niyamas alone should not be follwed, to the neglect of yamas, as
the two must be practised together Buehler has therefore
rendered yama as ‘‘ paramount duty” and nsyama as * minor
duty ”® The two are thus distinguished by Medhatith Yamas

! The wiseman shall always observe the restraints, but not necessarily the
observances Not observing the restrants and keeping the observances alone,
he falls (IV, 204 trn Jha)

* s fgAmRg A=, Big e G Freraeem u
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® Laws of Manu, (S B E, XXV, 1886), p 160
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(restraints) are negative, of the nature of prohibitions, such as
“ the Brahmana should not be killed,” “ wine should not be
drunk,” and so forth, neyamas (observances) are positive 1n
form, of the nature of something fo be done, e g “ one should
daily recite the Veda ” and so forth As examples of yamas,
he names ahims@ (abstention from injury to others), saiya
vacanam, (truthful speech), brahmacaryam, (continence), akalkats,
(unostentatiousness), and astheyam (non-thieving), and as
llustrations of nsyamas, he mentions akrodha (freedom from
anger), guru susrisd (service to the teacher), saucam (purity),
dharalighavam (moderation 1n food) and apramdida (avar
dance of error) Laksmidhara cites the identical illustrations
(but from Vyasa), and explamns the yama of brahmacaryam,
not as absolute continence, but as avoidance of prohibted
sex intercourse (pratisiddha mathunam, p 302) The conduct
enjoined directly, or indirectly by specifying what should be
avoided, 1s further illustrated m Laksmidhara’s quotations
Benevolence, meditation on God, calmness, sweet speech, and
self restramnt are additional yamas specified by Yajfiavalkya,
who names five further niyamas, wsz, compassion (days)
daily baths, daily silence (maunam), fasts (upavasa), sacrifices
and control of the sex impulse (p 303) The difference may be
regarded as grading the virtues as of the first and second order
of magnmitude The brief enumeration 1s amplified by comments
which bring many other virtues under those named Thus,
ahimsd 1s sad to imply concentration on one’s karma, m a
frame of mind which avoids sin (p 304) Cruelty (hsmsa)
1s not merely infliction of physical mjury or pain, but 1n
cludes creation of anxiety (udvega-jananam), anguish (santapa),
and illness (rwja-karanam) causing loss of reputation (attkrama),
and denymng means of overcoming distress (pratssedha) Doing
any of these 1s as much a violation of the principle of ahimsa as
physical cruelty and hurt Whatever obscures the perception of
reality, as smoke obscures the flame, 15 untruth (a-nriam, p 305)

TRUTH

Among yamas, ahimsi 15 placed first Truth (satyam)
comes next The opposite of truth 1s falsehood (angptam) No
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virtue has been held in greater regard in Indian literature and
Life than truth There 1s nothing midway between truth and
untruth (Sata Br 1,1,1,4) The glory of the gods springs
from their adherence to truth Untruthfulness 1s the mark of
the Asura (Sat Br IX,v, 1, 16)! Gule and deceit are untruth
The Vedic exaltation of truth and condemnation of mendacity,
open and covert, 1s continued 1n the epics Truth 1s an essential
element of the righteous life as pictured in the Ramdyana The
state 1s founded on truth, so i1s the world  The pledged word
1s honoured because to do otherwise will be to be false Truth
outweighs the acquired merit of a thousand horse sacrifices
(Mahabhirata)' All good rests on truth® The epics inculcate
over and over agamn a love for absolute truth, by precept and
illustration  Absolute truthfulness in thought, word and deed
1s the ideal After initiation, 1t 1s among the first virtues en-
joined on the student It s the first of the teacher’s command
ments to the Brahmacdrin  God 1s the lover of truth (saiya
kima) He 1s vowed to truth (satya vrata) and He 1s resolved on
truth (satya-samkalpa)® The practice of truth enables a person
to realize the moral perfection which 1s God
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The opposite of truth 1s falsehood (@ mrtam) ‘“ Where
there 1s no truth, there 1s falsehood (ndtra ritamastityanrtam,
p 306) ” There 1s nothing midway between truth and falsehood
(Sata Br I,1,1,4) The duty to speak the truth is contained
in the yama (inhibition) that one should not speak a lie  False
hood 1s of two kinds  express (asatyam), consisting 1n saying what
one knows from personal knowledge to be not the fact, and 1m
pled (visamvida), misleading fraudulently by withholding the
facts as known to one (p 309) To correct the tendency to speak
falsehood, one should remove the causes which 1mpel one to tell
lies eg, anger, hatred, fear, cupidity, desire to propitiate, suspi-
clon, ostentation, error, desire to kill an enemy or rob him of his
wealth, and the habit of 1dle talk (vrthd kathana)

Falsehood 1s differently classified according to the occasions
causing 1t, or the context in which 1t 1s uttered They are
trade-lies (panitanrtam), in which buyer and seller utter or act
falsehoods to gain an advantage, abuse of confidence (pratya
yanrtam) , falsehoods told with pious intention (sukrtanrtam),
and ordinary lies (s@dharaninrtam) Betrayal of trust, false test:
mony and falsehoods 1n judicial proceedings are three divisions of
mendacious abuse of trust (p 307) Falsehoods springing 1n gifts,
sacrifices, and austenities are three divisions of sukrtgnrtam
(p 309) He who makes a gift and withdraws or or denies 1t, he
who collects money for a sacrifice and does not perform 1t or does
it perfunctorily, and he who declares that he 1s going to practise
austenities (fapas) and does not, come under this head It 1s posst
ble to deceive men but not the higher powers, which witness all
human actions  Retribution of a kind graded to the occasions and
purposes for which a lie was spoken awaits, after death, the per
son who uttered 1t (p 308) The gravest lie 1s that told to gan
land A lie told a woman to get her to consent to sex-union (1m
properly) 1s classed with this grave offence (p 308) Perjury 1s
visited by punishment 1n five successive births (p 307) Postmor-
tuary punishments are the unseen (adrsta) consequences of lying

CONFLICT OF YAMAS—TRUTH VERSUS CRUELTY

Compassion to all living bemngs (days) and avoidance of
cruelty (@ himsa) are related virtues  Ahumsa stands first among
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the obligations (yama) which no one should neglect What 1s
to happen if by speaking the truth, one will cause death to a
living being (pramvadha) ? Can truth be spoken which will kill
compassion (dayd) and cause cruelty, as when a man, intent on
torturing a person or amimal asks a question, which, if truthfully
answeted, will enable him to fulfil his cruel intention ? It may
happen that a falsehood will help the purpose of compassion
and avoid cruelty, where cruelty is imminent In such a case,
it 1s held that a lie, uttered with the deliberate intention of
saving a living being from death or torture, 1s venial though
silence, which does not betray the fugitive will be better (p 306)
Such silence 1s suggested as a middle path between telling a
hateful truth and uttering a lie Manu (p 305), 1 a famous
aphorism, has laid down that one “ should speak the truth, and
should also speak what 1s agreeable but should never speak a
disagreeable truth, while 1n no circumstance should he utter an
untruth because 1t 1s agreeable” The conclusion aimed at 1s
“ speak, of you must, what 1s both true and agreeable ” Accord-
ing to this view, Harta defines “ truthful speech ” (satyava
canam) as that which does not lead to hurt to a living being
(pranwvadha), which 1s not open to censure (yacca amnditam)
and which 1s free from deceit (chalarahitam) This 1s akin to
the dictum of the Mahabhdarata * Falsehood sometimes leads
to the triumph of truth, and truth dwindles into untruth What-
ever 15 most conducive to the good of all beings 1s held to be
the truth” ‘ What makes for the greatest good of all creatures
1s the highest truth !

PERMISSIBLE DEVIATIONS FROM TRUTHFULNESS

In estimating the culpability of a statement which 1s not
true, both intention and occasion must be considered A false
statement uttered 1n a game or 1n fun 1s not really falsehood
S'ri Rima made fun of the amorous demoness S'irpanakha by
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telling her that Laksmana was unmarried and needed a rare
wife like her! It 1s a hdsae utterance If the gravamen of ap
offence 1s 1n the way it leads others to take a particular line of
action, such a pleasantry, to one who had no sense of humer,
and took 1t seriously, may be wrong  Lovers are known to say
when they make love, a great deal more than thev intend If
they speah then what 1s not true, the falsehood 1s venial, having
been uttered under stress of uncontrollable emotion In such 2
case, there 1s indeed an advantage gamned by telling a falsehood
Five occasions 1mm which falsehood can be spoken without sin,
are named by Hanta (p 310) They are play, amorous dalliance,
the time of marriage, when life 1s in danger and there 1s risk of
loss of all one’s belongings The 1dea 1s elaborated and ex-
tended Danger to life may be to one’s own life or to save the
Life of any other living being (pranminam jivitdya, p 311) From
the saving of life, 1t 1s extended to the 1dea of doing good to
Braghmanas and to cows (go-brahmana hitanrtam) The Mahi
bharata holds that  the virtuous man commits no sin 1if he utters
a falsehood, 1if 1t be to save the wealth of others or for a religious
purpose’ Manu lays down that “no crime causing loss of
caste (pdtakam) 1s committed by a false assertion (vrtha
sapatha) to lovers, during marriage, for fodder for cows, for
fuel, and to protect a Brahmana ”* Vasistha enumerates the five
occasions 1n which an untruth may be spoken,! as 1in Haritd’s
dictum, cited above, but he substitutes “for the sake of a
Brahmana ” for “ playful utterance " (svarra-vakyam, p 310)
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This 1s justification of the means by the end That 1t did
not win umversal assent 1s shown by Gautama’s dissent from
the principle, which Laksmidhara has pomtedly cited (p 311)
“ Some (eke) hold that falsehood spoken at the time of marriage,
in dalliance, 1n jest or when offering condolence 1n bereavement
(arta samyoga) 1s not sinful, but, if such things are said, mn
reference to one’s own teacher (gurvarthesu), 1t 1s not vemal, for
even a trivial falsehood 1n connection with the teacher, concerved
in the mind (and not even spoken), destroys him and ancestors
and descendants to seven generations’ Maskarin interprets
guru so as to bring ‘all honored relations’ like the maternal
uncle, under the term' The illustrations given by the com
mentators of Gautama (Maskarin and Haradatta) of the occasions
for vemal falsehood, which Gautama would exclude from hon
oured persons (guravah) show the extension given to the exempted
occasions Thus, according to Haradatta a breach of promise
of the gift of a girl at the moment of marriage 1s no sn, or a
promise prior to union,’ the hding of defects of either party, in
order to bring about the union seems, according to Maskarin,® to
have been held defensible under this exemption

In defence of the doctrine, which offends conscience, the
position taken seems to be this After all, trath 1s only fidelity
to the highest Reality, and apparent truth, which does not
harmonize with Reality 1s not real truth  Among the thirteen forms
which truth assumes are compassion (daya) and abstention from
mjury (ahimsa) Truth 1s also fidelity to oneself If the
atterance of truth 1s incompatible with these aspects of Reality,
or with the ultimate purpose of human action being hsta (good)
of mankind, to that extent 1t may be kept back or modified The
soctal aspect of truth 1s seen in the confidence between individuals
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which 1t inspires' The social bond is however broken if false-
hood, cruelty and hardness of heart come between man and
man  Subjectively, truth 1s only consistency of one’s ideals’
Both the social aspect of truth and its harmony with one’s own
conscience therefore suffer if the utterance of it, irrespective of
context, causes social harm and mental discord ®

There are limits to the application of the defence In
uttering falsehood, there should be no personal advantage and
there should be advantage to some one else, if 1t 1s to be
construed as vemal Making a promise to a fractious child to
make him cease crymng 1s venial To assure a person who 1s very
1ll, whose agony 1s sure to be increased and whose end may
be accelerated if he knows the truth, that he 1s getting better
may be brought under the exception of pranatyaya Deliberate
fraud to bring about a marriage will not come urder the excep-
tion of vsvdha The illustrations furnished by the commentators
appear to apply the defence only to cases in which a marriage
has already been settled or 1s in course of celebration Even
there, if withdrawing 1s justified, on any of the grounds specified
for cancellation of a marriage agreement, covering the withdrawal
by a statement which i1s not true can, according to some com-
mentators, come within the vwwiha exception Falsehood uttered
1mn dalliance 1s restricted to that occurring 1n lawful wedlock, and
will not obviously apply to seduction or a promise made to a
prostitute In view of the paramount duty of speaking truth
any extension of the six or seven specified exceptions, by analogy
(atrdessa) will be strictly scrutimized Lying for trivial matters
will not be protected Many of the conventional lies of modern
social life, such as asking a guest, who has long outstayed his
welcome, if we should 7eally go and cannot prolong his stay, will
be barred as opposed to truth, and not covered by the exceptions
It should be noted that the dicta specifying the exceptions do not
claim to make untruth truth, they only release the offender from

1Cf S K Matra Ethics of the Hindus 1925 p 219

Cf Truth s m fact fidelity to the highest order of Reality It 1s
therefore defined as immutable eternal and unchangeable (M A Buch,
Principles of Hindu Ethscs, 1921 p 108) '

_ 3 Falsehood leaves a sting 1 the mind of the conscientious man He does not
get Atmanastusti which, 1n the elect, 1s held to be the test of Dharma He has
not been true to himself



INTRODUCTION 99

the expiation, and dire consequences that otherwise await false-
hood Yudhisthira, the eldest of the Pandava brethren, who
never deviated from truth, had much pressure put upon him to
make him reluctantly agree to mislead his preceptor Drona into
believing that his son Asvatthdman had been killed “ If Drona
fights even for half a-day,” he was assured, “ thy army will be
annthilated Save us then from Drona! Under such circum-
stances, falsehood 1s better than truth  One 1s untouched by sin
if he utters a lie to save a hfe  Falsehoods spoken to love-sick
women (kaminisu) or in marriages, for feeding cows, (gavim
bhakte), and when a Brihmana 1s in misfortune (and has
to be rescued), are not sinful” The persuasion was appled
by Sri Krsna himself The double effect of the deception
of Drona was seen later, when the sinless Yudhisthira had to
come within sight of hell, though he was not consigned to 1t
It 1s noteworthy that in a section on what one may speak and
not speak (vacyavicyam, pp 343 357) there 1s not a word condon
ing falsehood On the other hand, 1t 1s pointed out there that
the sin of slander 1s enhanced by 1ts being untrue (p 356)

AVOIDANCE OF THEFT (A STEYAM)

The night of property 1s sacred Gtihastha Dhfe 1s the
only one in which 1t can accrue A householder who violates
it acts suicidally This 1s why the offence of theft 1s held m
special detestation ‘‘ The appropuation of things, great or
middling 1n size or small, by force, or silently or in secret 1s
theft” (p 312) Several acts are theft constructively —Taking
what 1s not given (adattddanam), taking more than 1s given
(anatisprstagrahanam) msappropriation of funds collected for
plous purposes (anirdesopayoga), demial of wages to servants
(vetanadanam), running away with collections (yiciia niryita-
nam), refusal to return what has been left in deposit with one
(nyasapalapanam), using false weights and measures (chadma),
appropriation except in distress of what has been given to
relieve 1t (vyasanayoh anupayagrahanam), failure to pay what
has been promised (pratisrutya adinam), and falure to applv
to the service of gods and for sacrifices what has been collected
expressly for them (devati anabhisambandha)—are all construed
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as theft Avoidance of them 1s as obligatory as avoidance of
open theft The theft of certain articles 1s considered even
more heinous than of others Among them are gold, cows,
land, gifts, women, clothes and carriages The postmortuary
effect of the theft of land 1s, according to Gautama, consignment
to hell, and so also 1n the case of the theft, for purposes of
criminal 1ntercourse, of married and unmarried women (p 314)!
A man’s wealth 1s his life, (yadetad-dhanam ityathuh prani
hyete, p 315) Robbing a man of his wealth 1s robbing him
of lis ife To take the wealth of a Brihmana, or of a god,
and particularly of the Guru (preceptor) 1s a sure way to
hell (p 316)

Residence 1n hell for an aeon may expiate the sins of the
slayer of the Brahmana (Brahmaghna), but he who steals a
Brihmana’s gold can never get pardon He who resumes the
grant of land made by himself or by a predecessor lives in
hell for sixty-thousand years (p 318) ° This 1s why not stealing
1s a high wvirtue (p 319)

There are, however, by analogy with the conditions 1n
which falsehood may be spoken without incurring sin, excep-
tions to the rules condemning theft The principle governing
the exemptions 1s four fold the status of the person who
appropriates, the nature of the article taken, the purpose for
which 1t 1s taken and the quantity appropriated To take fuel
for the religious fire, grass for a cow, fruits and flowers as well
as forest-produce for daily worship, and water from wells belonging
to another without the owner’s permission, are permissible and
not theft, whether done openly or not But, the quantity taken
must not exceed what 1s necessary for the purpose Certain
grains can be taken openly, so long as no more than a handful
at a time 1s taken A member of any of the three first varnas
1s permitted, 1f hungry, to take two sugar-canes, not more

lgd 9 g @ A 1 e Bwred = g (aw, a g, 93,
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has not translated these aphorisms correctly

? This mmprecatory verse 1s usually added to land grants Cf A C B 1
South Indian Palacography 1878, p 97 grants Cf urne
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Certain grains, which are no one’s property (ze which grow
wild) may be appropriated according to necessity The Brah-
mana, who takes from another’s land two sugar canes, must
be then travelling and occupationless (ksinavrttr, p 318) A
resident Brahmana cannot benefit by this rule  The underlying
principles of the exemptions are two (1) the right of owner
ship 1s subject to the absolute needs of religious services and
of the bare subsistence needs of other human beings, and (2)
the right to what belongs to others 1s limited by one’s bare
necessity and the minimum needs of one’s rehigious duties

PuriTy (SaAucam)

The concept of purity 1s wide It embraces cleanliness,
personal (s@riram) and impersonal The latter includes purity
of objects handled (arthasaucam) and kinship purity (ze, free
dom from impurity arising from the birth or death of relations)
These are types of external purity Inward cleanliness 1s mental
purity, arising from dishike of sinful acts, and 1t springs from
humane and holy thoughts A man must make himself the
temple of the most exalted intentions, feelings and thought

What a man sacrifices, or throws into the fire or gives 1n
charity or offers to the gods becomes futile, if done by one who
has not made himself clean inwardly as well as externally
Purity 1s lauded by Harita (p 325) as the road to duty (dharma-
dipatha), the abode of the Veda (brahmayatanam), the chosen
residence of prosperity, the pacifier of the heart, the darling of
the gods the displayer of the chosen soil of the body and the
awakener of the mind The comprehensive description shows
1ts paramount importance for secular and spiritual endeavour

BRAHMACARYAM

Brahnacarya, the fifth yama of the Grhastha, 1s not mere
celibacy It 1s merely the garb of studentship, not studentship
itself It does not mean mere abstention from sex intercouse or
celibacy To the householder, Brahmacarya 1s of five kinds, each
of which confers invisible benefits, ascending from the attain-
ment after death of three higher worlds, to svarga (heaven)
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These are keeping away from the wives of others (chastity),
attention to one’s own wife, absention from conjugal mtercourse
during the new and the full-moon, sex union with the wife at
appointed times, z¢, when she 1s fertile, and continence within
marriage (urdhvaretas), when 1t 1s enjoined Brahmacarya is
for the Grhastha not the negation but the 7egulation of martal
duties' It means also abstention from extra marital sex-thoughts,
which may be generated by the contemplation of nude statuettes
(p 327)

NivAMiH

Nwyama 1s enjomned conduct, what one 1s asked to do, as
the right thing to do Yama 1s nhibited conduct, which n-
directly shows what one must do, as the proper thing to do
Natural impulses lead men to courses from which they have to
be drawn back Cruelty, falsehood, appropriation of what be-
longs to others, uncleanliness and uncelibacy are evil things
To resist and overcome them is virtue Life will be intolerable
if these impulses are not conquered Hence the insistence on
the superiority of the inhibition of impulse to prescribed conduct

Patience (akrodha), straight-forward conduct (drjavam), un-
sinfulness (@¢-kalkatd), contentment (santosa) and service to
teachers (guru susrusd) are the five enjoined wvirtues, which
correspond to the five inhibitions or yamas  Psychological
analysis of the five myamas yields a Lst of actions that one must
avoid, if he 1s to live a proper Grhastha life  From unrestrained
rage (krodha), affecting the mind and temper, spring many bodily
manifestations, such as facial distortion Pride, jealousy, envy
and hatred, ¢ which burn one’s rival or enemy,” spring from
anger In speech they manifest themselves by harsh expressions,
n action by assaults He who conquers his anger, and 1s patient
even when reviled, spat upon or assaulted, and shows forgive-
ness, transfers his evil to his enemy and reaps a divine reward
(p 329) ‘Blessed are the meek’ Whatever 1s done by an
infuriated person 1s lost Straight dealing consists 1n avoidance
of all kinds of subterfuge (yashmam), and concealment of feelings
Un-sinful conduct consists i the avoidance of a number of

! This why Sn Krspa 1s called the first Byahmacarin
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actions, which are classified as born of pride, cruelty, servility
and boastfulness Sin consists in opposition to austerity, Vedic
study and the mjunctions of the Veda, as well as 1n the forcible
appropriation of the wealth of others Contentment 1s the highest
virtue for a householder (p 332) Service to the Guru 1s
enjomned n order that one may be disciplined by it Laksmi
dhara refers us to what he has said on the subject in Brahma
carikinda for the other virtues

The householder 1s saved from the jaws of Death by follow
ing the inhibitions and prescriptions (p 333)

* DESTRUCTION OF FAMILY ’ (KULANAS/ANAM)

Among the evils to which a householder may become a
slave some only affect him, while others will effect the ruin
of his family and its reputation The indication of these 1s a
necessary supplement to the treatment of yama-myama By
the appropriation or waste of the wealth of temples, robbery
and oppression of Brahmanas and extravagance are families
ruined The king’s service, hitigation, sacrificing for those for
whom a Brihmana should not sacrifice, begetting children on
S'idra woman and denying the future rewards of good actions
are other causes of a great family’s ruin (Manu, p 334) Lying,
running after the wives of others, eating forbidden food, inter
course with those with whom sexual relations are prohibited,
cruelty, theft, pursuit of un Vedic duties, and abandonment of
duties which ensure friendship, are other causes of the rum of a
great family that Daksa enumerates (p 335)

WHERE SHOULD A HOUSEHOLDER LIVE?

A Brihmana Grhastha 1s not usually burdened with a
superfluity of goods and 1s therefore 1n a position to choose his
place of residence with considerable freedom The underlying
principle 1n the choice should be the selection of a place where
he might practise the duties laxd on his order, and where he
will be supported by the king or the commumty He should
avoid contamination or associations that are likely to pull him
down On these principles, a number of rules for his gmidance
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choosing a dwelling place are given 1n the smitis These Laksmi-
dhara has summarized First of all, he should not dwell in a
kingdom of which the ruler 1s a S'adra (Manu, p 338, Visnu,
p 339) Asone who has contravened the rules by ascending the
throne a $idra king might not be responsive to the teachings of
the smrtis Nor should he live in the dominions of a warlike king
{1gisu), as he mght find hic peaceful pursuits interrupted by
wars or nvasions (p 339) Secondly, he must not reside in an
atea full of persons who are unrighteous (adhdrmika jandw te,
p 339), who are heretics, or are of pratiloma castes An area
in which disease 1s endemic should be avoided Unless he 1s 1n
good health, a Brahmana’s daily rtes will suffer (vyadhydd:
bahule, p 338, upasprste, p 339) Nor should he dwell 1n a vil
lage which has no physican, none who will help him with loans,
no srotriya, who can cooperate 1n special rites hike srdddhas, and
no river 1n which he can have daily immersions (p 339) Bathing
1n water tahen from a well 1s not approved The man who lives
for a year 1n wvillage with onlv one well, or who has married
a wrsali (see p 337, note) becomes a Sudra (p 337 338)?
He should not live 1n a town (p 337), for town life 1s incom-
patible with his daily pursuits, and he should not enter towns
(Adpastamba, p 338) He should not live 1n the midst of heretics,
candalas and passionate people He must select a village
which furnishes readily the ingredients for his daily rites, and
which provides an environment suitable to his regulated life

But, he can dwell in Naimisdranya, where the Purinas were
first given out, 1n any locality which has a shrine, or on the banks
of a sacred river, or at a sanctuary (dyatanam) hke Avimukta
(Kasi) as death 1n these places leads to heaven

RESTRAINT ON SPEECH (VACYIVACAYAM)

Mere truth telling 1s insufficient for harmonious social inter-
course, which alone can furmish the householder with a proper
background for his activittes He must know when and how
to speak, without violating truth Suavity 1s among the necessary

1 RgiR g a1 w0 W@ qeyedeEEal | gl figeaest &1 &
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virtues He should avoid useless argument (p 344) Con-
troversies, like marnage alliances, should be only with equals
To avoid quarrels, one must learn to put up even with small
losses He should avoid an indecent action (na marma sprset,
p 344) He should refrain from criticizing cows, sacrificial fees
and unmarried girls He must not incur the enmity of power-
ful men (mahdjanavirodha) He should join no group of idle
talkers He should avoid conversation with drunken and mad
persons Nor should he converse with women who have been
recently confined, nor with those in their menses He should
not mention the #¢ht and naksatra of a day (p 346) He should
avold harsh speech He should not draw attention to a cow
which 1s grazing 1n another’s field He should also use compl
mentary expressions 1n referring to the food and drink served
out to him as a guest He should avoid gossiping He who
reviles a woman whom he had once used, or one who has lost
her youthful looks, 1s a sinner So 1s one who speaks 1ll of the
food he has had in another's house He should not speak
slander, particularly of chaste women, teachers and good men
(p 350) He must avoid blasphemy Let him neither sing his
own praise nor run down others When insulted let him keep
silent (p 351) Let him cover up his ears when he hears slanders
of Braihmanas or yogens (p 352) He should on no account hold
discussions with his elders, teachers, children and servants He
should not criticize the king (na kurydt nrpopeksha, p 353) He
should utter no complaints (nssthuram) Nor should he speak
sarcastically of deformed persons Truth may give offence
when one calls a Siidra a vrsala and an outcaste a patita Let
him not do so, but remain silent, since to describe them in any
other way will be untruthful (p 359) Good and bad dwell in
human speech So cultivate moffensive speech The tears of
innocent persons, who have been caluminated, burn up the sons
and cattle of the slanderer (p 356)

How THE HOUSEHOLDER SHOULD TRAVEL
(GAMANA-PRAVES'ANA)

Ordinarily the householder will not travel much, but he
may have to do so out of necessity The rules to be observed
14
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by him, both for his religious regimen and for his security, as
indicated 1 smrti and Purdna, are summarized by Laksmi-
dhara (pp 358-371) If he 1s an dhutagms, his journey will be
possible only after he has made proper arrangments for the worship
of his fires It 1s of course assumed that none of his daily duties
or special duties will be omitted during the journey The rules
that are given relate to the time of the day for the journeys,
the vehicles to be used, the company to be avoided on the road,
the way 1n which villages should be entered, the ritual on enter
ing a town, the honor to be shown to persons to whom 1t 1s due
whom one might meet on the way, and the preliminary permis-
sion to be sought before starting on the journey The future
of the journey 1s believed to be capable of prognostication by
observing omens These are therefore detailed, and the Gihastha
1s advised to return home 1f the omens are unfavourable and
then start again, after propitiating Siva (S'ankara) and Visnu
(Madhustidana), but if the bad omens recar, he 1s advised to
abandon the journey (p 368)

To begin with, the Grhastha 1s warned against wandering
from house to house, without a purpose (@msmuitatah) He
should not attend a yayfia without mnvitation (p 369) He may
however wisit a sacrifice merely to pay his homage to the gods
He should not join crowds, nor come close to a forest fire (ddva)
nor wisit the birth place of a sage (rsinam prabhavam) An old
legend 1s cited (p 371) to indicate the inauspiciousness of
going out 1n search of a lost brother In a caravan, those who
have their food, without asking a needy companion to share it,
are contemptible (p 371) A willage should be entered only
by the road leading 1nto 1t (srtyd, p 370), and by 1ts gate

The journey must be begun after taking permission of the
household fire and the Brahmanas of the willage (Vasistha,
p 361) The journey must not be made in vehicles drawn by
aged and tired animals, or untried animals or asses (p 362),
or by mutilated animals (p 358) In crossing a nver, the
tarpanas to the gods and the manes should first be performed
and water-libations offered (p 362) No river should be crossed
by swimming across 1t (p 362), nor in a dilapidated boat (na
bhinnayd navd, p 362) On his way, the Grhastha should avoid
entering forests alone, or forts which he has not known to be
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free of enemies (p 362) The draught animals should not
be tired out, but must be fed, watered and not driven in the
heat of the day The journey should be pursued at hours
which will not conflict with the daily duties One should not
travel alone, or with bad men, or with outcastes or with alone
a woman (p 361) Shoes and umbrellas may be used One
should not travel without his water pot (kamandalu p 360)
On the way, if he meets cows or Brihmanas, he must walk
round them, from the left towards the right (pradaksina) as a
mark of veneration This should also be done when any ausp:
clous omen occurs He should not intervene when a lecture 1s
mn progress (p 361) He should not come between a Brahmana
and his fire (p 361) The omens, which are detailed, should
be carefully studied (pp 364-368) At mid day and at midnight,
or after partaking of meat at a srdddha or mn the twilight, one
should not halt at four cioss-roads (catuspatha, p 373) At
night one must not camp under a tree (vrksamila) or n a
deserted house or temple (pp 373 and 375)

TABOOS OF THE HOUSEHOLDER

An ancient belief 1s that one engaged 1n pilous work 1s
exposed to all sorts of risk' He may lose his power or
effectiveness 1f he 1s not ceremonially pure Impurity may
anse m different ways The usual sources of impurity are
contact with a person impure by birth, occupation or for the
time beng Women 1n their menses, and for some days after
gwving birth to a child, are temporarily impure (p 345) The
yapa or sacrificial post 1s impure, and one has to purify him-
self after touching it A dead body 1s impure So are a
place of bural and a cremation ground Impurity may spring
from speech, sight, hearing or even thought One who hears
scandalous talk of a holv person or abuse of gods must shut
his ears with his palms (p 352) One who speaks an untruth
should rinse his mouth (dcamet) after he has done so*
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Taboos are indicated not only by suggesting that certain
things or anmimals or persons are impure and convey impurity
by contact, but by specifying what should not be passed over,
or trod upon There are things that one should not even gaze
on—anavalokaniyan1 The Grhastha leads a Iife which 1s
punctuated by daily and seasonal rites He has to be particular
about such mhibitions, which are different in character from
yama nyyama by not being based on moral grounds Many of
them are arbitrary and ritualistic Reasons are not given for
the prohibitions, though i1n some cases they are capable of
surmise Laksmidhara summarizes the householder’s taboos
1 two sections (27 and 28)

First, there 1s the rule, based on very ancient belef, that
to step on the shadow of a person 1s wrong “ The man of
discrimination (pragfiah) ” says Manu “ will not step over in
tentionally the shadow cast by gods (2 ¢, 1dols), elders, (guravah)
snatakas, the teacher (@carya), the ministers of the king (mantr:
nam) as well as the tawny cow (kapela) ” [p 372] The verse,
as given by Medhatithi, 1s shightly different 1t has king (for
ministers) and diksita (the imtiate) instead of cow  Medhatith:
makes out that the taboo relates only to stepping on the shadow
of a father or a teacher, and does not include the shadows of
maternal uncles etc The reason for the inhibition 1s to be
found 1n the fear that close proximity does not reflect the
respect which should be shown to the person, whose shadow
1s touched (idol, flag staff of temple, p 374, king, mnister,
guru, acirya, diksita, and kapila), or fear of their being con
taminated by such an indirect contact with an ordinary house-
holder, or, to take the further taboo suggested by Yajiiavalkya,
(I, 152) wz, stepping on the shadow of a grown-up woman, not
his own wife, 1t may show famiharty or lack of delicacy Nor
should a householder allow his own shadow to be stepped on
by an outcaste (paiita), a man suffering from chronic disease,
a canddla, a eunuch or an enemy Here, the ground for the
prohibition 1s obviously fear of infection or danger as well as
of impurity Some of the taboos are clearly samitary rules,
such as the prohibition of stepping on used water and unguent
powder, urine, ordure, blood, mucus, spittle or vomit, (p 373),
ablutionary basins, (dvapana), sweepings, dust, ashes, bones,
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skulls, and clippings of hair (p 374) The mhibition of going
near cremation grounds, trees standings near burial mounds
or the junction of cross roads (catuspatha) at night, suggests
fear of haunted places (p 374) Avoidance of houses which
have been shut up suggests 1t also (p 375) The advice to keep
away from women at untimely hous 1s precautionary (p 375)

The prohibition against looking at the rising and setting
sun and moon 1s ritualistic, for they must be worshipped when
ever seen, and only at proper times (p 377) The sun 1sto
be looked at to purify a householder when he has seen those
who should not been, (p 377) such as libellers of the gods and
religton One may look at soma, the fire as well as the sun
in order to overcome the impurity that arises fiom a sight of
ingrates (krtaghna) and other undesirable persons A naked
woman 1s not to be looked at, nor a nude man (p 378) One
should not watch a bullfight (p 375) The well known rules
of Manu prohibiting seeing a wife when she 1s eating, at her
toilet or sitting at her ease or when anointing herself are meant
to prevent her embarrassment and to heep the mind of the
Grhastha from carnal thoughts

WHAT A GRHASTHA SHOULD NOT GIVE A SUDRA

The last varna 1s treated in the smofis almost as one of
mental 1mmaturity This will account for the prohibition of
instruction of the S'adra 1n Vedic rites whose results are in-
visible (adrsta, p 338) The S'@dra 1s not to have food which
remains 1n the cooking vessel, after the household has eaten
He 1s not to be given the sacrificial remains (haviskrtam) He
15 not to be instructed in vows, ze¢, he need not be induced
to undertake them Laksmidhara remarks that the rule aganst
giving what remains of the food of the house to a S'idra
does not apply to a Sidra dependent on the Brahmana, who
should have the food (p 380) The S'tdra should neither be
taught the Veda nor learn 1t Since the purpose of learning
it 1s to perform the sacrificial rites, which are not indicated
as necessary for *the S'tidra, the transgression of the rule 1s
construed as due to a wish on the part of the S'adra to set
at defiance the settled order of castes and stages of life (p 380)
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The purpose of Dharma being the maintenance of varndsrama,
anything that would lead to 1its destruction must be penalized
The relation of religious instructor and acolyte, 1if established
between Brihmana and S'tdra, may lead to familianty and
undesirable ntimacies that will ultimately result in what 1s
most dreaded in Dharma vz , varnasamkara or samkara The
nme causes which lead to samkara, according to Brhaspat:
(p 414) are using with one of a lower caste or varna the same
bed or seat, sitting 1n the same row with him when eating,
mixture of the cooking vessels and cooked food separately pro-
vided for both, sacrificing for one of a lower varna, teaching
him the Veda, eating with him from the same plater and inter-
marriage (yonzh)

AVOIDANCE OF SAMKARA

It 1s the primary duty of the vipra (Brihmana) to resist
the tendency to samkara or Varnasamkara Manu (X, 24) as
cribes the rise of samkara to the sexual union of the men of
one varna with the women of another, to the marriage of
women who should not be married (sagotrd for example) and
to the neglect of the duties of one’s own warna' A verse
which Laksmidhara has cited 1 Vyaevaharakinda from
Manu (but which 1s not to be found in the authorized versions
of Manusmrti) states that varnasamkara arises from both
anuloma and pratloma unions This 1s at any rate Laksmi
dhara’s own view When he deprecates varnasamkara, he shows
his disapproval of even anuloma intercaste unions That Manu
held both types to come under samkara may be inferred from
his allusion to both as sprung from samkara Yama, on the
other hand, as cited by Laksmidhara himself in the Vyagva-
harakanda, states that by the transgression of the prescribed
order varnasamkara ensues, re by pratiloma unions® In
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Grhasthakanda, 1n treating of samkara varjanam (pp 413-417),
he 1s concerned only with the influences leading to caste mixture
The quality of the Brahmana should be protected from sex-
union with women of other castes, business dealings with bad
men, receipt of forbidden gifts, mean occupations and low
companions Sin springs from sex-union, physical touch, lying
together, eating together from the same platter, famlar con
verse and living together with those of lower varnas (p 415)
From this fear, Harita (p 416) rules that a Brahmana should not
use clothes, shoes, and Brahmasitra worn by others If per-
sons of different varnas are placed in the same row at dinner,
contact (samkara) may be avoided by six intervening objects
vz fire, ashes, water, a door, a pillar or a corridor (p 417)
Laksmidhara treats of samkara in Grhasthakinda from the
standpoint of preserving the integrity of srotriya hife, n Riya
dharmakanda from the pomnt of view of the king’s duty to
maintain the purity of the varnas, and 1 Vyavahdrakanda
from the point of the legal results of samkarasats The analysis
of the causes that lead to the sapping of the foundations of
varna and the growth of samkaera 1s designed to warn the
Gihastha of the first varna agamnst the dangers, and to pres-
cribe to him the duty of avoiding mixed marriages (samkara-
varjanam) and everything that may lead to 1t

OTHER ELEMENTS OF A MORAL LIFE

The yama-myama group and the taboos do not exhaust the
constituents of Grhasticira They le 1n the very springs of
human action Indian philosphical systems have endeavoured
to analyse and classify them, in order to determine what 1s
morally right and what 1s wrong The classification of virtues
1n those systems 1s corollary to their respective enquiries into
the impulses which determine human activity

Different systems adopt different groupings® According to
the Vansesikas, the springs of action are to be found ultimately
in desire (scchd) and 1ts opposite, dvesa (aversion), the object of
desire being pleasure (sukha) and the object of aversion pain

1 The classification follows that of Pragastapdda s commentary on the
Vaus esskasiitra
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(duhkha) The causes of pleasure are both natural and moral
The life of a spiritual person cannot be explained entirely as a
reaction to natural causes, ignoring his individuality An
educated and disciplined nature, like that of the srotriya’s or
sustha’s, easily overcomes natural promptings Such a person
derives satisfaction by doing what his knowledge of the
self (atmayfiana) shows to be right The springs of desire are
kama (craving), ablilisa (appetite), rdga (passion), samkalpa
(resolution to act), kdrumya (compassion), vawrdgya (desire to
renounce), uwpadhi (insincerity), bhdva (latent desire), and czkirsa
(tching for action) The roots of aversion (dvesa) are krodha
(anger), revengefulness (droha), latent ill-will (manyu), nability
to bear the good qualities of another (#ksamad) and mability to
forgive the superiority of another (amarsa) The two last may
be likened to jealousy and envy The good man must endeavour
to discipline, control, regulate and strengthen the former and
overcome the latter !

The Nawyayika traces all emotions back to delusion (moha)
as the root cause From 1t spring both the attraction of a
favored object (rdga) and the repulsion (dvesa) towards an
unfavored All actions, both good (subha) and bad (asubha),
go back to these two Delusion (moha) leads to erroneous
cognition, (mathyd-jiiana), perplexity (vicikstsd) and vanity
(mana) TFrom rdga (attraction) are born sex-craving (kama),
dislike to see another do well (mdtsarya), worldiness (sprha),
thirst for Life (#rsna) and greed (lobha) From dvesa (repulsion)
spring rage (krodha), envy (irsyd), jealousy (asiyi) malice
(droha) and unforgivingness (amarsai)

According to Patafijali, most of the vices may arise from
one or other or from a mixture of three evil qualities delusion
(moha), anger (krodha) and greed (lobka) He teaches the ways
of gradually overthrowing these weaknesses, and regaining the
mental equilibrium which they have disturbed

In all these systems the assumption 1s that the tendency
to evil 1s there, and has to be corrected or overcome radically

I The groupmg follows that i Vatsyiyana s Nyayabhasyz and Jayanta
bhatta’s Nyayamanyare

? The Vyasabhidsya on the Yoga s#itras 1s followed mn this classification
The three have been conveniently summanized by S K Maitra's Ethscs of the
Hindus (1925) chs IIIand IV
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The Naswaytka classifies unrighteousness (adharma) as
bodily (s@rira), oral (vak) and mental (manasa) Forbidden sex
gratification (masthuna), theft (stheya) and cruelty (himsd) are
sdrira offences, as they depend for their fulfilment on the body
The vices of speech are lying (mithya bhasana), tart speech
(parusavik), 1insmuation (sdcana) and 1dle speech or gossip
(asambaddha) The mind 1s responsible for three wices
malevolence (droha), covetousness and atheism  The virtues
are similarly classed as bodily, mental and pertaining to speech
Under the first come charity (dina), protection of the distressed
((rana) and service to others (paricarana) In the second are
placed truth (satya), kindly speech (hitavacana), pleasant speech
(preyavacana), Vedic chaunt (svddhydya), compassion (dayd),
uncovetousness (asprhad) and faith (sraddha)

Patafijali classifies the virtues as five ahumsd, satyam,
asteyam, aparigraham and brahmacaryam

The classifications 1n the smrtis of the virtues and vices
neither agree with each other nor with those adopted by any
Indian philosophical system The reason 1s stmple No single
vice or virtue can be traced back to a single cause Causes are
usually mixed Observation leads one to stress a cause more
than another Common agreement exists, however, between all
these writers 1n regard to what are morally admirable and what
are condemned

The avoidance of a number of vices or weaknesses, which
a householder should not be influenced by, 1s indicated compre-
hensively by Laksmidhara 1n a chapter (ch 30) intended to sup-
plement the ethical prescriptions and prohibitions mdicated ear-
lier 1n the treatise Apastamba 1s cited (p 382) for the avoid-
ance of fourteen vices, which are to be rooted out (nirghata),
by practising their opposites These vices burn up the spirt
(bhita-dahiyan) Harita classes all the vices to be overcome
as five according to their source those pertaining to the belly
(audara), the seed (retasa), the passions (Rimaja), rage (krodhaya)
and complacency (harsaqya) He places vices of the stomach
first, because “purity in food 1s the cause of purity of spirit
(aharasuddhau satvasuddhsh, p 383) The householder should
be careful not to eat forbidden food and not to over-eat The

retention of retas (sperm) 1s next in importance Kama 1s * Fire
15



114 THE GRHASTHAKINDA

mcarnate’ (Kdmo his bhagavin Varsvanarah) and 1s at the
bottom of all activity, legitimitate and illegitimate  Visnusmrte
(p 385) specifies three classes of vices as leading to hell
those springing from desire (kdma), from passion (krodha) and
from covetousness (lobka) Manu (p 386) places atheism
(nastikya) first among six vices to be avoided, which, excluding
itself, are named as dvesa, dambha (ostentation), mana (pride),
krodha (rage) and tarksnya (violence) Hairita gives a second
classification of eighteen vices, which should be avoided He
groups them under three heads (1) those which appertain to
the body, vz, eating what should not be eaten, feeding those
who should not be fed, drinking what should not be drunk, sacri-
ficing for those on whose behalf one should not perform yaga,
receiving gifts from persons from whom they should not be
received, running after the wives of others and robbing others
of their wealth, (2) those which spring from speech, viz, harsh
speech, falsehood, contentiousness, and sale of sacred lore by
teaching 1t for money, and (3) those which arise from the
mind, vz, hurting the feelings of others (by abuse, slander
and 1insinuation), ill-will to others, anger, covetousness, delusion
and egotism (ehamkira) Devala adopts the same three-fold
classification, and specifies, with 1llustrative definitions (pp 387-
393), twelve vices springing from the mind, and four, which
are sariraja (connected with the body) These alone are cited
by Laksmidhara Devala like the Nawydyika and Pantaifijali,
regards delusion (moha) to be the root of all vices (p 393)
About thirty six vices are enumerated 1n all, some of which
overlap Restraint of the senses, without going to the length
of unnatural repression, control of the mind, and avoidance of
anti-social actions are the implications of these interdictions

MISCELLANEOUS RULES

A number of scattered rules prohibiting certain acts have
been collected and presented together in a separate section
(pp 394 413) Though mainly addressed to the Brahmana
householder, they are applicable, wherever possible, to those of
other varnas also Several of them are mere sanitary rules
Many of them are empirical Prohibition of scratching the
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ground with the toe-nails (p 400), carrying in the hands one’s
own shoes (p 403), biting of finger nails (pp 398, 401, 402),
rubbing foot on foot in the process of washing the feet (p 403)
and drinking from the cupped palms of the hands (pp 400, 405,
406) come within this category What remains of the o1l used
to anoint the head should not be used to anomt the body (p 398)
Scratching the body 1s condemned (p 399) So are cracking
the finger jomnts (p 400) and stamping on the ground with the
feet (p 400) Concern for the personal dignity of the Brihmana
Grhastha 1s obviously behind the injunction that he should not
sing, dance, play on musical nstruments (vdditra) ot whistle
(p 400), or shout or jump (p 401) It may also account for
the rule that he should not awaken a sleeping person (pp 401-
403) A householder should avoid the morning sun, the
smoke of a burning corpse and the use of a broken seat He
should not snap grass with his finger nails He should not
eat or gnaw stones (p 402) He should not swim across rivers
(p 402) In short, mvoluntary or voluntary action of every
sort, for which a good purpose cannot be found, should be avoided
(na misphalam karma kuryat, p 402) Everything that a house-
holder does must be decorous, deliberate and purposive Nude
bathing and sleeping (p 406) and looking at a nude woman
are forbidden (p 378) The pollution of water (p 406) 1s
prohibited Nuisance must not be committed on roads (p 401)

Ritualistic purity 1s behind some prohibitions, ¢ g, approach-
ing the sacred fire 1n an unclean condition, or without yayfiopa-
vita (sacred thread) and wuitariya (a second cloth) (p 4035)
The sacred fire should not be polluted, or treated with discourtesy
by extending one’s feet towards 1t, or be extinguished by water
(pp 405, 407, 408) It should not be fanned into a flame by
being blown upon by the mouth

The Veda should not be recited when one 1s not ceremonially
pure (asuddhah svadhyayam na kurvita, p 404) The names of
gods, sages and ancestors should not be uttered when one 1s
impure (asuct p 405), he should sip water and purify himself
before doing so

Eating and drinking, and even sleeping are almost rituals
to a householder This i1s why he 1s told that he should be pure
(+e be bathed, wear fresh clothes, p 417, and sip water) before
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he begins eating, that he should not lift the vessel from which he
drinks with his left (z¢ unclean) hand, and that he should be
pure when he retunes to bed (pp 404-405) He should not eat
standing (p 410)

Irreverence should be avoided Veneration 1s due to gods,
Brihmanas, the fire, kings, the Sun and cows Extending the
feet towards them or touching them with the feet 1s disrespectful
Without proper reason, he should not even touch them with
his hand (p 405)

MAGNIFICATION OF THE BRAHMANA

The magnification of the Brihmana 1s the tribute to his
poverty and austerity, and to his unremunerated educational and
spiritual services to the commumity A life of passive quietism
makes him a proper object of special protection, as women are
from their weakness To be born a Brahmana 1s deemed a piece
of rare fortune, the result of good deeds in a past Iife (durlabha
brahmayonih, brahmabhivo na sulabhah, p 415) Thisis why
everything possible must be done to maintain the purity of his
blood by preventing samkara, and the high standard of his life
and conduct by warning him off low associations (p 415)
The teacher who initiates a dvya, he who teaches the sacred
lore, parents, and cows are not more mmmune from injury than
the Brahmana (p 394) A dvya who merely Lifts his arm
against a Brahmana 1s destined to detention in hell for a
century, he who strikes him even with a blade of grass
will be reborn in inferior wombs for twenty one lives, and he
who makes the blood of the Brahmana flow will be torn by
ferocious animals 1n the nether world (p 394) For every
drop of blood that i1s drawn from a Brahmana, the assailant, if
a dvya (1e 1if he 1s even another Brahmana), will expiate by
detention 1n hell for a thousand years (Manu, p 395) The
gods, the Vedas, cows and sacrifices, all dwell in the Brahmana
They are insulted when he 1s insulted, honoured when honour
1s shown to him, hated when he 1s hated (p 395) The fire
purns when one goes too near it, but 1t burns only the body,
the anger of the (injured) Brahmana burns from afar even one’s
reputation (p 395) A tree which 1s cut down may grow again,
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and 1f 1t 1s burnt 1t may sprout afresh, but the regermination of
what has been destroyed by the wrath of a Brihmana 15 1m
possible (p 396) Every one secures peace by the placation
of the Brahmana ILet not a learned Brahmana, even if his
appearance 1s mean, be treated with discourtesy (p 397)

The rules for the protection of the Brihmana are coupled
with threats of post-mortuary penalties It may be noted that
they are addressed to all dvyas Their incorporation 1n G hastha
dharma 1s to prevent persecution of those who by their birth
and austerity stand at the head of society, in spite of their
poverty and seclusion The glorification of the Brahmana re-
curs 1n the Rdjadharmakinda There the emphasis is on the
duty of the state to protect him by appropriate sanctions directed
against those who infringe the mwviolability of his person, and
on the social and political services of the Brahmana which furnish
other grounds for the special protection to be given him

REITERATION OF CONDEMNATION OF SINS

Certain hemnous sms, wlich are likely to spring from
familiar association, and degrade those who commit them are
again specifically warned against Prohibited intercourse with
animals (p 409) and adultery with married women are sternly
condemned (p 412) Among those with whom carnal nter
course 1s sinful are Brihmana women (other than the wife),
sister, daughter, a woman of the same gofra as the offender, a
canddle woman, a woman who has been sent out of caste,
(patitd) and a nun (pravraptd) Leading astray an unmarried
girl, who 1s even within the allowed circle for matrimony,
1§ a sin, but 1t may be condoned by a marriage in the Gandharva
form (p 413)

RULES OF EXCLUSION THE OUTCASTE

Mere threat of postmortuary pumishments cannot keep up
the integrity of a caste or order It must be followed up by
a formal act of exclusion (fydga), which will keep the persons
who commit grave offences out of their own groups and from
society The exclusion corresponds to social ostracism or
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excommunication It must be distinguished as 1t 1s also termed
tyaga, from mere abandonment of a person by those who are
responsible for his or her maintenance and protection An
outcaste 1s the person to whom the former type of exclusion
1s to apply (patita) He 1s both a social and a moral outlaw
His evidence 1s imadmissible 1 a court of law' He cannot
receive a share in his patrimony, though he has a claim to
maintenance? His death does not cause impurity to relations,
he cannot receive on death the usual funeral libations® His
proximity suspends Vedic chaunting® He cannot have a sacr1
fice done for him He cannot look at a svdddha without
contaminating 1t Mere association with him for a year makes
one an outcaste® An outcaste acarya or relation, accordmg
to Apastamba, cannot be even wvisited (p 420) There should
be no relation (vyavdhara) with an oucaste, barring certain
exceptions According to Vasistha (p 423), he who has
taught the Veda to one to whom 1t should not be communi-
cated, and he who sacrifices for a S'idra (sidra-ydjaka) also
become outcastes (p 423) He who does not formally cast off
a patrita (outcaste) or who deserts one who 1s not one, becomes
an outcaste himself, according to Gautama® The exclusion
becomes a social obligation Gautama explains the effects of
becoming an outcaste he 1s deprived of the occupations open
to the twice-born, and after death he 1s denied 1n the other life
the rewards for his meritorious deeds ” A sacrificial priest (rtvek),
who 1s ignorant of the rules of the sacrifice, and a teacher
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(@carya), who 1s unable to imnstruct, may both be given up, and
they must be given up 1if they become outcastes (p 420) To
give them up 1n any other circumstance makes one an outcaste
himself Such irreverence and ingratitude deserve nothing less

Is the t#¢ydga (abandonment, ostracism) of every patita
permissible ? All authorities (including Kautilya)' are agreed
that 1n no circumstance will the duty of a son to his mother
lapse, and that even if she becomes an outcaste, he should
maintamn her and not turn her adrift  Apastamba 1s emphatic on
this point He lays down that the mother, even if she becomes
an outcaste, 1s entitled to be served with devotion by her son,
as filial devotion to a mother 1s eternal (nityam, p 421) By
doing so, he will not violate the law (na tu dharmasannipatah
syat, p 421) Does a similar hability accrue from his sons
towards the outcaste father? The majority of authorities cited
by Laksmidhara (S'ankha Likhita, Devala, Harita, and Vasistha)
hold that the father should not he abandoned even if heisa
patita® Vasistha cities an old verse declaring the superiority of
the mother to the father and the preceptor® Manu who 1s not
cited by Laksmidhara in this context!, allows both parents (by
implication) to be abandoned, if they become patitas Harita 1s
emphatically against the abandonment of the father (na prtustyiga
ucyate, p 419) Baudhayana lays down, however, the rule
(p 421) that there 1s to be no intercourse with outcastes, and
the only exception 1s the cutcaste mother, who 1s to be supported
by the son, though he should not, however, speak to her
Gautama 1s cited by Laksmidhara for the view that a son should
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abandon the father, who kills the king, who sacrifices for the
S'tdra, who accepts money for his own sacrifices from S'tidras,
who instructs in the Veda those to whom 1t should not be
communicated, who 1s guilty of the offence of bhrinahanana,
who lives with the lowest castes or cohabits with a female of the
lowest caste (p 422) The quotation proceeds to indicate the
formalities to be observed 1n outcasting the father But, a
dictum of Gautama (which Maskarin would read with this rule,
op cit p 318) in the next chapter (XXI, 15, na karhicin mata
putroravrttek) that the mother and father should under no
circumstances be denied swsriisd (honor and service) 1s also
cited by Laksmidhara (p 420) Haiadatta does not couple
the two sitras, but 1n explamning the second dictum, he cites
the sitra of Apastamba (mmf p 421) that a son’s duty to
the mother 1s eternal and 1t will not lapse even if she be
comes an outcaste Maskarin further explains that the ‘ slaying
of the king’ must be only by incantations, which, in the
case of a tyrannical ruler, will be justified, and so will not lead to
the exclusion of the father from caste In the result, the position
of Laksmidhara must be understood as the endorsement of the
absolute duty of supporting the mother 1n all circumstances,
including her becoming an outcaste, and not abandoning her,
and of leaving an option in the case of the father, who becomes
an outcaste even in the circumstances detailed by Gautama
(p 421) Candesvara n his Grhastharatnikara has a very
brief section on ‘those who may be excluded or not,” 1n which
all the quotations are literally taken from Laksmidhara, even to
the wrong attribution of the gloka on p 419 to Visnu By
omitting altogether the dicta of Gautama and Baudhiyana,
he upholds the view that both the parents are under all circum
stances immune from #ydga by their sons, even if they become
outcastes His construction 1s more lenient than even Laksmi
dhara’s' The sloka ascribed to Visnu lays down that the wife,
the pupil and the son, even if convicted of sinful acts, should
be admonished and then abandoned (parbhisya parityazya),
as otherwise the head of the family will himself become an
outcaste by condoning their offence This 1s how the wloka

! Grhastharatnzkara pp 590 591,
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reads i the printed Vasisthasmitr (ed Fuhrer)! It may be
asked—*‘ Why should they be admonished, if they are all also
to suffer the heavier penalty of tydga®’ Admonition can only be
to reclaim them, by making them purify themselves Candesvara
takes the clause as paribhasya aparitydya to convey the meaning
that one becomes an outcaste himself if he admonishes the wife,
son etc who have been sinful, and then abandons them also
He gets this sense by taking paritygzya to be aparityayya

PROCEDURE OF EXCOMMUNICATION AND REHABILITATION

The smrtis detail the procedure to be followed both in
sending a person out of caste, and in readmitting him to his
caste, after proper penance Laksmidhara gives a description
of the ritual from Gautama, Sankha-Likhita, Vasistha, Manu and
Baudhiayana The chief steps in the ceremomnial of exclusion
from the varna are informing the culprit, his teachers and
relations of his offence, as well as the king, and then taking him
out on an 1inauspiclous evening, after censuring him and finding
him recalcitrant (p 423), and baving a broken pot, full of
water, brought by a slave girl, or asavarna son, or a low person,
he or she shall overturn 1t with the left foot The relatives
of the outcaste should then touch the low born person, who has
overturned the pot, and then return home with their hair loose,
as 1n a funeral, and walk home 1n a dejected manner The
outcaste 1s as a dead person, and the final rites are performed for
him (p 424) The kinsmen observe death pollution for him for
a day and a night From that moment all relations with him
cease If he 1s the eldest son, he loses his share of the inherit-
ance (though not his right to maintenance), and the yyesthabhige
(the eldest son’s extra share) accrues to the next brother The
same rules are to be followed i1n the case of women, who are
sent out of caste (Manu, p 424) but they should be given a
lodging near the house and be maintamned, ze get their food
and clothing

But for almost every sin there 1s a prescribed expiation
Most of the lapses for which one loses his caste are atonable

1 Gee the ¢loka attributed to Vispu on p 419 wfre Iiis from Vasistha,
XIII 49 Capdes'vara s readmg 15 TRATSITSHRESAT |
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If the outcaste 1s ready to atone, then the same persons, who
were collected together when he was sent out of caste, are again
summoned, the king 1s informed of the repentance and penance,
a new vessel (gold, according to Gautama) 1s filled with curds,
honey, clarified butter, water from a river and unbroken grain
(aksatan), and baving put sandal paste and garlands over 1t, the
pot 1s circumambulated from the lett to the right (pradaksini
kuryuh, p 425) The kinsmen and kinswomen of the outcaste
throw (after the prescribed mahdavydhris homa), the pot with its
contents into water, chaunting the while—* Appeased are the
evils and evil talk, santan: asubhint durbhdsitan: ’-—Then
after having bathed and put on fresh clothes all of them march
back gleefully with the rehabilitated person, at their head, to
his house, with the permission of his relations He should
thence forward not be avoided by any one (p 424)

There are some offences, which lead to loss of caste, for
which the expiation 1s lifelong In such cases the purification
1s only death (Yasya pranintikam praysccittam sa mriah suddhyet
p 426) All the prescribed funeral rites may then be done for
him, beginning with the libations of water

Baudhayana (p 427) gives a formula of confession to be
used by the rehabilated person, in which he owns up his offence
and the purification he has undergone

ABANDONMENT OF RELATIONS

The rule that one incurs guilt by not joining in the ex-
clusion of a gulty person applies only to those cases 1n which
the expulsion has been for offences which make one a patita
To keep away from social intercourse with any one, who has not
been expelled as an outcaste (apatitdn), 1s itself a grave offence
There 1s no absolution for those who, out of hatred, desert or
keep away from their teachers (p 419) Abandoning a father,
a preceptor and a sacrificial priest worthy of honour entails the
loss of the wished-for worlds after death  Father, brother,
daughter, sister, daughter 1n-law and wife, who are not outcastes,
cannot be abandoned merely out of hatred (dvesa) Seniority 1n
the family, and 1n wisdom, age or good conduct always entitles
one to respectful treatment (p 418) Even after expiation,
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certain persons cannot escape their guilt, and commensalhty with
them 1s forbidden (p 427) Among them are murderers of
women, children and supphants (sarandgata hantin)  The
man who 1s ungrateful (and returns evil for good) 1s classed with
them Conduct 1s the sole test A dvya of bad conduct should
be kept off as much as a S’ddra of similar conduct A pure
minded S'tdra 1s deemed holier than one of a higher varna who
1s not a good man (p 427)

The Brihmana, who keeps within the bounds of Dharma, as
laid down by the sages, treads the path of the elect He1s
happy whether alive or dead If he 1s physically unable to
follow the rules, in their rigor, let him atleast pay them the
homage of mental observance

THE DISCHARGE OF THE NATAL DEBT (RNAPAKARSANAM)

The background of Hindu life presents two features Firstly,
existence 1s concetved as continuous, stretching from the imme
morial past nto the future, life after life, through the force of
karma  Secondly, 1t 1s held that a debt which 15 contracted can
be liquidated only by full discharge So long as one 1s 1n debt, he
1s unfree The obligation stretches beyond life, into as many
lives as witness the un-redemption of the debt Release (moksa)
1s possible only for the debtless (aneni) Short of full repayment,
there 1s no way out Among different types of existence, birth as
a humar being 1s most prized (p 414) Those who go to paradise
(svargaloka) enjoy lives of apparent happiness, but they can
continue so only till their accumulated merit, which has given
them the status, 1s exhausted' The gods can clmb no
higher Man alone 1s the architect of his fortune He rises or
falls by his own actions, rising with the good, and being dragged
down by the bad Among human beings, those who are n a
position to acquire merit (punya) in ordained ways, like yayiia,
tapas, dana etc are 1n a specially advantageous position, which
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they owe to their good karma Birth 1n the first varna 1s coveted
on account of this advantage One who 1s born a Brahmana
must not therefore miss the opportunities for improving hs
spiritual position It will be lost 1f he does not avoid samkara,
sex intercourse with women of other varnas (nind-yoni-nisevandt,
p 414), association with the tainted (dustebhyo vyavaharat),
receiving gifts from the tainted (dusta parigrahat) and intimacy
with them (p 415)

One owes his janma to his ancestors He 1s 1n their debt
for his birth (pitr-rni) From them he derives his status ina
varngG

But, life can be supported only by favor of the gods, who
control the seasons and otherwise support life One 1s there-
fore 1n debt to the gods (deva 7n7)

The discharge of one’s duties depends upon his knowledge
and culture, which he has inherited as part of the traditional
equipment of his race The creators of these are the sages and
seers (1s7) He 1s theiefore by birth a debtor to the sages (157 117)
By marrying and having suitable progeny to continue the line,
he perpetuates the work of the ancestors to whom he owes his
being By 1t his debt to them 1s discharged To maintan
the line 1s a primary obligation resting on every one One
who dies childless further suffers after death, for the neglect
of this primary duty, by detention in one of the twenty-one
hells This hell 1s named Put, and because the son saves
his father on his birth from hability to suffering in at, he 1s
named puira (p 432) The manes are nourished by balls of
rice and libations of water offered by descendants (pindodaka)
By not begetting children, one deprives the manes of their
means of sustenance in pur loka, and of avoidance of torments
in hell (Brhaspati, mnf p 433) Hence, if a man cannot raise
1ssue on his savarna wife, he might raise sons by amy means
(yadrk tadrk) This has been interpreted as allowing a contract
with another person, to share in the pumdodaka to be offered
by the son generated on that other person’s wife (p 433) It
seems 1mphed mn a dictum of Sankha-Likhita also (p 432)
Laksmidhara does not accept this interpretation but restricts
the freedom “to get a son somehow,” or  somewhere "’ (yatra
kvacana) to an arrangement with a son n law that the daughter’s
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son will be a son to the maternal grandfather This s ac
cordance with the views of Manu, who declares that a chaste
woman goes to heaven after death, even if she is childless'
that the child born to her by a person other than her husband 1s
no more her child than the child born to a man on another man’s
wife 1s hus child’, that between a son’s son and a daughter’s
son there 1s no difference, because even a daughter’s son saves
him 1n the next world, like a son’s son? and that the son of
the appointed daughter shall offer the first funeral pwmde to
his mother, the second to her father, and only the third to his
father's father* This view 1s supported by a quotation from
Aduyapurana (p 434) which asks—“ Why should a man be
sad when he sees a daughter’s son (on birth), since by that grand
son he will cross the ocean of reincarnation ?

The effect of the birth of a son 1s immediate 1n one respect
viz, release of the father from the threatened torments of hell
(p +432) The son born should be one who will himself extend
the line (santinavardhanam) The sonless man has no future
“world " (na aputrasya lokostr, p 433)

The son must, however, be one born of a wife of the same
varna (p 430) The father continues his existence in the son,
and survives after death in the son (mréop: praja riapena vidya
mana eve bhavatr, p 430) He cannot be deemed to be his
own self 1n a son born of a wife who 1s not of his own caste
The proper continuation of the line 1s the aim He who sees
a grandson 1 his Iifetime 1s said to attain even greater merit,
and he who sees the face of his great-grandson surpasses him
(Baudhayana, p 433)

In regard to the son, who would enable his father to dis-
charge the putr rnam, certain qualifications are laid down It

1 gty qeaor SAaRETROT \ T Aty Remragar seavaian o
I waAR arsdt o aErEy sTafeudr | & TeeegAIsi 39T ¥ sEERw o
(7, 4, 143-9%0)

? FreeiieqsT SSTENE q ATASIIRIR 0 (93, 4, I§R)
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1s only the son who keeps down his evil propensities and leads
a virtuous life, who “releases” his ancestors (p 432) The
bad son plunges his father into “darkness,” as a leaky boat
drowns 1ts occupants (p 434) Laksmidhara explains the
qualification as only implying the father’s duty to train his son
properly (putro avasyam anusdisaniyah ity tatparyah, p 434)

The remaining two debts to the sages and gods are dis-
charged by Brahmacaryid (1e, Vedic study), which conserves
the ancient culture, for which the sages are responsible, and
yayfia (sacnifice), which propitiates the divine beings

THE CULMINATION OF GRHASTHA LIFE

The life of the second dsrama begins with a ceremonial
bath It ends with another The next stage 1 ¢, of the forest
dweller (Vanaprastha) should ordinarily follow that of the
Grhastha Before becoming a Vinaprastha, the householder
must have reached an age at which his longing for sense grati-
fication bas dried up Manu declares that the Grhastha’s time
for retirement to the forest 1s when his skin becomes wrinkled,
his hair turns grev and he sees a son’s first son' He 1s then
ripe for retirement He must have discharged his debt to the
gods, sages and ancestors The burden of his family and the
care of his wife, if she 1s alive, young and unwilling to follow
him to the retreat, must be devolved upon his grown up and
properly brought-up sons The death of his passions makes
him unfit to remarry and kindle another fire, if he becomes
a widower, and the fire he has kindled has been used in the
cremation of his wife He will take with him to the retreat
his grhyagni, otherwise, as well as the wvastindgn: (sacrificial
fire) This1s Manu’s view® The abandonment of all his effects,
which 1s to precede the departure to the forest, 1s not to in-
clude the fires and the appurtenances needed for their worship
In due course, having reposited the Vedic fires within himself

1 eEqeg 97 RIZSIIGAARAT | H9AENT AT GASTT AN
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(samaropanam krtvd), he should live without the fires' For
lack of means to perform them in the forest, he may give up
the sraddhas, but he must continue the evening prayers, the
Iibations of water, purity of life and meditation on the Self
With this summary of the duties of the householder, who
voluntarily makes the transit to the next dsrama Laksmidhara
closes the Grhasthakanda

EPILOGUE

So ends Laksmidhara’s exposition of the hfe and duties
of the bulk of the population in the most active period of life
His description relates chiefly to the life of the Brihmana
householder, but the application of the rules, as far as may
be possible, to the lives of the other varnas, within the bounds
prescribed for their activities, 1s expected Entry into the
last two dsramas 1s purely optional  One may remain mn the
world and be still out of 1t It 15 expected that one should
ordinarily do so The dvya who has not fully discharged the
triple debt vainly seeks final liberation, says Manu? ‘This
1s why one 1s expected to proceed to the last two dsramas
only after a full hfe as a Grhastha The Brahmacann, who
immmediately after the completion of his studies takes up the
last d@srama, 1s an exceptional person He 1s not flying away
from the temptations of married life, or fleeing the world in
n “fear of the wrath to come,” like monastics of other relr
gions He feels he 1s unfit for married life, or has an aversion
for it To force him to become a Grhastha will be wrong
He 1s therefore allowed to become a sanyasia The spinitual
mastery, which he may attain in the last asrama, must balance
his by passing the duty to discharge the triple debt i the
married Iife Regulated life in the famuily 1s by itself sufficient
to ensure mokses Human duty extends both vertically and
laterally in time and in space Man 1s a living link between

1 opfireafy  SAMFERRST JafRy | SRR SraRReweE
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his past and his future He 1s part of the warp and woof
of the social fabuic His obligations extend to all beings,
human, sub-human and superhuman He 1s not out to seek only
his own lberation Whatever he does should be so modelled
that 1t will simultaneously react to the advantage of other
bemngs as well Duty 1s thus pamnted on a background of al
trmsm Life 1s dedication for service This 1s exemplified
in the ideal held out for,—the obligations laid on—the house
holder If he 1s wvirle, he 1s to mate himself suitably, both for
continuing the line and for helping his wife to fulfil her duties
If he has knowledge, he must conserve and increase 1t by
ceaseless study, mm order that i1t might be imparted to others
If he has afluence, he must share 1t with others less fortunately
placed Even his scanty food, when he lives the life of poverty
indicated for the austere Grhastha, must be shared with the
unseen denizens of the spirit world (dhata-bal), with animals
and with the lowest of the low in men (swa canddla) This
1s not the 1deal of the Brihmana alone Ksatriya heroes are
described by Kalidasa as gathering wealth 1n order to give it
away i charity, observing restraint 1n speech mn oider that
they may not be betrayed into falsehood, conquering not for
dominion or power but for a good name, and marrying not
for the satisfaction of sex appetite but for continuipg the line !
The Grbastha 1s to be no quietist His life must be one of
ceaseless activity 1n religious exercises, for himself and others,
teaching and learning He 1s not taught to look down upon
pleasure, he has only to seek, like the true Epicurean, pleasure
which 1s lasting and unvulgar, for, k@ma 1s an aim of life—
purus@rtha He 1s not taught to despise wealth, he has only
to know 1ts limitations to one who knows the happiness of
contentment, for artha 1s also a purusartha The life of the
ydyavare 1s 1ndicated, and praised, but not for its mortifica
tion of the flesh, 1t 1s for its disciplinary value, and to demon-
strate the superfluity of what 1s not absolutely needed for
sustenance The home circle 1s the school of unselfishness
Reverence, mutual helpfulness, compassion, sympathy, humility,

' err e ger frowrRong | 9@ Al s gedfy-
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modesty, forbearance, cheerfulness, contentment, temperence,
courtesy and the value of harmony are best learnt in the home.
The highest virtues,—truth, unselfishness, chastity, purity,
fortitude and resignation, active benevolence, a wide humanity,
ahimsi and adroha—are not only possible in garhsatya but are
furthered by it. The claims of the old, of the very young, of
the diseased, of the feeble and of the near of kin receive a due
response from the householder, who lives according to the ideals
held out to him as his dharma.! Kindliness and tenderness,
which are developed in the family life, find an extension
in the spirit of compassion and service to all living creatures.
Two persons are enjoined, as soon as they attain their status, to
give to all living beings the assurance that none need fear them.
These are the ascetic and the king.! Abhkaya has a positive, as
well as negative aspect. It conveys the idea of a guarantee that
those to whom it is pledged will have all their needs, physical
as well as spiritual, looked to. It is commandeering to the
service of humanity, in its widest sense, the material and spiritual
power vesting in the king and the ascetic. This is why abhaya
is ranked by the Bhagavadgita as first among the twenty-six
virtues, which are divine in quality, and are enjoined on those
who are well-born (abhijitasya).’ He is dear to God, declares
S'ri Krsna, who neither inspires fear nor suffers from it.* The
declaration is made not to the recluse but to all who are in the
world and of it. One need not mortify the flesh, or cover
himself with ashes, or run away from his fellow-men to remote
mountain fastnesses or forests in which dwell no men, to attain
equanimity and the knowledge of the Self. He can get it in the

1 of. Manusmyti, IV, 183-185.
2 For the King’s abhaya-pradana, see Rd]adharmakanda, Introductmn.

p. 32. For the ascetic’'s abhayadana, see Moksakanda, p. 31; (qﬁ;g s 9,
9-3—“ qRATeH: SaTgRTT gear sfald 7).
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home circle Dharmagastra, which takes note of human strength
as well of human weakness, shows how this is realizable The
emotions and natural cravings are neither repressed nor eradi
cated by its regulations but trained and canalized, so as to flow
in ways helpful to every one It holds out to the common man
not the life or the recluse and the hermit, whose endeavours are
chiefly directed to thewr own self realization and Iiberation
(moksa), but that of the man who marres and rears up a family,
faces his responsibilities and manfully tries to discharge them,
disciplining himself for the endeavour, and who maintains the
traditions built up by sages and ancestors and so trains those
who will follow him 1n his hne that they will do likewise and
save from decay or extinction both the race and its culture and
spint  Universal coenobitism spells race suicide It upholds an
ideal which 1s not altruistic The power of the cloister to
preserve and spread culture, as well as a love of service and
the habit of introspection, 1s far less than that of sublimated family
bfe The monastic 1deal has steadily waned n India, where
the hermut and the ascetic have always commanded veneration,
i spite of Buddhist and Jaina teachings and influences The
teachings of these sects lost their hold on the masses when the
monasteries which spread them languished The revival of
faith 1n the famuly, with its potentialities for realizing the highest
that man 1s capable of, 1s the achievement of the smr#t1s  They
showed the admirable features of regulated household life, and
the digests systematized and spread the teachings of Dharma
sdstra on Garhastya The historian, who seeks the cause of the
disappearance of Buddhism 1n India in hypothetical influences
or circumstanees, will find the true explanation 1n the revived
faith n the Indian family The preservation of the race, as
wellas 1ts culture and spiritual 1deas, 1s largely the service of the
ideal of the Aryan household The delineation of its features,
1 accordance with the enjoined scheme of life, 1s the purpose of
works like the Grhasthakinda of Laksmidhara
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